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1.1 Introduction

The Lais and conglomerate tribes of north eastaln8urma and Bangladesh
traced their common origin to a mythological cavealted in present South China known
as Chhinlund. According to Z. Hengmang a well-known Lai historiaho held the view
that Lais once settled in China and moved to Tiligt. following the mouth of
Brahmaputra and Sallwen River, they move down éoCGhindwin valley and settled up
to around 750 A.D. and, from here they moved to dtgkvalley.

1.2 Confusion of the term ‘Lai’

Captain TH Lewin stated that ‘the Shendus (LaidMinoram, then Lushai hills)
have a vast land covering a large area, wherekt 1& days to cross the boundaf{rhe
Lais occupied numerous region and established maligges such as Sangau,
Vawmbuk, Bualpui ‘NG’and so on, within the southgvortion of Lushai Hills. He
further indicates that the Lai tribes wear their iraa high knot over the forehead which
could easily differentiate from the Lushai tribedoreover, Kumi, Shendus, and
Bunjogees are called Poi (Pawi). In Lushai Hillakher (Mara) and Poi (Lai) are term
as Shendus

There has been a lot of contest whether to acbepterminology Lais or Pawi.
Historically Lai has been recognized by a numbenaes - Chin in Burma, Pawi in
Mizoram, Zomi in Manipur, Shendus in BangladeshmHy also, be noted that their
Chiefs were also historically recorded as Lai GhiShendu Chiefs, Chin Chiefs, and
Pawi Chiefs depending upon the geographical in Wwhitstorical events took place.
However, they may be known by various names, thiengeng groups whether
geographical isolation or language differentiatibhus, they always maintained the term

‘LAl as the name of the tribe.

! Kenneth Vanbik,Proto- Kuki — Chin: A reconstructed Ancestor of Kueki-Chin Languages.1
2T. H. Lewin,Wild Race of South Eastern Indja151.

1



1.3 The term ‘Shendus’

The word ‘Shendus’ was referred to Lais and Maraislesl in territories of
Lushai Hills and Chittagong hill tracts, East P&kis then Bangladesh by colonial
ethnographers like: T.H. Lewin, N.E. Perry and EHly. However, the word Chin
became popular only after the penetration of calonilers of India into Burma, as the
Colonial officers for the convenience of their admsiration simple referred as Chin.
Hence, shortly after the annexation of Chin Hitieitheir subject, the word ‘Chin’ came
into use in 1896 as an administrative unit witta British Empire. Whether to blame it
or not, it was the Colonial Rulers who coined vasiderm which submit as Lais in
accordance with their political institution and bdaries’ The terminology ‘Chin’ has
been used by the colonial ruler of Burma to putermrless of all the tribes lying within

the Chin Hills, under one umbrella.

The emergence of Lai is quite difficult to tracerh which period the Lai used as
their tribe name. Many theories might be propodeiti® naming of Lai. Rev. Khuakung
told that ‘the term Lai already existed in times of settlenier@hing* which literally
proves that the term Lai was used right from thgirbeng. There might be a little
confusion in mentioning the term Lai. However, whthey moved down to the Chin
Hills and made their settlement, the topography landscape eg: Hill, Village, Valleys
were named according to their Clan or Tribe namehsas Laitlang, Laikhua and
Lailumte. So, in clearly denotes that the word lisinot a nomenclature newly

constructed.
1.4 Derogatory term “Pawi”

The word ‘Pawi’ which was used in olden days, amtl exist today is a
derogatory term. Since, every village was goverbgdheir own sovereign Chief, to
protect his subjects towards their neighboringesibind to accumulate more wealth. The
Chief would usually lay out wars. In the year 1886t&re had been a fight between the
Southern Sailo Chiefs and Northern Sailor Chiefeengin the Lai Chiefs assisted, in
which Southern Chiefs were defeated. In the evenhtke wars, one of the Lai warriors

charged the Southern Sailor warrior with their ifiadal Lai war cry “keima pawte”

% Doungel,Op.cit.,p.85
* Interview with Khuakung, Halkha, f0May 2016, Halkha (Chin state, Burma).
® Lalthanliana mizo chanchinp. 56.
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which means “l am a leopard” or “I am as brave dsapard® As the Sailo(Lushai)

warriors could not understand the meaning of “p&wtater they used that very
particular word to refer to their attackers andnfrthat time onwards. The Lai's are
identified as Pawi and is commonly used in the Miitts till today.’

1.5 Migration into the Chin Hills of Burma

Prof Gordon Luce, in hidournal of Burma Research Soci€fy954) mentioned
that the Lai people reached the Hukong, valleyhia three junctions of international
boundaries of Tibet, China and Burma in 400 A.D.tB&ir way to the Chin Hills, they
spend many years and crossed many pfabBesing a resident in the Chindwin valley,
they made their settlement at two places now caledywa and Shwebo in Myanmar.
To commemorate their departure from their brothen® were separated heading for
another direction, a feast was organized at thimitycof the Chindwin River and from
then onwards the river was namedGisinduva From Chindwind, they first moved to
Oksa and then to Letsa. From Letsa to Phau and rémshed the Run river. They
approached Tawk from Run and finally reached SiHaving settled for several years,
they once again moved out and reached the famaikifi_ cave which was around six
miles from Falam town in the Chin Hilt& was here that they met British imperialist
who later named them as ‘CHIN’. The reason beihgjrtlifestyle, appearance, looks
were similar to the people of a ChinéSe.

Through few remains of Lai folk songs, it clearhosvs that the Lais once settled
in China. The Lais claimed that they belong to tlescendants of “Cong Cin Mang
Ling”, and as a result, they spelled the name eifr thrandfather in their sacrifices when

they reached Lai Tlang or Chin Hills of Burma. \&hreads-
Maw, Cong Cin aw! Maw, Mang Ling aw!
Maw, Khuazing aw! Maw, Pathian aw!

Oh, adorable one! Oh! Victorious!

®The Tribes of Mizoram A Dissertatigfiribal Research Institute, p. 15.

"Interview with Lalchia Zathang, ori®june 2016, Lungzarhtum,

8 G.H.Luce, “Old kyaukse and the coming of burmalwurnal of Burma Research Socig#oL.XLII,
rangoon university press, Rangoon,. p 89.

° Rothang;Tuanbig unpublished, p.3.

107 Hengmangl.ai Hnam Tobul (Genealogy of the Lpipp.2-3.
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Oh! The mother God! Oh! God!
It clearly indicates that the Lais once lived irng™
1.6  Stages of migration into Lusei hills (Mizoram)

Accordingly, the migration of the Lai to the praséills (Mizoram) followed in
four different phases but the accurate period cabeoknown. In fact, such migration
was undertaken to satisfy the thirst of Lai Chiisterritorial expansion and extension
of their political domination. The said migratiols@ had changed the course of history
and especially it signifies political events. Tloeif stages of migration may be discussed

in the following sequence.
1.6.1 Hlawncheu clan

Vanhnuaitlira Hlawncheu was the son of Chhiahtimghdlawncheu, and Chief
of Sunthlapui in the Chin Hills of Burma. The firgtoup was Vanhnuaitlir Hlawncheu
of Sunthla and his party. Who followed the rivBawinykoodyne), and reached
Bangladesh and finally made their settlement atgR@ng. However, after they had
established their hegemony in far flung areas,raga@y returned back to the present

Mizoram??
1.6.2 Zathang clan

Phunhnawma Tlangchhan, Bawilawma Tinthe and Zabkdachun were the
trusted warriors of Zathang Chief of Halkha Chiefd@f the Chin Hills of Burma.
Within the zathang clan, there were two clan egistamelySangpi(the elder brother)
andSangte(the younger brother) respectively. The originhed Zathang clan traced their
lineage through the line oBangpi and Sangte'® The second group headed by
Phunhnawn Tlangchhan of Congthia village plantedllage in the area oPhongpi

tlang (Blue Mountain).

K. Hrekung. “Lai folk songs”A defence of Lai linguistic identity,28.
2 Doungel,Op.cit, pp. 25-26.
13 Interview with Khuakung Zathang, on"1Blay 2016, Halkha (Chin State, Burma)
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1.6.3 Chinzah clan

Chinzah and Khenglawt from Lungzarh village of @kin hill of Burma and
Hnialum, Famchun, Mualchin and Zinhlawng from Kraa&fllage the then Chin hills of
Burma. These clans of Khuafo and Lungzarh grougwetognized as Khuafo group led
by Chinzah clan. They reached Mizoram by crossivey iTio near Farkawn in Mizoram.
After frequently migrated from one village to aneththey reach Lungtian in 1872. Here
they firmly established chinzah chiefdom in soutizddam. They maintained cordial
relationship and always assisted one another ie tintrouble and dispute with their
neighboring villages and other clalfsThe most powerful Chief within Chinzah clan
were powerful brothers namely; Hausata, VanturalRoklulha. Hausata was responsible
for the establishment of Chinzah chiefdom. Thoulgby ruled different villages by three
brothers. However, whenever military adventuresohbeytheir jurisdiction was to be
carried out. Along with their brave warrior, thegt oot together by backing and co-

operating each other. This co-operation provecktthe most powerful.

Khuafo group entered to Lushai hills from northeide, it comprises of 300
Khuafo families, 150 Chhunchung families and 50 dzarh families. Altogether they
were 500 families which later came to be known haafo group. This group was led by
Tialcheu Chinzah who was the son of Nicheu knowrL@asgzarh Chief. Tiau River
which is assumes to be around 1822. As time pas&lnyafo group was divided into
two, where one group of Khuafo (100 families) felled southern part and entered dawn
village and make settlement. On the other handreh&ining group (Tialcheu and his
followers) cross Tiau river and make settlemerdaiui which is located near Farkawn.
After a while, they again shifted to N.Vanlaiphadat was here, the Chief Tialcheu pass
away. Lai Chiefship, Based on the hereditary systene throne was hand over to his
son name Kamlian and regulates the village admatish. Chief Kamlian had three
sons namely; Hmekual, Taihmung and Liankung. Sae#&rch of better livelihood, the
Lais shifted to Lungkawlh and make settlement. Hevethey do not stay ibungkawlh
for a long period of time; once again, the Lais mawut and resides ifotlangvillage.

Within this period, th&khuafofirst arrange matrimonial alliance with Sailo cl&ozing

14 3S.R. ChinzahKhuafo Hnam Chhuingp.25-28.
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Chinzah sister of Kamliana was married off to LalraySailo son of Ngengpuia Chief of

Muallung. Thus, the couples were blessed with terssBualchhuma and Lalsanga.
1.6.4 Hlawnchhing clan

Hlawnchhing clan from Thantlang Chiefdom, Chin BlillBurma: Under the
leadership of Thawnglian luckily, they manage tossrdifferent rivers and mountain and
reach their final distination. They made theirlsetent at Serkawt®

1.6.5 Fanaiclan

Earliest ancestor of the Fanai clan could tracek lacThatinkuala who was a
Chief at Daidim and Kamkhaw villages located in ger® Myanmar. Later, they
migrated towards Rungtlang (halkha) in the ChinlsHil Rorehlova was the third
generation of Fanai clan and his settlement bdli¢uebe established around 1700 AD.
In the olden days, warfare was a continuous preagtaamong every tribes or village to
villages. Hence, Rorehlova father named Chhunruavagakilled during their war with
Thlanrawn in the Chin Hills. At the same time, Rdowa's elder brother named
Chhunhleia took revenge against Thlanhrawn antierevents of hand to hand combat;
he too was killed during the war. As Rorehlova w8l a boy to be a Chief of Fanai, he
was looked after by his elder sister named Zah|uasisuch the throne was contested
from his uncle son’s. Therefore, Fanai Chieftaipstéme to an end. Soon after Fanai
chieftainship collapsed, Rorehlova and his eldstesitook refuge and sought help to
Zahau Chief in Rallang village. Unexpectedly, thieief of Rallang treated them as a
slave and treated them inhumanly by letting theraléep with a goat. Luckily, the two
somehow manage to escape from Zahau Chief andaonoksylum at Selesih village
under the Chief of Sailo named Rohrid@he Chief of Selesih had a son called Lallula
who was also the same age of Rorehlova. Lallulla guaet compassionate on Rorehlova
and treated him as if he was his real brother.ide pass, Rorehlova attained adulthood
and gradually several villages were also underdbimination. Soon he became a very
able Chief. Both Rorehlova and Rohnaa maintairticglahip and helped each other in
times of disputes. Once, wildfire got out uncori&tbly within Dungtlang area under the

principality of Rohnaa Sailo Chief. The Chief preed Rorehlova to give a

Bibid., p.27.

18 . Hrekung, “Lai Folk Songs"A defence of Lai linguistic identi®p.cit., p.27.
. SapbawiakFanai Chanchinpp. 26-28.

Bbid., pp. 26-27.



Belrawhmual(land) if he could stop the wildfire. Hence, RowM along with his
friends set out to the forest and easily managestdp the wild fire. As it was promise
Rohnaa gave the land to him. Hereafter, Rorehloas able to have area under his rule
and many of his clans came under his suzeraintysacdeed in establishing a Fanai

village *®
1.7 Diverse settlement

The Lais were scattered in various places, in seafdetter land for settlement.
Beyond Chin Hills of Burma, various Chiefs of Laicgeeded in establishing supreme
power within their jurisdiction, such as extremeutb@rn part of Mizoram, Arrakan,
Chittagong and Manipur. The Lais in Manipur are ndentified as old Kukies, namely,
Anal, Maring, Moyon, Monsang, Lamkang, Purum, Khgil€hiru, Chothe, Kom and
Koireng had established settlement and occupiedhSeastern part of Manipur in the
present Chandel District, Sadar Hills Division afn@pati District and some areas in

Churachanpur District of Manipdf.

The Lais were scattered in various places but thain area of concentration lies
in the southern most part of Mizo Hills which ism&nown as Lawngtlai District. Their
main habitation is near the Kolodyne River, althotlgey established many villages in
the entire valley. However, they do not felt ungecwithout having an alliance with
other powerful chiefdom. They required traditiomallitary protection and assistant in
terms of natural calamities, epidemics, war anceofhurposes. By and large, the Lali
chief in Mizo hills had relation through matrimohalliance, power politics so and so.
Hence, the most of the household preferred toesetth village which was ruled by a

powerful ruling clan, who would able to protectithéom any of their adversariés.
1.8  Status of Lai Chief in Chin hills (Burma)

In the pre-colonial period as there were no prajemnarcation of boundary. The
Chief could claim to any enable land as his ownllarhe Lais have adequate population
and strong administration under a single ruler kmawg Chief. In the Chin Hills of
Burma; Falam, Halkha, Thlantlang, Zokhua and Thettere the main powerful

Chiefdoms. These chiefdoms powerful Chiefdoms hadintess tributaries and

®Monoliths and Landmarks of Southern Mizorabistrict Art and Culture Lunglei, pp. 58-61.

2 jangkhongam Doungélai Chieftainship and its impact in politicp.32.
2L Interview with Manghmunga, on £®ctober 2016, Lawngtlai.
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accumulate tribute or taxes in these areas. TheChafs were expressively ruthless in
extending their suzerainty even beyond the ChirdsHilo increase their power and
wealth, the Chiefs encouraged their followers egigdheir warriors to carry out tricky
journey in order to expand their sway to the unesgd region as to acquire more lands
and tribute. Undoubtedly, economic condition playwital role in the formation of

powerful Chiefdom among the L&$.

Professor Lewis stated that once Chin and Kawl rfizuplain people) cherish
with care in every way, it upshot to the emergeoicéhe word so called CHIN. There
had been a lot of controversies in regard to thedv@hin. The Matu, one of the tribe in
the Chin Hills tribes used the wor@Han to refer to human being, whereas the Gangaw
tribe used Chian’ to identify themselves. With the combination oégk two words the

nomenclature Chin seems to be emerged.

A tribe as we find in India is a collection of fdies and groups of families
bearing a common name which as a rule does nottelearyy specific occupation;
generally claiming a common decent from a mythioal historical ancestor and
occasionally from an animal, but in some part a¢ dountry held together by the
obligations of blood-fued than by the tradition lohship; usually speaking the same
language and occupying, professing, or claimingdoupy a definite tract of country. A

tribe is not necessarily endogamous.

From the context of Mizo writers, majority of eadettlers in northern side of
present Mizoram were believed to be the Lais. Tdue to the fact that the greater part
of the rivers located in northern area were namddi language.Va’' in Lai language is
known as river. Whereas, most of the rivers siiatenorthern side ends with the word
‘Va'. Moreover, Thlikva River in Bungzung area, Lundgv¥&er in Sialhawk area were
believed to be named by the early colonial ethriugss to refer as Lai peoie.

1.9 Conclusion

The Lais in Mizo hills were ruled by each Chief aestablished their own
independent villages within their sovereign. Howewéth the intervention of the British

into the Mizo hills, the Lai Chiefs were surrenderender the supreme power known as

#Carey, Bertram S. & H.N.TucRhe Chin Hillsp. 152.
#y.L. SiamaMizo History, p.5.
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Colonial ruler. The power of the traditional Chiefsduced considerably in order to

maintain Law and order in the said land.

Later, Indian became an independence country in7,194e Constitution
Assembly of India set up an Advisory Committee loa tight of citizen, minorities and
tribal and excluded area for the AdministrationTobal areas. Consequently, the Pawi-
Lakher regional Advisory council was formed in 19Hie Pawi-Lakher Regional
council was constituted under the sixth schedule2®h April, 1953. Later on, Pawi-
Lakher Regional council was divided into differdbistrict known as Lai and Mara
autonomous District council under the state of Maxo.

1.10 STATEMENT OF THE PROBLEM

The Lais belongs to Tibeto-Burman family tracingithdentity through present
China. They are believed to be one of the most pow&ibes among the early Mizo
ethnic group. Lai history in war tactics, politicaistitution, economy, and culture
received through oral as well as foreign accouststiundant in comparison to their
neighboring Mizo groups such as Thado, Paite, MRadte, Hmar, Lusei etc. Hence, the
Lais once dominated their adjoining tribes by adlleg revenue and taxes, which clearly

define that the bordering tribes were once undesstipremacy of the Lai Chief.

Archival and non-archival sources (including Bhtisthnographical accounts and
local sources) elaborately mentioned about the roatdtion of the Lais with their
neighbouring ethnic groups. They also mentionedutlieeir raids and their skills in
guerilla warfare. However, there are two probleffirstly, the colonial ethnographers,
including the officials, of which majority of themossessed preconceived notion about
this community and they blindly recorded any infatman they received concerning the
Lais. There is certain limitation on the authemyicdf the colonial sources as lacked
thorough knowledge, and understanding of the Uaidact, the earlier literature hardly
analyzes the Lais warfare system and hardly reftetheir special skill in this regard.
Majority of the records are based on Lushai-cerand is also a problem to differentiate

the Luseis and the Lais in matter of their cultame social norms.

The proposed study will mainly trace the migratmithe Lais to the present

settlement and mainly dwell on their warfare andr waaterials during migration.



Besides, it will also analyze how the colonialistsl destroyed the Lais’ war skills and

warfare materials.

1.11 REVIEW OF LITERATURE

Lai hnam ‘Chin hills atanga lo chhuk hmasatetritten by Upa Manglinga
Hlawncheu deals the Lai the then known as Pawi ldw@ migrated from the Chin Hills
to Mizoram then Lushai Hills. It gives informatiaof the different Chiefs who had
established villages and expanded their hegemdmg.atithor clearly mentioned that the
Lai once collected tributes and taxes from theigimeouring tribes. Moreover, conflict
between Lallula Sailo and Thlanrawn Chief whicletaturn out into war against each
other is also clearly stated, butproper informatiotmeir settlement was not elaborated.

Therefore, this has opened new ground for furtheestigation.

B.Lalthangliana’s workPi Pu Zunleng ‘Chatuan Romei Pi Pu Zunleng A Zam
Zodaiah (2007) provided us information on the historylafseis tracing their origins,
their ancestors, their culture, land and home. bloisk tells about the ancestors of the
Luseis gave more importance to elders, of estahlysbf villages and houses, dresses,
festivals, cultivation (food gathering), rearingde@fmestic animals, marriage and divorce,
more of all concern in their daily economy, Zawlbiidachelors’ dormitory), sacrifices,
traditional funeral, folklores etc. Although B. tlngliana has given great information
regarding the norms of the Lushais, but the rataéind traditional conflict between the
Lais and Luseis was not highlighted. As the writérsowledge about the traditional
relations of the two groups is too meager, hencthdu investigation is required to

understand more on their relationship.

Zatluanga in his bookizo Chanchin(2007) presents a very enlightening story
about the evolutionary theory based on the bibke specifically traced the Mizo, their
ancestors, customary laws, and settlement in teeept hills. The author mentioned
tribal warfare between Lai and Lusei Chief. It isarly stated that Lais and Lusei were
different tribes and early writers usually consetktais as a separate tribes which need
authentic further research.

Mizo Chanchin “B.C.300-1929 A.D.”(Mizo Historywritten by Col. V.
Lunghnema is one of the few books in dealing witle traditional Mizos and its

neighboring tribes. He continuously stress the lanities, traditional customs, folksongs
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and material culture from side to side which weldadentify the nature of ethnicity
among the Mizos. Remarkably, he included all thgnete tribes into single tribes
known as Mizo. However, tribal warfare in relatiarth Lai tribes is rarely found which

requires deep study.

A.S Reid’s work‘Chin-Lushai land; (2008) provides information of how the
British administration laid out countless militagxpedition in Chin Hills and Lushai
Hills. Subduing of powerful Chief among the Chindahushai hills, implementing
colonial diplomatic skills have been highlightedibgl warfare imposed by Chin and
Lushai chiefs as well as imposing fines among #r®dious and war-like chiefs by
British administration is clearly stated. Moreovagreement among the chiefs which
would further assist in gaining and suppressingpibwerful Chin and Lushai Chief in
creating British administration within Chin-Lushdand. Various Tribal warfare
exercises by both Lushai and Lai Chief is cleadted.

Another book worth mentioning in the history otbal warfare is Captain G.C.
Rigby, History of Operation In Northern Arrakan and Thewavin Chin Hills 1896-97
precisely highlighted the role and function of Bt military expedition as well as the
officials’ diary where we acquire knowledge relgtito tribal warfare. The books give
information regarding gazette of villages, possessf guns, nature of the country,
transport (method of carrying loads), climate, cammation, supplies, fauna and flora,
geological sites etc. On the other hand, thougk @nlightening, the names of persons,

village and rivers are quite confusing which nekedther research.

N.E. Parry’s work on The Lakhers (2008) traced the early relation with the
Shendus. Parry defined that Lakhers were sub-tritltawis. The term Shendus covered
all the Haka (Halkha) Chin tribes. The historicat@unts of Mara and Lai Chief are

evidently emphasized in this book.

Carey and Tuck’s Chin hills volume 1 (2008) traced the beginning of the
British administration in the Chin hills and LusHalls, It specifically deals with the
social custom, economic status, armour and admaitiige set up of the Lais of the Chin
Hills. One fascinating print to be noted here is thanufacture of gun powder and
bullets which was normally used in hunting and dgitribal warfare. The Chief's and its
functions in the society were clearly defined adlwas expansion of his sway and

territory. Tribal warfare carry out by the Chingdahe British military expedition against
11



the offenders is also well recorded in this worlawéver, particulars names or words

such as Hakas (Halkha), Klangklangs (Thantlangkwés etc are misspelled.

Wild Races of South-Eastern IndiE978) by T.H. Lewin deals with the relation
of the Chiefs and the British authority, their gmstof administration and the people of
the Hills. The book also provided us with the alibtng activities of the Lai and Lusei
Chiefs who occasionally made surprise attack, pumdand raids in the British
protectorate area of the Chittagong Hill Tracts.e Thook provides us detailed

information about raids committed by the Hill trdbe

A.G. Mc call in his boolk.ushai Chrysalis(2015) briefly discussed the social
and cultural life of the Luseis their customs artigious belief in pre-colonial period.
Chapter 11 has clearly highlighted the various ar@&tommitted by the various tribes of
Mizoram then the Lushai Hills, which included ShesdLai) or Lakhers and their
military expedition. The book is a valuable soui@ethe understanding of the Hill tribes

and their war tactics.

The North-East Frontier of Indig2013) written by Alexander Mackenzie is
valuable sources which contained the history of Nweth-Eastern tribes, their early
relation with the British and the British policywards the tribes. In chapter XX1 the
author clearly discussed about various outragesritied by the Lusei or the Kookie
tribes. In other chapters the author also higididlthe Shindu and raids committed by
the tribes. The so called great Kuki invasion 080.& also discussed in the chapter.

Pawi Chanchin (2011) published by Tribal Research Institute Etveate of Art
& Culture Government of Mizoram is a great work @hideals with the origin of the
Pawi, their migration, settlement and administratiti also deals with the traditional
belief, marriage system, death rituals, customs t@aditional practices of the early
Pawis (Lai). The author provided us wealthy infatibn on about the social history and
culture of the early Pawi.

1.12 AREA OF STUDY

Area of the study will predominantly be mainly fecan the Lairam’ (the land
of Lais), which covers the present Lawngtlai didtof Mizoram. Though theLairam’

includes the Lai inhabited area of the Chin Hilidbyanmar, the researcher would not
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deal with these areas. The researcher will dedh wie art of war of the Lai tribe,

especially during the pre-colonial period.

1.13 OBJECTIVES OF THE STUDY

1. To trace the origins of the Lais and their nmoeat and settlement in the
present hills.

2. To discover the details of tribal warfare atsdsignificance.

3. To examine the material culture of the Lais.

4, To study the impact of tribal warfare amonglthés in Mizoram.

1.14 RESEARCH QUESTIONS
1. What do ‘Chin’ and ‘Lai’ signify in the conterf Mizoram?

2. What is the significance of studying the Laimong the other groups of

the Mizos?
1.15 RESEARCH METHODOLOGY

The research will rely on both primary and secoyndarurces. Primary source
will consist of archival records and colonial etgraphy. Interview would be conducted
with the local Lai and Lusei historians and othgperts, who acquired knowledge in this
field. Secondary sources will include books, jolspnand articles, which are both
published and unpublished work. Traditional folkggnmyths, legends, proverbs and

folktales will be used in this research as wellwill be based on qualitative research.
1.16 TENTATIVE CHAPTERIZATION
Chapter 1: Introduction

This chapter will mainly focus on the historicalckground of the Lais and their

migration and settlement to the Lushai Hills Mizora
Chapter 2: Traditional society and economy

This chapter will deal with the role and functiointiee Chiefs such as: judiciary,

revenue, economy and their political institutioreride, it will emphasize the marriage
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system of the Lais and practiced of shifting cation. In addition, the lifestyle of the

village, their traditional customs and practicell e explored.
Chapter 3: Warfare material and their strategies.

The chapter will explore the materials and weapassd in their warfare and
strategies employed in war. Traditional knowledgetloe technological production of
weapons will be the main focus. The skills and tegire of tribal warfare will be clearly

elaborate.
Chapter 4: Tribal Warfare

This chapter will extremely focus on the Organiaatand Method of the Tribal
warfare.  Various strikes, attacks, plunder and wshbs by the Lais to their
neighbouring tribes will be the main focus of tleisapter. The impact of inter-tribal

warfare in the political system, economy and relgwill be systematically studied.
Chapter 5: Conclusion

The concluding chapter will mainly deal with thadings of the research.
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2.1. Introduction

Whenever the Lais established a village, they wallidays have a leader to
instruct and gave advice for the common ma$sksthe pre-colonial period, as men
cannot live in isolated places and wandered albne a form of natural existence that a
human being needs to survive as a group or comgubikewise, the Lais would

maintain a leader to guide and protect within thaug system.
2.2 Social Stratification

In the pre-colonial period, the Lai society wagidied into three different groups
with the Chiefly clan on the top, and the well o ldousehold of the village who were
also known as thhunsangwith the council of elders, whereas the commompéased

the last group within the villag@.

The Chief clans and his families were usually extthgrom any tributes and
taxes and compulsory services or public work. Theeee also other households who
were also considered to be well to do family ommiiclan who lived independently from
the parent family and who also exempted from amggsafrom the household of the
village, but did not receive tributes from the éattThere might be several such kindred
families of the ruling clan; he only the ruling @hiwvas privileged to receive tributes and

free services from the households of the village.

In administering the village, the Chief had appeihtsome village officials.
Importantly the council of elders, without the adviof these elders the Chief would
never try any case. Besides, the council of eltleese were some village officials who
were worth mentioning, the BlacksmitBdse), the village crier Tlangay and the Priest
(TlangBaw). The village blacksmith for his rendered serweas given one basket of
paddy from every household once in a year withrad Heg of animals shot or trap.
However, it varies from village to village, whereil® village crier had a privilege to
choose a plot for agriculture land along with thieo officials of the village and was
regarded as reward for his service. The Priestntwas more or less the same with that

of the village crier.

24 Stephen Nikoil.ai Nunphung (Chin Culture And Traditions. 372.
% Interview with Ukmang Zathang, on"1September 2016, Lawngtlai.
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It is not easy to distinguish between religiouscialp cultural and political
elements in tribal society. It is even harder tstidguish between the political realm,
social structure and economic system. They areparably intertwined, and deeply
rooted in religious concepts.

2.3 Slaves

According to information received from Ukmang Zatbathere were several
types ofSalor slaves in the Lais society. The more significaasSal (slaves) belonged
to the Chief, whether the slave lived with the Gloiein a separate house. As in the case
of Innlak Sal(Slaves who lived in their own house but workedtfeir master) and had
no right to do as they wisf®

The contribution of the traditional slaves was ntoos, among which their
service towards the economic was more significAstslaves were mostly owned by the
Chief, and they also did all the ardous works whatdo greatly help in wielding Chiefs

power.

The InchungkharSalwas different from those slaves who were captuhaing
the war or raids. They were of the Chief's houséhmembers and did all the household
works in return for food and shelter given to thibynthe tradition head or Chief. In the
traditional Lai society, although the Chief alsonma land for cultivation his family did
not work in the field. All the hard work such agating the forestL'o’ cultivation and
other related activities were done by his Slavdwerd were also the slave women and
girls who were mostly looking after the househottivaties such as cleaning the daily
supply of rice, weaving clothes and weeding the’ ‘or agriculture lands. The female
slaves also have to take care of the Chief’'s abildif the Chief was quite influence, his
Sal would even use and enjoy the property of théfClike ornaments, guns and

weapons, but they could not inherit such matetialsss the Chief them as gift.
Prof. Sangkima subscribed to the institution at/sly and stated that:

The Sal (slaves) custom in early society was te&esyevolved
through the ages and at the time it was a recoghiastitution.

A man could become Sal (slaves) under various reasdhe

% Ibid.
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children of the Sal (slaves) become slaves by iathhe could
buy back his freedom or be voluntarily releasechlsymaster.
They might also be called the domestic servantpeysonal
attendants of the Chiéf.

The chief not only possessed slaves, whereas tinenoo people could keep as
many slaves as they could capture. He could alschpse from the other ownéfsin
some instances, the common man would have thetoghiarry off the women slaves, if

she was attracted to him.

Carey and tuck classified the Lai’s slavery intmtatasses namely, those who
have been captured by force and those who havegWllsubmitted to the yoke or who
were born into slavery or who for crimes committedre condemned to slavery.
Thus, the slaves who were captured in war did tagt geacefully and would continually
work for their masters. In some instances, if thagt a chance to escape, they would take
the opportunity to run away from their masters egtdrn back to their own village or
took asylum in neighbouring villages. It is clebat a man had the same right to kill or
sell his slave as his dog, and the Chief of thegd used his female slaves as concubines

if he wishes to do so. However, the children baomf slave could not inherit Chief's

property.

In the traditional Lai society, the Chief was thepeme head and wielded
numerous powers and exercised political, religi@ee®nomic, judicial etc. although the
Chief was all in all, and had the controlling poveseer his subjects, in times of war, he
would always be at the front like a commanding me€ of the modern age. At the same
time, he acts as a judge when disputes occurredirwthe community or strange
incidents such as murder, rape etc. prevails iregocThe Chiefs in Lai society therefore
were usually direct descendants of the founderparéicular clan or settlement, and they

maintained and preserved their lineage almostlasyainstitution. Power and privilege,

#'sangkima, “Bawi and Sal as an important Econonttofain early Mizo Society with special reference
to the Chief” in AModern History of Mizoramed., p. 18.
28 i
Ibid.,
2 Carey and TuckQp.cit.p. 203.

17



status, rank and class; all that they had receaged mandate from the guardian Deity,

‘were firmly endorsed in the lineage systeth'.

The family life of the early Lais was quiet unique compared to present
lifestyle. Blissful moment in family circle was Ity known. In particular, husband and
wife would not speak to each other in a polite neainihe wife would communicate her
husband with a harsh tone and in return the hushendd follow the same high tone.
This kind of communication was known amipa | chawnhand is regarded as a form of
well-being®'All land belonged to the Chief and he had the adliig power within his
jurisdiction. The Chief also received certain petege of food grains from the
household of the village. Every able bodied indiibhousehold member rendered their
service in the form of manual labour according igtoms as a form of rewarding the

Chief in return for maintaining peace and trandyuili
2.4 Marriage

In the traditional Lai society, marriage had alwdeen regarded as the most
important occasion in the life of a young man angbang woman. The proposed girl
that a man eventually married could make him resfpée or she could pull him down to
a low and degraded position. Therefore, parentsfaidy searched for the spouses of
their eldest son¥ The traditional Lai marriage has been describe8titial who related
that:

“Especially, the elite or well to do sough girls thle same status
for their sons. If a man could marry a higher clagsman, it was
a great honour for him and his family. But if herned a maiden
of a lower class, then the other young man of lisscwould look
down on him. It was for this reason that every parteied their
best to find a woman of high class for the eldestia order that
the honour of the family should not reduce due trriage.
However, a man was entitled to marry any numbervaen of
any class or lesser wives. The formal wife, calleetak or nu-

hrim was the one who held all the ceremonial atiéigisuch as

%F K. Lehman;The Structure of Chin Society: A Tribal People ofrBa Adapted to a Non-Western
Civilization, p. 144.

31 B. LalthanglianaPi Pu Zunlengsp. 16.

32 K. Zawla, “Mizo inneih dan” iffungki p. 140.
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propitiation or sacrificial feasts to the householdkeity. The
sacred utensils called khothlaban used in thesemenies were
hung from the ceiling above the couple’s bed. Thwple would
eat ceremonial food together from these sacredsilgerOnly the

wife who shared all these was entitled to be the&b wife”.>

However, the Chiefs always try to maintain theityuof Chief lineage where
they would propose another village Chief's daughdertheir daughter-in-law so as to
preserve the Chief lineage to which clan they bglem On the other hand, it was
therefore essential that the eldest son, who wéiseno receive the family’'s name and
inheritance, married a woman at least of his ovas<l If he failed, his brothers, upon

marrying women of their equal or higher class, daake away his birth rigHt.
2.4.1 Role ofPalai (the go between)

Marriage proposal and engagement played a verindigiart in the olden days:
engagement was arranged by the parents at youngragter the attained marriageable
age. This engagement happened with the knowledgelatives and neighbours as a
mark of withess. One of the salient features ofrharriage was the careful selection of
partner. The main consideration in the proceshaf partner selection was based on kin
groups and tribes. Inter-marriage with other trihad caused quite a problem in earlier
community. The higher clan would reject the lowkanc On the other hand, the lower
clan would seek to marry a girl or boy from the Hag clan which was known as
‘sechhuh®*Traditionally, the parents were very careful anstitous in the selection of
partner for their children. The selection was basedjood health and physical well-
being especially of the bride to be. It was a awmstw practice to trace back the lineage
of the bride many generations. If they found anypours stating the ill health or having
an affair in the past, the boy parent would usuadjgct the marriage proposal. Among
the Luseis, especially for the Chief's clan evesnall scar if found in the body of the

girl, henceforth the marriage would be postponedraatically.

When a young man wished to marry a girl from theeaillage, two of the go

between, usually middle-aged or older married nmemfother families, would be sent to

33 Interview with Suitial, on 18 may 2016, Halkha (Chin State, Myanmar).
341

Ibid.,
#pawi Chanchin Tribal Research Institute, pp. 122-123.
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the girl’'s house to ask for her hand. The marripiggosal took three processes; the first
process was simple, the go betweerPalai went to the girl's family and the first talk
hardly determines the outcome of the proposal. S@o®nd process generally determine
of the proposal was accepted or rejected. In thid fivocess, there were more than two
of the go between who would stand as a withesk®®hgagemenit. They also had to
take along someu and present a bottle to each of the leaders orfhfeevery village
they crossed on their way or they would not be jgéechto enter that village. Weddings
were held in high esteem among the Lais and matymeas considered almost sacred.
The ceremonies were performed and observed veigusér. Hence, there was no limit
to the number of domestic animals that could bkedibn this day, and the more they

were killed enhanced the social status of the fgarstr >’
2.4.2. Inter-marriage between clans

Inter-marriages between the Lais and its neighingutiibes were common both
in the Chin Hills and in the Lusei hills, and evanre so in some patrticular villages like
Bualpui, Lungtian, Fungkah, Rulkual of the L&{$Varriage communal affairs and all

the households of the village were automaticalyted when there was a wedding.
2.4.3 Process of wedding ceremony

Lianmang narrated the various stages in the prazfesedding ceremony.lfiah
was the wedding day and the next day was calBalhgtemh” The bride’s family
gathered together and proceeds towards the grobouse with meat and alcahol. The
groom’s family also gathered and they rejoice tleelaing with feasting and alcahol. On
this very day, they would negotiate on the bridaises. Some of the prices negotiated
were; Zutlawng’ and Satlawng’ for the chief, Nureithu — Pareithu’ for the elders
accompanying the bride’s parentgaiurhthu’ for the people sitting to the right and left
of the family. Apart from this aunt of the brideutd demand specific things such as;
TwoArkho(two chicken),Thifim (necklace) an@el (orass pot). Apart frominah’. There
was another marriage ceremony callédlailen’ and puanparkai”.*® Once they

completed satisfactorily of all the preliminarighe marriage procession known as

% |Interview with Hrangmang, or"8nay 2016, Thlantlang (Chin State, Burma).

37 pawi chanchinQp.cit, pp.128-129.

38 Cherrie Lalnunziri Chhangte, “The Pawi/Lai ComntynA Brief Introduction”, MZU Journal
Literature and Cultural Studie®\n Annual Referred Journal Vol. 1, Issue 1., 4-88.

%9 Interview with Lianmang, on 13May 2016, Halkha (Chin State, Burma).
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‘Lawichiat’ night would take place. The groom’s family serd groom’s sister, aunt and
other relatives to escort the bride to the groonwasé® When the bride’s party reached
the bridegroom’s house, the party would stand datsind asked the bridegroom from
the presents like necklaceé.eilawnkaiman’é skein of cotton thread for climbing up the
ladder to the bridegroom’s house). It was alsosiau that as soon as the bride entered
the house, the bridegroom would plagwan’ (mat) and clothes for the bride and her
party to sit on. Once they sat down, the bridetila would ask for a large number of
dues like chickens, puppies, piglets, knife, shoegles and so on. Ordwichhiat’
night, the bride and brides mate would spend tghatrat the groom’s house and were to
leave left for the house early in the morning. Batcertain wedding, the bride and the
brides mate did not necessarily spent the firshina the groom’s house. On the next
day, the bride and the groom’s family would spehd test of the day feasting and
drinking in their respective houses. They would fi¢y and chicken and exchanged food
which was calledArkhokhengor Rawl hniang pekThis day was calledawithat night,
when the bride would finally enter her husband’sgewith all her belongings and lived
with her husband. On the night lafvithat, the groom’s family would spend the night at
their relative houses and would leave the housetyent give privacy to the new

couple®

Elopement is a kind of marriage which usually ocedrwith couples who failed
to obtain their parents’ consent to their marriagéeerefore, eventually eloped by going
away for a few days where their parents would mat them, usually to another village.

Normally, after a few days, the girl or boy’s pamewere informed about the incidéft.
2.4.4. Divorce

Divorce was also not common among the Lais. Whenwilie wished to leave
her husband’s house and terminate the marriagepskéack with her all the properties
she had brought as dowry and she returned articliesals and materials handed to. This
kind of divorce is calledsumchhuah®® On the other hand, if the husband wish to
divorce his wife he could simply order her to ledwve house and that also she should go

empty handed or otherwise depending on their tefrssttlement.

“0K. Zawla,Op.cit, p. 145.

* pawi ChanchinQp.cit, pp.128-134.

“2 Interview with Vanlian, on 12 may 2016, Halkha (Chin state, Burma)
“3pawi ChanchinOp.cit, p.132.
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If the wife died and the man remarried another wonshe could share all the
ceremonial functions with him, she became his legé, callednu-tlai. A son by his
formal wife was entitled to inherit his father'soperties, especially the house and the
land. If he had no son with his first wife the sointhe second wife could inherit the

property of his father.

Unlike most Hindus of the mainland of India amohg tais the remarriage of a
widow was not restricted. Tradition says that aomiccould remarry any man who was
ready to accept her as his rightful wife. It mayrnoted that the man that she remarried
was usually a divorcee dtathlawi Remarriage of widows was customarily free but
dependent on the age, personal attraction and dingoto skillfulness of the woman.
The remarriage usually took place after the eractd the memorial stone of the
deceased husband or wife. The memorial stone vegieghlon the grave of the decease
after three months counting from the date of hih@r death. At some point, a widow

could remarry husband’s brother if both the farsikgreed so.
2.5. Feast

Two significant social symbols in traditional Lsociety werdawiteandkhuang
cawi. The first was a lesser ceremonial feast, whiagrewoble man attended to show
his ability, power and wealth. The latter was thghRkst or bigger feast, which could
only be achieved by a man of considerable weatthholth cases a young bisonguyal
was tied loosely with a rope to the ceremonial pgasth post was found in almost all the
village where such feast was to be celebrated.rdpes which were used for tying the
animal were also held by men of status equal toctmeerned person who made such
feast. Two or three significant point to be notedehis that first, a ceremonial prayer was
made by the man who made a feast or priest and thia the man would shoot the
animal with bows and arrows. Second if a man marnwea lower division of clans or
commoner, he was not entitled to hold the rope Wwhi@as tied to the animal. In
anticipating such occasion every parents was awftbeir son’s future status, Hence
they always look for a high status of their songhed the family’s honour would not be
deduced. Thirdly a man was entitled to marry mamyes of his choice even from the
commoners. The legitimate wife, calldditakor Nu-Hrim was the one who held all the
ceremonial activities such as sacrificial feastth®household deity. The sacred utensils
called Khothlaban used in these ceremonies were hung from the gedimove the
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couple’s bed. The couple would eat ceremonial fioggther from these sacred utensils.
Only the wife who shared all these with her husbesad entitled to be the legitimate

wife.
2.6. Nature of the people

The Lais, after permanently settling in the southérlls were now mainly
depended on shifting cultivation oflang lo neih’. After the fertility of the soil was
depleted, they shifted to another hills for cultiva. The colonial officials relating to
their report on various matters connected withahim and Lushai hills also point out
that the people residing near the Kolodyne havenpeent village&? They would move
from one place to the other according to theirgedious requirements and due to the
fact that when the land or fertility of the soil svaventually reduced and could not yield
the sufficient or expected produce. They wouldtsioifa new site which had not been
cultivated by any other clans or trib®sAs the Lais depended much on the agricultural
produce they always looked for a fertile land whvebuld yield sufficient crops to last
for one or two years. Their economy was based stasiable economy. Once the land
was used up and the fertility of the soil redudeel household cultivation had to look for
another land. A move was also made due to imperaprdemics, natural calamities or
war. It was the village elders who would alwaysiae€vthe household of the village to

move to a new sité&

Although Mizos live peacefully for sometimes, howevhostility and chaos
sometimes led to inter village quarrels which uétiely led to village war or clannish
wars and continuous feud was experienced in the Miils. The fact that to maintain
proper law and order, protection of boundary, peawe harmony, compelled them to
establish the then village chieftainship systereaaer or a respectable figure who could
lead them at all time¥.In order to maintain law and order, preservationclaimed
boundary, peace and cordial relationship with tiheighbouring tribes or villagers had
compelled the Lais to have a respectable figumngtenough to protect them in times of
danger and who could lead them under any circurostarin this way, like the Luseis

* political department- 54, Carton Box- 5, Mizoratat8 Archives, p. 18.

5 0. Rosanga" Inter Sub-tribal Relations Among the Early Mizai,A Modern History of Mizorarad.
by Sangkima, p.46.

46 James Dokhumajmanlai Mizo Kalphungp. 4-6.

" Khuakung, Zathang, on £0nay 2016, Halkha (Chin State, Myanmar).
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the Lais also began to have Chieftainship systedhimmeturn each households of the

village was required to pay certain tributes tartkxhief.
2.7.  Selection of village location

As the Lais were a nomadic tribe migrating from opkace to another,
exploration of land for settlement was their fipsiority and they were quiet careful in
the selection of land. They usually look for goadds which could provide them fertile
soil and water hole to aid them in the maintenam@istainable economy. Landscape
played an important role as most of the traditionkéges were well fenced with wood
especially for those who settled in present Chilfstdif Burma?® Even if the village was
established on top of the hills, they usually seléavhere a stream could run peremially
within the village or nearby village. The locatioh the village would always provide

with climatic condition and not easily accessibteni external aggressors.
2.8. Administration of traditional head

The constant and prolonged war with the adjacebedror cognate relations
compelled the tribes to establish a stable leaat®t,to uphold authority for day to day
administration. However, in the initial stage, ndpavanted to be the head man as there
was no material rewards attached to the positionritual power bestowed upon the
incumbent and it was also a big burden to be reptative of the whole household of
the village and yet one had to devote his full tifmesuch administratioff. Therefore,
Chief ship was not considered to be a particulaaetive position, and no clan would
like to keep Chief ship to themselves.

In former years the Lais did not maintain any kofdeader or head man for the
welfare of the people. Every household of the gdlaisually gathered their basic needs
for subsistence economy. Nevertheless, despitg/iagj@ certain level of peace within
the family and community, confusion and misunderditag gradually rose within family
circle itself which led to chaos and other complaras. Such problems were usually
solved by the head of the family or solved indigesip. However, in the presence of

“8 Carey and TuckQp.cit, p.176.
%9 Sangkima, “Origin of Chieftainship in early Mizo8ety”, Historical Journal Mizoramyolume — XI.
2008, pp.7-8.
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threats or raids from the adjacent community olagés which were resulted into the

aspirations for their political supremacy and bretonomic condition as wet.
2.8.1. Power of the Chief
R.L Gupta stated the tribal ways of Chieftainghippizoram

“The tribes were governed by Chiefs, often assibieddvisory
councils. The scope of their political authority svaarrow
because most of the affairs of life were governgdidmg-

established customs. In some, the authority of Gheef was
despotic; in others his power was strictly limitegd hereditary
or by some accepted rules of succession; in othieesChief was
chosen freely by members of the tribes. Sometiheegribal

organization was permanent; in other cases a nunabdribes

united to form an alliance or a loose confederatidh

R.L. Gupta made a conclusive remark and noteddwaty tribal society in the
past had a form of Chieftainship but the patterrCbfeftainships adopted in different
tribal societies were not uniforrA.

The colonial ethnographer J.Shakespeare describedpbwer and tribute

received by tribal chief in Mizoram and stated:

“The Chief was the supreme ruler within his domain,
therefore, he not only owned lands but also thedirthe
woods, the rivers and all living beings within késritory.
Thus, whenever a villager shot wild animals andleeig
river products, the Chief was given a share inftren of a
flesh levy called sa-thaw. A Chief was entitleccéotain
dues in kind: ‘Fathang’ a basket of grain due todaed by
the villagers. The Chief was highly regarded as the
protector of the territory; he therefore had theght to

receive a portion consisting of a hind leg or inteocase

%0 Interview with Lalhulha fanchun, on 18*1@ebruary, Sangau.
L R.L. GuptaPolitical Theory p. 57.
52 . .
ibid
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both of those animals’ parts. Moreover, whenever a
domestic animal is sacrificed for private purpospecific
portion is reserved for the Chief. Nonetheless vilagers
handed one hind leg or one four leg as a form akcpce

in connection with religious sacrifice from many
generations, and if he ruled more than a singleage he
collected taxes called (Khua-Man) from all the trtiary

villages™*?

As ‘the lord of the soil’, the Chief was not onhetowner of the land but the head
of the village, the protector of his people. Theetlmad full powers over his subjects,
disputes between any inhabitants were tried bycthencil of elders and the Chief was
the final authority. Fees were usually receivedrrihe loosing parties, callésialamin
Luseis and in Lai, meaning fee paid to the Chief elders>” If a villager refuses to obey
the Chief’s order, ‘Chief can refuse to allow tHéender to cultivate his land any longer,

and can turn him out of the villag®.
2.8.2. Role of the Chief

In choosing of village location, it is imperativerfthe village elders to examine
closely if the new village would be adequate offisignt for settlement. They have to
inspect carefully the adjoining area, whether tieation for the new village was suitable
to be occupied by the whole household for settlémEme village would be inspected
carefully along with the Chief and the elders.iadiy, a priest would be consulted if the
chosen site would be suitable for new settlemenil@ge. Once the required procedure
was completed, the final custom was spending thbtroy few elders at the chosen site
taking with them a cock. If the cock did not crakela good lusty cock one hour before
dawn, it would be taken as a bad omémut if the cock crows normally, it was

considered to be a good omen, and the selectitreddite was made final.

In establishing a village, the Chief had the rightchoose the best spot for

constructing his house. The Chief's house was lyss@iliated at the heart of the village.

%3 J. ShakespeaFhe Lusei-Kuki clanp. 83.

** 0. RosangaThe Socio- Economic History of the Mizos in theoSdeHalf of the Nineteenth Centyry
Unpublished M.Phil., Dissertation., p. 31.

5 N.E. PerryThe Lakhersp.250.

*%Ibid., 60-62.
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The elders who went to look for the new site wekeerg priority to select the site for
constructing a new house, followed by the othelagé elders and the warriors or
Pasalthaand the last would be the commoners. In the coctsbn of a house to a
particular place, the Lais followed hierarchicainio(according to status) of selecting the
house site. Traditionally, the Chief's house wobddsurrounded by his elders, warriors,
priest and his subjects as a form of security anteption from external aggressors. The
commoners have the right to construct their houstsn the vicinity of the village. The
residence of the Chief could be easily identifieohf other houses. The house of the
Chief would, as expected, be obviously bigger imesand grander in all aspects
compared to other houses in the entire villages Thso0, as a Chief house was a meeting
place for the households of the village where irtgodr issues would be discussed
according to circumstances.

The Lai houses were raised from the ground, ane w&ongly built, as indeed
they need to be in the face of crashing cyclonése ffamework was of rough-hewn
timber uprights, supporting sides of split bamband roofs of the same material or
thatch with palm leaf. There are usually no pantig, the parents, and the children’s bed-
platforms being either side of a central hearth. 3Neuld keep in mind that the houses
are built on hill slopes, usually raised three fget the ground on the uphill sides
perhaps fifteen and twenty feet off the ground hiteld by long posts on the downhill
side. Generally, the house was 20 feet high byos@00 feet long and some 30 feet
broad. The size and quality of the house diffeloatiog to the wealth or property of the
owner. The Lai houses were built off the ground anderneath space would be kept for
big cattle and other domesticated aninialshe Chief house consist of one great hall or
common room, with the Chiefs’ sleeping place, mised fashion, in a warm corner near
the fire. The hearths, of which there were two, aheither end of the big hall, were
made of earth trodden down into a square frameoogh logs. The walls were of
bamboo matting set double, with a space of founesdetween the inner and outer wall,
giving coolness in summer and warmth in winter. Tladefs house contained large
veranda where trophies of animals’ horns and skulisg on the outer wall of the

house®

>" DoungelQp.cit.p.57.
%8 |Interview with Hrangmang, or"8nay 2016, Thlantlang (Chin Hills, Burma).
*9T.H. Lewin,A Fly on the Wheel or How | help to Governed Ingial60.
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The village has a stable social system under thagei Chief. Colonialism did
not introduce any land legislation which acted laes destabilising force of the social
system while the Chiefs retained their power ogedland customary rights. There was

a happy life. T.H. Lewin subscribed that:

“What struck me most among them was the contenamdnivell-being of their

lives, as compared with the feverish anxietieswilized life’. ®
2.8.3. Distribution of land and division of labour

The Chief was the supreme power over and had tite to distribute lands

according to custom to the household of the village
There were three types of land for distribution:

(1) Rights to distribute of unoccupied ploto(lawng or free land.

(2) Right to divide occupied lands into smaller undse to increase of
population.

(3) Rights to partition rotational field.6 bung into plot Lopit) or to divide the
plot into smaller plot.

(4) Right to grant permission to cultivate speciallysaeed Tuklaw or

Khawhmawndand or uncultivated thick forest lafitl.

In early Lai society, the entire population may dstegorized as agriculturist
except the Blacksmith. Periodic visit were paidthe nearest markets in neighbouring
Cachar and Chittagong to purchase essential coniemdsuch as salt, brass cooking
pots, and iron for implements, which were bartefed cotton, ivory et®’After the
selection of the village and a house site, it wasigy times for the household to work in
their selected.o or plots for cultivation. As agriculture was theaim occupation of the
Lais, each household had to pursue shifting culowmawhich was the only method
known in pre-Colonial period. Therefore the men amanan exempting children had to
work in theirLo to sustain their daily economic life. The divisiohlabour was based on
human resource- between male and female. The mérth®ihouse and clear the land

for rice cultivation; they helped in the weedingddmarvesting, and procured fresh meat

9T H. Lewin, The Hill Tracts of Chittagong and the Dwellers thier p.7.
®1 Interview with Vanhmingthanga, $Sune 2016, Lungzarhtum.
%2 Lalngurliana Sailo, “Modes of exchange in prertite Mizo Society”’ NEIHA Proceeding2002,.p.115.
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with their natural skill in setting snares and hgt The women would be engaged in
fetching wood for fuel and water for cooking andngeting other various household
duties. The women contributed the greatest paihguveeding and harvesting. Apart
from that they would also make all the clothing tbhe whole household from cotton
grown in the fields, which they themselves gatheotehn, spin, and weaved into strong

cloth 3
2.9. The Process aiang lo neih or shifting cultivation

The form of cultivation is known ablang lo neihor Lo neihusually done on a
shifting basis, and comprised of various stage® pitocess of shifting cultivation is
cutting down of bamboos or trees of jungle, burnifglied cut vegetations, sowing of
seeds, weeding, and eventual followed by harveslihg clearing of the thickly forested
jungle by primitive weapons was quite a heavy t@s#t exhaustive. As compared to the
modern technology, the traditional system of cgttior clearing the forest by the
households of the village seemed to be quite pr®mitand the result of shifting
cultivation too was sometimes not sufficient to pleowho based their living on
subsistence econonmiyThe cutting was usually done by men in the moritdamuary

and February.

By the end of March and early April, if rains dotrall, the process of burning
was usually initiated. The appointed day for bugnmas a matter of accuracy. If a day
was chosen before vegetation and cut trees gatugaty dried burning would not result
in a well-burned field. If rain intervened beforeday could be fixed, the whole firing
was seriously held up for about three weeks to exeto a month. If it was not burned at
the appointed day or week in the real year the éloaigs would be in serious trouble as
there would be shortage of crop in the village wheven famines might enstrelf
conditions are favorable, the early summer hedtpaitch the stricken forest and result
in a slashing and vigorous fif@All the male villagers turn out with sticks andikes to
guard the fire-lines so that uncut forest may escatilation. In this respect they
deserve commendation for their good sense in gehuseeking to avoid unnecessary

damage to what is their very life-blood.

83 J. Shakespeafhe Lushai-Kuki Clan®p.cit.p.16.
*pid.,

% Dokhum,Op.cit, pp. 14-15.

% Shakespea®p.cit.pp.166-170.
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In the month of May when rain falls was unexpected households of the
village both men and woman started to sow rice seesbally mixed with other
vegetable seeds. The process of sowing was quitelesismall were scooped out with
sticks or hoe and different varieties of seeds vpertebefore moving to dig another hole
SO on. Sometimes, a group of young people of diffefamilies might form a bigger
agriculture work partnership by giving a helpingndaand work in each field
alternately?” Agriculture work partnership was highly cherishiedthe Lai society. It
was one of the most appeasing work for the young amel young woman as they could
have chance to mingle with friends and could exgaggheir inner most thought. Apart
from the economic gains, work partnership had cbffi€ value to the household of the
village as they could always share their sentimantksjoy or deepest feelings with their

neighbours or other clan or families.

As there was no reaping or threshing machinesyguasise of cultivation had to
be tackled by hand. Reaping was carried out by v, or more, of the family working
together in slow rhythm through the field, snippioff the ears with a smallFaah’
(hand-knife or Sickle) and deftly tossing the riaeer their shoulders, when it falls into a
Sei(bamboo basket) on their backs. But harvest tirae & happy tim& If the family
produced sufficient rice, they would not feel hatgtor laborious ways, moreover, they
eagerly wanted to harvest as soon as possiblar¥ebt was successful and the family
produced in large quantity, the households of tllage acknowledge them as a great
successful family. The moment of joy and the futomresper of the households depended

on their produce that usually falls during the noot November and December.

The result of shifting cultivation was precariousdahe system was a wasteful
one, for theLo could not be cultivated two years in successionthrdsoil usually takes
at least four or five years to recover its feilitf this had been the case it may also
implies that Mizos and its neighbours especially tthis could make a move imperative
as the land within reach would be easily use&°up.

67C. NuntharaMizoram Society and Polityp. 107.

% |Interview with Lalchi Zathang, on®June 2016, Lungzarhtum.

%9 0. RosangaThe Socio- Economic History of the Mizos in theoSdeHalf of the Nineteenth Century,
Op.cit, p.20.
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2.10. Activities of woman

During the whole year round, whether in the summaerwinter times the
woman'’s’ general lifestyle would hardly change lasytspent most of their time mainly
in household activities and during the cultivatigfrthe agriculture land’ A woman had
to wake up early in the morning, filled her bamibasket with empty bamboo tubes, and
proceeded towards the village water hole or sprimgéch were generally some way
down the hill, during the dry seasons, the supphyater was usually scarce and scanty.
Sometimes the village water hole dried up and efvtdrere was any, the woman had to
wait for her turn to fill up her bamboo tubes. Thigould take several hours.
Chhawnmanga provided an account of Lai women rgato their daily works in

responsibilities and according to him:

“After carrying back her basket with bamboo tubdsdiwith water, she had to
prepare meal for the whole household and in thentieee, rice grains or dried paddy
had to be dry out in the sun or shelf over the tlteafFhe unhusked rice was pounded
with a mortar which was usually placed in the freetandah of the house. The process
was quite exhaustive as the woman in order to sgpar winnows the husks had to use
oval shaped tray made of plaited bamboo till it \Wdolbe clean enough for cooking. And

by the time her husband would wake up for théal

Despite the burden of work entrusted to them, tloenan never complaint to
their relatives and took the task happily. The pescof preparing meal was the same in

every Lai society.

On return from the war path the young women (gak would accompany the
welcoming party and meet the warriors carrying tfeem zu, fruits, and tobacco, and
would escort them back to the village amid ecstpiilation. To commemorate the
victory, the young women would perfor®ar Laamalong with men in the village
ground.

2.11. Hunting

Hunting was another area where all the Lai youtbsewirained to be responsible

persons in the society. They took pleasure in hgnéis the sport and for getting meat,

“The LushaisTribal Research Institute, p.40.
nterview with Chhawnmanga, on"duly 2016, Saiha
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and the weapon used were guns and spéatsnting for the chase of an elephant was
the most favorite games of the Lais. They movedriany miles camping for days and
months during the whole period of hunting for agpélant. The leaders of the group and
elders secretly observed each individual and madesament the personality of each to
his elders. Knowing this assessment all young nmiexdl ttheir best to be successful

during the chase.
Sangkima suggests that

“Hunting was yet another center for learning anddangh which

the youth were disciplined and shaped as a youny rffa

T.H Lewin has described the habit of tobacco sngpkimong the Lais (shendus)

and also the materials used for smoking. He stated:

“It was customary for the men to smoke a pipe mafde bamboo
lined (with a small bamboo pipe) and later with pep The
women use a tiny sort of hookah, also of coppeh aiclay bowl,
the tobacco water which collects at the bottomhef hookahs is
held in high esteem amongst them as a preservafithe teeth
and gums. Every man carries a small gourd fulltpfind it is an
act of common courtesy among them to present itano
acquaintance or visitor, in order that he may takesip. Their

tobacco is fermented, pressed, and cut {fp”.
2.12. Rituals and sacrifices

The traditional Lais have observed different typésacrifices. Among them was
Khawhrum chhiatthis was a sacrifice perform in order to appedwse dpirits of the
Phawngpi tlang(Blue Mountain). The sacrifice was usually perfednevery year.
Before the sacrifice the priest would fixed theedimir the sacrifice and an animals to be
sacrifice was announced. It was usually heldhal. The pawngpi tlangspirits have
known by the Lais in different names since time enmorial, as such Tialchhumpa,
Darkualpa, Thlabei, Phirthang etc. The animal wasiice to these spirits for blessing

2 parryQp.cit, p.136.
3 Sangkima, “History and Evolution of Education irizdram”, 22 Session NEIHAp.323.
" Lewin, Op.cit,p. 160.
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them with a great fortune, with beautiful girls abdys, self-subsistence economy in

food etc. great warrior etc.

Before, the sacrifice a flat stone known @sawnglungwas taken from the
Phawngpi tlangby two young men, these young men should be fima finy crime or
ceremonially pure. The flat stone would carry ddwrthe men and was placed near the
tree locally known asBungkungat the outskirts of the village. The animal foisth

sacrifice was usually used guyal or pig.

Epidemics caused by unhygienic treatment of theewatipply, animal and
human refuse, or treatment of the dead, one omagjht give rise to a loss of public
confidence in the site. Also land within easy aafesange of cultivation might wear
out, and this would surely necessitate a mi6\&o, whenever they performed sacrifice, it
was dedicated to the evil spirit as was regarded wduld harm to the human beings.
The Lais never worshiped and do not want to indagewell. However, to maintain
peaceful life and fear of the evil spirit to ovemo® in the community, sacrifices were

carried out’’

As the Chin and the Lais are synonymous, there headly any gap in their
respective social functions. Taking in view of thie detailed study of the Chin of

Myanmar, Carry and Tuck were also quite relevanh#olLais of Mizoram. They stated:

“When a man falls sick he sets it down to one efdtil spirits
and he sacrifices a young fowl or a small dog;afdets well, it
means that the spirit was satisfied and has witharathe
sickness; if he does not recover, then he had raacdhstake ;
perhaps it was a dog, not a fowl, that he shouldehsacrificed;
but after sacrificing the dog, if he still remaiils he tries a
small pig, and then a large pig, then a small $zhyal), and so
on, until if the illness is prolonged, he sacriBchis all. As a
general rule the smallest fowl and pig are saceifidirst in the
hope of appeasing the spirit as cheaply as possibles not

uncommon thing for a man to sacrifice bison afteob during

Pawi ChanchinJribal Research Institute, p. 104-106.
% A.G. McCall,Lushai Chrysalisp.166.
" DokhumaOp.cit, p.54.
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an illness, and sometimes a Chief will sacrificenzeny as ten

during one iliness™®

Moreover, in almost all the Lai villages, therestgd a wise man or woman, who
claimed to be wise than other household membersth8man would lay out certain
requirements when any person fell ill which therispvould love to compromise for
sacrifice. Any family was infected with certain é&ses or illness usually consulted the
so called ‘wise man’ to propitiate the spirit whichused such illness. The wise man,
after interaction and questioning for a minute witle unfortunate one concerning his
recent ailment, the former would pronounce thatdpieit of a stream has been insulted
and should be pacified witAr pa sen(a red cook), which should also be sacrificed on
the bank of a stream, the wise man would also mnftite patient that the spirit in the
wall was aggrieved and desired a pig. The animal sl@ned, usually by the wise man,
andZu (rice beer) was poured over the death animal amavibe man mutter to the spirit
inaudible to other&’ One interesting point to be noted here is that,viflse man always
existed on eating the sacrificial meat, and for @h@nal would always choose pig. In
course of time, the households of the village sndpd the wise man preferences. They
sometimes argued that why he would always ask faigalt may be suggested that as
the meal of pig (pork) has been the most palataigal of the Lais, the temptation to
such meal could not be simple ignored by the wisa.niVhether the patient was healed
or not, it was not important to him but the mealuseally enjoyed with his family was
more important as it was supplement to their dadgnomy.

2.13. Treatment of death

If any of the household members within a villag€ened from certain sickness
or ailments, which later turned out to be very@esi they would place him in a sitting
position held by his relatives until he drew histldreath. Among the Lais it was
considered better that a man should die in the afrhgs nearby relatives than dying flat
on the floor. If a man died and if there was a gunthe house it was fired off. If the
deceased was a famous hunter many round woulddakds a sign of respect to the dead

man. It was believed that the evil spirit that nt@use any harm to the family of the

8 _Carey and Tuclp.cit, p.197.
" Khuakung Zathang, on £6nay 2016, Halkha, (Chin State, Burma).

34



deceased would be frightened off, and it was alsanhounce the death of such person
to the households of the villa§®.

After the body was washed with warm water by soinsecrelation, hairs were
greased and combed and body was neatly dressedbdwooos are placed sloping wise
against the wall at the back of the house, and tawaa placed across these bamboos,
and the body was laid on the mat in a recliningtosg with its feet on the floor. They
provide with spears and guns in hand and surroumgedll his worldly goods. The
relatives and friends all visit him, bringing gifé$é tobacco, food, and liquor which were
placed in front of the death boffyIn some villages a small platform was erected abov
the head of the dead, and rice with some food itaraskept on it for the spirit to eat.
Special care is taken to see that flies do notesett the dead body, as it was very
disgraceful. Outside the house, a large numberraigen gathered round beer pots
enjoying drinking, talking, chanting various folkegs, et

When a household member died, the whole of thagells would come together
to show their last respect to the death or mouendécease. It was a custom for the
households not to go to theio until the deceased was buried, and this would fake
many day$® However, if a person died due to unnatural deatbng men would dig the
grave and buried the corps as soon as possibls. clistom was practiced since time
immemorial and was a tradition handed down from yngenerations. One significant
point to be noted here is that the Lais like thesdithad a strong believe that if the
unnatural death body was kept for days, it woultdirsdly had negative repercussions- a
curse to the society. The Lais also believed th#ta deceased body was immediately
buried the family would be freed from any unforesedanger or disease. In this
situation, unlike natural death there were no doadivities like drinking, singing,

dancing and dancing or killing domesticated aninalfsee their relatives.

In Lai traditional custom, each and every ceremosgd to be conducted in a
sincere manner and believed to be effective oneead laid out. If a member of the
family met a natural or untimely death, it was dedrthat the house ought to be purified

or sanctified to prevent further misfortunes. Spehctice used to be more commonly

8 Reginal Arthur LorrainFive Years in Unknown Jungle. 155.

8L carey and TuckQp.cit.p. 197.

% pid

8 Interview with K. Hrangvela, on fojune 2016, Lungzarhtum.
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performed in cases of unnatural deaths. This fofrmecemony was known dachung
Thenh Thianghlim Naakhousehold ritual ceremony). In this case, puatian of the
house was always carried out after the deceasey Wwad buried. According to this
process, the deceased person could be either faiffeeent clan or family. However, if
a stranger died the owner of the house would ndynwdim a pig or fowl from the
deceased relatives for the ritual ceremony forpghefication of the house, which was
believed to be defiled by the death. Moreover, hesrtwould be claimed by the
householder. NE parry also marked the belief systerang the Lais and Maras he cited
that:

“If a house was polluted due to occurrence of daathias imperative to conduct

ceremony to purify the house and for the benetit@householders®
2.14. Burial system

The Lais practiced a unique burial system for théfS and persons the well-to-
do families or elders which could still be obsenagdseen in the southern most part of
Mizoram popularly described through the agesRagd’. On some occasions, when the
powerful Chief passed away, the whole village womdurn and pay tribute to the
deceased Chief. Along with the death body of theefCh trusted dweller or slave from
the village would be buried along with the Chieliel would providddarkhuang(gong)
for the person buried alive with the Chief insitie grave signifying that the Chief was
once a wealthy, generous and powerful amongst éighbouring villages and nearby
territories. Such practices, though considered darbin the post modern era, was
considered a good sign or omen among the peoplesedito be strictly adhered to only
after agreement between the volunteer and the ‘€hiafily as the welfare of the
relatives of the person who was buried alive wite €Chief had to be under the care of
Chief's family in all matters. Typically, drummingf gongs and other forms of
recognition or regards would be done for nine dayshe person buried alive with the
Chief.

According to Hrangvela khenglawt:

In the beginning the Lais did not use coffins ougb planks

made of wood as part of materials for burying tleatth. They

8 parry,Op.cit,p. 402.
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commonly used a piece of cloth to wrap the bodyefdeath,
and buried in the dug grave or vault made to pwd theath
body, after they buried and filled the grave wile earth, and
the foundation made, they placed several stoneanged in a

circular manner to commemorate the dece&a$d

The men would arrange the gathered stone rangomg & to 8 feet long neatly
arranged in the form of a pyramid. The diameteiit'sf would be 8 feet in a circle
manner. The Chief’s relatives would plaBel (pot or utensil) on top of theptira’. On
the other hand, the burial system for the well-towhs calledrhlanpi(stone-house). A
grave about six feet deep, eight feet long andesikwide would be dug have floor at the
base, there would be roof lined with flat stoned arsmall space left with a large flat
stone used for closing the doors. Such family’svgravould be usually opened only
when another family member, who was entitled tbieed in the same grave, died.

In traditional Lai culture, the location of the hyowas usually marked with a
memorial table made of thick plank wood known iilh loh naak! On the plank of
memorial, various figures like men, women, childranimals of all sorts, gongs, beads,
guns etc was carvelf. This serves two purposes: firstly, the grave doubt
accidentally be exhumed and secondly, often coethimformation of tributes to or
about life of the deceased. This used to be coresidas a form of remembering their
loved ones. It can also be viewed as a form of imatity. In most of the villages,
graves could be grouped, and in some cases, grnandd be located close to the relative

residence or even within the same premises or flace
2.15. Economy

The entire population depended on agriculture aratyehousehold had to earn
their livelihood. The main staple foods were riogize, sweet potato, arum, millet and
other vegetable¥ The Chiefs was judged by the households of the aicording to his
assets and possession in terms of land or wedtith.nTore wealth they possessed, the
more powerful they become and respected in theegodf the Chief wisdom was deep,

the economic resources were utilized and regulatesgly. As the Chief gradually

8 |nterview with Hrangvela, on ¥0une 2016, Lungzarhtum.
8 parry,Op.cit, p.193.

8 Interview with Buanlala, on fune 2016, Lungzarhtum.
8 LiangkhaiaMizo Chanchinp.48.
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accumulated more wealth in a society, further relspad power could be eventually
exercised among neighboring villages as well. &aittonal Lai society, livelihood and
alliance comes through economic reasdhisence, if villagers within a community
suffered from natural calamities or disaster, thveyld reach out for help to neighboring
villages. In those events, neighboring villages ldosupport in kinds such as grains
other agricultural products, service etc. Ultimgtethis would bring about a good
connection between those villages. In early socitéty economic life of the people was
so simple that the Chief relied upon, and was aieasured in terms of the number of
Sial (bison) he possessé§iAs Sial played and occupied a significant place in the
economic life of the Chief as well as the commomjtae value or worth of a person

would be judged in term of the numberS)&l he possessed.

In traditional Lai culture, rice was the stapl®doand maize too was commonly
used. The only form of cooking widely used was ibgil ingredients of a meal rarely
being cooked in separate pot. They had three paheneals a day one in the morning,
one at mid-day, and the last one in the eveningyTused to eat in a corporate body;
sitting in a circle around a large disk of food, tAe members of the family, including
guest if any, used to eat as much as they desoeki the eatables from the common disk
with bare hand* Variety in taste and the mineral needs are secuhgefly by the
addition of salt, chilies, occasionally ginger, andmeric, and green vegetable and egg
yolk. It is the exception for fats or oils to beedsin cooking though, by the introduction
of what is calledsaum some fats and tastiness are provided. Ash wasemetl through
wood ash was a regular ingredient in most mealsatMever played a large part in

traditional diet.

Domestic animals were not kept for the table, bsitcarrency, wealth and
ceremony, animals were commonly killed on spedgi ldays, feast days and sacrifices.
Hunting provides and changed the intake capacith®people. In fact, everything from
field rats to elephants are ever in demand, caboightap or shot by guns, in the case of
those lucky enough to possess these treasuredesive of all good hill-men. Pumpkins,
cabbage, onions, brinjal, yams, cucumbers, crelegams, ginger, arum, bamboo shoots,

and many jungle herbs and leaves, provide the aidmto a staple diet of rice or maize.

8 |nterview with Tialchi, on 18 may 2016, Halkha (Chin Hills, Burma).
% Shakespear@p.cit.p. 46.
%1 Interview with Thangbika, on"2may 2016, Tluangram (Chin Hills, Burma).
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Besides the cooked food, the Lais were in a habiaking delicious fruits: banana,
papaya, guava, mango and the various wild plumdhemies, figs, and the nutty fruits

of the jungles?

2.16. Conclusion

Before the advent of the colonialist, the Lai wg®verned under their own
erstwhile chief known aBawi who was an omnipotent in every activities of thiage.
Therefore, he was the leader in times of war andigers in times of famine and natural

calamities. The Chief enjoyed an overall sover@igd his subjects were loyal to him.

The traditional Lai society have varieties of piees belief and customary laws,
there were several festivals observed by them, lwiwere performed according to their

beliefs in a meaningful way.

“lbid.,186.
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3.1 Introduction

In Pre-Colonial Mizoram, inter-village feuds andr&yavas a common practice
and also quite significant among the Lais. It wasrenor less a struggle for existence
based on the survival of the fittest, to gain sopey over the others and takeover their
sphere of influenc&

3.2. Causes of warfare

There were many causes that led to tribal warfarst, the traditional blood feud
between and among the different villages was then roause of the inter-tribal war.
Second, there was frequent conflict and hostilati@iship between and among the
villages due to several grounds such as dispute owmership of land; desire of

capturing the properties of wealthy villages, %tc.
Prof. O. Rosanga stated:

“Some Chiefs, through their brave warriors usualhad the
tendency of expanding their sway. Soon the moresgolChiefs
exercise their suzerainty over their conquered agdls and
territory. The weaker village or those that werdedded in order to
protect their subject or to such anticipated ragisight overture to
more powerful Chiefs. Seeing such opportunity otpewerful
chiefs of other clans would immediately come to dfte of the
weaker Chiefs to confront the irritating Chiefs. &drsuch alliance
was successful, almost all of the Chiefs and teabjects came
under the suzerainty of more powerful Chiefs. Ins tlvay
opportunity would always be for territorial expaosiand increase
of population. Showing prowess to their neighboorsChiefs

ultimately led to clan feuds or incessant warshia Mizo hills”?®

One who killed at the time of the war would caitmg head home as a trophy and
as a proof of his achievement. In order to honasrsliccess the warrior who killed
enemy at the time of war were given high esteerthensociety and celebrated with a

% Interview with RT Hnialum, on"™ October 2016, Lawngtlai.

% K. Zohra,The Maras: Indigenous Tradition and Folk Cultupe148.

% 0. Rosanga, theorizing the concept of Mizo Hendidenous Perspective, Presented SiD2cember,
Aizawl, p. 2.
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great triumphant functioff. Usually the presence of a warrior was felt inthiage, and
the household of the village especially old menmaa and children would feel safe and
secure from either aggressors or intruders. Imrtban time, it was quiet difficult to sleep
in peaceful mind when the village do not have adga@rrior or huntef? As for the
village warriors, specific tactics and defensiveaswees have to be carefully employed
to prevent themselves against each other’s offensieasure. Once war was declared,
the young warriors would search for a chance ofwahg their bravery or daring

enterprise with prowess and competent valour.
3.3. War Strategy

One of the important characteristics in the natinailitary organization in Mizo
early period was the absence of a paid soldieriitianwhose duty was to look out for
the safety of the people as well as the vill&tEhis military system was comparatively

applicable to the traditional Lai military system.
J. Shakespeare in his report stated that

“The pois are, | am sure, a more savage rd@n the Lushais,
and, living in an open country, have been more sitmued to
fighting in the open than the Lushais, and this hasle them
braver and more venturesome, and in this respeey tare
certainly less willing to confess themselves beateth quietly
escape from rule. On the other hand, these veryitgsaare
grounds for hoping that the Lais will better reptne trouble
being spent on thent®

From the account of various colonial ethnographieesLais were once became
troublesome for the newly British administrationdaihey often raided villages across
the frontiers which were under the British admmason. In return, the colonial authority

took enormous steps to subjugate the raiders.

% C. Lalthlengliana, “Mizo Warfare and its developthapto Colonial period™Historical Journal
Mizoram,Volume — VIII. 2007, pp. 50-51.

97 K.L. Khama,Zofate Nunphung Lamdang Zel leh An Nun Taymt&9.

% LalchhuanawmaThe early Military encounter with the British: Waré techniques, adaptation and
strategiesUnpublished. Ph.D., Thesis, Hyderabad, p.109.

% Political Department, Carton Box-5, Mizoram Statehive, p. 3.
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Tribal warfare was one of the common practices ajrtbe hills tribes, and was
also the most striking feature of the tribal’'s, ahts practice was inherent in several
tribal groups of the north east of India even beftne British penetration into the
hills.*® 1t is believed that not only to a particular tritrearfare is found sporadically to
every civilization of all over the world. In Mizamg, the Lais also had clear reason and
purpose of making wars or raiding their neighbaursival tribes or clans. In the early
stages and primitive culture, they were recogniasdhead hunter dcu laak hnam
However, the most admired person in the communifag wlayer of both men and
animals omithat sathatThe form of taking heads had three main purposethd first
place, they needed heads for use at the ceremparésrmed at the funeral of their
Chiefs. Secondly, the desired heads to supply takms with servitors in another world
which was associated with the socio-religious sanstwhich benefited the soul of the
slayer once he killed enemy and become slaveshéstayer™. Lastly, to killed a man

and carried his head to prove that he was a waaridra slayer of maif?

In 1854, the adjacent territories were under thiéidBr subject where the Lais

carried out various raids, according to the repuficated by Mackenzie cited that:

“During the last seventeen years raids in which 18 been
slain, fifteen wounded, and 186 carried captivee Whole of
these forays were believed to be the work of steoduribes

from the south™®

This literally proved that the Lais carried ouvel raids upon the
neighbouring tribes. It was a troublesome for thigigh administration as
the southern hills was still independent and rulleg their Chief

respectively.

Various raids carried out by the Lai warriors usubhbppened during dry season
that was usually after harvest and when all thesbbald of the villagers were mostly
free from the burden of work. The Chief, the vikaglders and warriors usually held a
meeting to fix certain days of their raids or warke council of tribal warfare headed by

the village Chief was firmly vested with the powerdeclare war, and also decided the

190 sangkimaEssays On The History Of Mizgs 65.

191 william Shaw,Notes On The Thadou Kuks 79.

192 sangkimaQp.cit, p. 65.

103 Alexander MakenzieThe North East Frontier of Indja. 338.
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direction of war and selection of the hostile analike villages'®* As soon as it was
dark, the young men made big fire in the villageet, and they performed dance called

‘Saar laam’making their movement around the fire. Accordind-alhulha:
‘This was a first round exercise of the proposed ar

Every parent wanted their children to become a geadior who would protect
the village and honour within the community. Onaemale child was born, they would
say ral khua duah ahand would prepare a bundle of fire and made thetbdold it as
a mark of future warrior to burn the enemy’s vild§® At the same time, other parents
would also make their boy child to holdNam which means a sword or Dao
respectively, as a sign who would destroy the eremylage and bring back their

heads.

As stated in the previous chapter, the Lais wemathc tribes and they had to
face frequent inter-village wars or made raids teolitical and economic reasons,
warfare is said to be part of the Lai culture akd hny other Mizos their main purpose
was to gain heads and economic revenues. The matitdtrategy was quite primitive
and barbaric compared to the more civilized peoptea militaristic race, they fought
numerous wars amongst themselves and with othbkestrithreatening each other,
capturing and killing their enemy, and returnedhwtitte booty plundereld! It is to be
noted that in Pre-Colonial period there were ng@praoad and communication between
villages too was not simple. The only availabledowaere bridle path or footpath known
as Tum’, these were commonly used by the Lais and there ne other links roads to
have an easy access to their neighbouring villages, they were not aware of
developing such roads. It would also make it diffidco approach their village by their
adjacent tribe or enemy. They treated any straagemn enemy and usually end up into
conflict. This was one of the reasons which haatex tension and which ultimately led
to incessacent wars. Since this was the case diseolten selected the new land for their
newly establish village and always in a strategation, so that the approach to their
village would be difficult to other§?

194 |nterview with Lahulha Fanchun, on 18%1Bebruary 2016, Sangau.

pig.

196 jangkhai,Mizo Awmdan Hlui & Mizo Mi leh Thil Hmingthangtéhl&lizo Sakhuap.49.
197 althlenglianaOp.cit, p.50.

198 Interview with vanhmingthanga, on"23une 2016, Lungzarhtum.
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3.4  Strategic Location of village

As the Lais had to defend themselves, the village usually located perched up
in the hills where they could easily noticed theraach of the penetrators. As shifting of
villages was a common practice, selection of véldgcation was very crucial. The
foremost was to identify the source of the watantsp the first priority was the safety of

the village from the enemy, good atmosphere and@mwent as welt®
3.5.  Construction of stockade

The art of making stockade of a village initiall\asvmore or less a continuous
process which they learned it from while they warethe Chin Hills (Lai tlang) of
Burma. The skills and technique was maintained asedd in the Mizo hills. In the
middle of the village, usually a thick wooden wstitonghold was constructed meant for
the hiding place especially for women, childrend @hd aged to seek refuge when there
was a danger of being attacked. This fort was knasrkulhbing’**t consisted of a
strong stockade of tree trunks and saplings alewufeet in height. These saplings were
planted in two or three rows and the stockade wagHole to enable the defender to fire.
All round the stockade a trench was dug and sowmblba stakes, and was crossed by a
draw bridge, which was raised and lowered by capes**'This kulhbingproved to be
very useful for the inmates of the village as tyy@ets of warfare were usually a surprise
attack. If and when the enemy attacked suddenéyhttusehold of the village in order to
escape the annihilation of the intruders would nastardskulhbingfor their safety.

In the early period, not only to secure of thecktaf the intruders but also from
wild animals and so forth, the Lai would usuallynstructed stockades circling round the
village.**? It was a sort of fort as a means of preventive sues and to make the
villagers to live peacefully within the communityhe village stockades were made of
wooden walls, and were high enough so that the gmveoald not easily climb through.
This sort of fortress was known &buakulh™*®In the absence of sufficient wood for
construction, they commonly used pointed bambokespso that the village would not

be easily accessible.

199 |nterview with Thanhranga, ol'@une 2016, Lungzarhtum.
10TrhangaHmanlai mizo awm darpp.117-118.

" perry,Op.cit, p. 63.

12T H. Lewin,A Fly on the Wheel or How | help to Govern Ingial162.
13| althanlianaMizo Chanchin (Kum 1900 Hmalan),201.
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3.6. Pre-War Sacrifice

Liankhohau has given a brief account of tribal wayduture prediction

before they went for raids or attack and statet tha

“Before setting out for an attack, Deity was conedlfirst to
ascertain whether the omens was propitious or mbe priest
would hold up a fowl while another would chop dfite head.
Based on the position on which the head of the pbdmead of
the chicken fell would depend on the success turéabf the
expedition. If the beak faced the village to beacked, the
omen was taken as a good one; if it pointed tophest, it
forecast total annihilation of the attacking forc&/hen the
omen was favorable, the attacking party would st dhe
attack usually took place at night and generallyasad when

the sun was fairly up***

Another strategy of tribal warfare was their espigé system. When the Lai tribe
determines to make a war, they send out spiesstmwaer position, strength and to find
out accessible area of the enemy village. Once ¢bajd have the full knowledge about
the location and approach, they would start towdhds enemy village, which was

usually arranged at nightfall, Lewin stated:

“They then lay ambush at night, and at two or thieethe
morning they all entered to the village. Their weap are the
sword and lance, the bow and arrow, if an enemyndbas his
village, they slay all the women and children whayrfall into
their hands, and carry off all they can lay hands but if the
enemy having learnt their design, has the courageait and
meet the onslaught, they quietly and quickly rettontheir

homes”!t®

Shakespeare also described how the Mizo warricas were prepared them

before going to war and stated:

14T LiankhohauSocial Cultural, Economic and Religious Life of fransformed Communitp. 36.
15T H. Lewin, Wild Races of Southeastern Ind@p.cit.,p. 145.
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“When they were about to go for war, each man waquiadvide
himself with cooked rice or grinded corn which abuast for
several days. Their food was rammed down verylyighio pieces
of bamboo, so that for several days, food coulcctveniently
carried without fear of any being lost on the rod&kctions of
bamboos were also employed as water bottles, th&bba being
cut above one joint and below the next and a shw# made just
below the joint on one side, which could be egsiligged with a
roll of leave; for sake of lightness the bamboo Mdae whittled
down so much as could be safely done. Thus, thaseavties

travelled immense distance*®

Likewise, The Lais of the southern hills laid ogpital strategy to declare wars
against their neighbours even of far the flung afdeey would also declare war when
confusion and conflict stuck with the same clanwagll laid out plan would be made
when a war would be declared or raids be made sigaire same clans, before
confrontation they sometimes would first sent eam&s or intermediaries to avoid
serious annihilation from both the parties, whictrevconsidered dangerous and as far as
possible they wanted to avoid such attack. But srfihilations could not always be
avoided. As a whole, plundering, slaves, lootingd aringing home the spoils of the

war was a common in the Mizo hills.
3.7  Types of warfare

The first method of warfare among the mizos washig®ic warfare. Leaders of
opposing clans and tribes fighting each other attareed heroic warfare. It can also be
said that the individual Chiefs between the leaddrspposing camps constituted the
Chief feature of this sort of warfat&’ This form of practices was more or less the same

with Lai ancestors in the initial stage of warfare.
3.7.1 Ralpi or Combat war

The Ralpi was one of the offensive methods of tribal warfareenever a dispute

takes place between the same clan and differentitp@nd a war was to be declared,

116 3. Shakespeafhe Lusei-Kuki Clan©p.cit, p. 58.
171 alchhuanawmaThe early Military encounter with the British: Ware techniques, adaptation and
strategiesPh.D. thesis, unpublishe®p.cit.,p.125
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the parties to be at war usually made a limitati@t no secret ambush should be carried
out between them. This type of war was knowrRaipi. 2 In this type warfare, they
intended to show their potential upon the otheeyttried to capture as many of their
rivals as possible and whoever captured the cagtmadl have him or her as his slave.
But there was no reason for the captives to be geemt slaves, so long as the relatives
of the captives paid up the ransom to the capfsordingly, captives were not given
ill treatment, hence many of the captives marrreenfthe captor villages. However, all
matrimonial benefits should go the captors as waelthe ransom money whenever the
relatives of the captives liberated th&fhThe captors were also at a disposition to fix
the ransom according to their conveniences. As,soetther the Chief nor the nobles
would be consulted nor involved. The Chief andfamily were not susceptible to being
captured or taken prisoners but through mutual staeding, they would seldom be
killed nor subjected to slavery through mutual ustinding among the Chiefs of the

same or different clans.
3.7.2 Rawlral or Guerilla warfare

The second type of the warfare was known Rawlral’, which was more
dangerous type of warfare. It was a surprise attaale by a group of persons similar to
the guerilla warfare. Wherever or whenever theasion arises to attack their enemy for
instance, the enemies were less aware of the patiecd danger. Few warriors with fully
arms would go to the enemy controlled villages ambuscades the unprepared
households who pass their way. Also at nightfadlytiused to attack the villagers and
would come to the,o. They made sudden attack and immediately movedther

places®®

Sometimes, they laid Ambush in thick jungle of teproaching enemy and
instantly fired and disappear&d.They usually attacked the enemy when they were in
the most difficult situation such as while crossthg river or when they were about to
cross an area affected by natural calamity. Thensffe weapons were Stone booty
traps, firearms, spear, bamboo spike, pellet baawsband arrows and Dao, among

which booty traps were the most damaging weaponanathilating the approaching

Y8 parry,Op.cit., p. 28.

119 |nterview with Vanlian, on 12may 2016, Halkha (Chin Hills, Burma).
120F |alremsiamaMilu Lak leh Vai Run Chanchip, 47.

21T H. Lewin, The Hills Tracts Of Chittagon@p.cit, p.164.
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enemy. The offensive weapons are practically cexfito power and shot, the powder
home-made, reported slow in ignition but none tbssl|powerful, the shot usually
angular or rectangular pieces of metal- hammered l& filled iron, forced from a
flintlock or percussion-cap muske&t

During such times, the attackers or warriors waudn kill children and brought
home the heads of the enemy. The raids were usotie where the target would be
accessible. However, inter-village war or tribalrwaas usually avoided during the rainy

season.
3.7.3 Rammu

This was another tactics or method by which a nmraa group of men set out to
kill and cut the heads of the enemies from a padrcvillage. An adventurous warrior
may also take this advantage and lie in ambushwdrmkbver came within their hideout
would be attacked. They usually spend from onevéme weak according to availability
of their foe. The main aim of this type of tactigas to get the enemy’s head so that they
would be acknowledged and noticed in the Socieasi@lly it was for individual fame
and valour. However among the Lais no war was wagétbut a good reason and no
person were annihilated without war declaring untbgy were at the war with the larger

community.

The village that was attacked usually suffered seamnihilation. The attackers
would usually burn the whole village and its iniabts would run for safety in the
nearby jungles. The warriors before setting fireytlwould first look each house for any
valuable or household items especially that werderfeom brass or iron. Apart from
these valuables they also look for cotton madensletspecially quill oPawnpui Items
like hair pin or beads or bangles or any items e usually looking for by the young

warriors to carry home so that they would proudigsgnted to their girlfriends.
3.8.  Operation of warfare

The Chiefs and his warriors were always in the ledldwed by the households
of the village carrying gongs and drums, with whibbey made a loud and prolong. On

122\Willaim Shaw,Notes on the Thado-Kuki®p.cit, p. 80.
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this occasion, however, the unarmed villages reuliafter seeing off the warriors, and

the warriors were ready in pursuit to attack ensmiilage **®

After travelling to a far distances and when theren village was approaching
usually few warriors were sent to get prior infotima about the one of the villageit
was to have the full knowledge about the area irchvithey would make their attack.
The second batch of the warriors was also sentvestigate the actual position of the
stockades or the village fences. Once those ware,dbey set for the accurate time and
place to strike or make an assault against theweradry. They carefully compare
opponent in term of weapons and men force so ateteat them. They managed to
obtain where strength is super abundant and whésedieficient®® In making tactical
disposition, the most preferable method was t&esti night when the enemies were in a
state of relieved or after the ceremonial functiowhich all the village men were drunk.
But let the methods be regulated by the infiniteety of circumstances. So in warfare,

the best way was to avoid what was strong anditeesit what was weak.

The party would march quietly towards the villageotigh the guyal osial path.
Thus, the warriors destroyed the village fence amder in the village, and the
commander instructed each man to take positionsamdunded each house. Once they
set into position, and then, they made a suddaclatiy releasing fire shots against the
houses?° Then the whole village was heard with the cry afman and children and
with the sound of fire-arms. Once it was over, tieage was filled with a pool of
bloods, death body everywhere, and many woundedlyimegnon the ground. Survivors
if any would run for their safety, and there whailcbnot escape was captured and taken
as captives. The party then started their retuum@y homewards before sunrise, taking
heads with them and captives and other spoil ofwthe of portable articles. In some
cases, if the slained head were large in numbey, wWould peel out the skin of their head
which was regarded as equivalent to head. On wagyrhome, if the village was still too
far to reach within a day, they would halt and testnight at any suitable place.

The successful party usually entered the villaggéearly morning. During day

time or after sunset as it was a taboo for the paaty to enter the village. Before

123 perry,Op.cit., p. 209.

1247 H. Lewin, Wild Races of South Eastern Ind@p.cit., p. 139.
Abid.,

126 Interview with Lalchi Zathang,"8June 2016, Lungzarhtum.
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reaching the village, the party fired off severaumds of volleys to announce their
arrival. Once the households of the village hebedsound of fire-arms all came to meet
the war party beating drums and gongs with pleftyce beer. The warrior who brought
the highest number of heads of the enemy was hightyured by giving a special cup
of rice-beer. After consuming the rice-beer, theyeeed the village with triumphant
cheer and shout. The heads of the enemy were tatethe village, and were placed on

the ground, and were immediately followed by graatemony-*’
3.8.1. Venerate of the chief’'s deceased body

One of the characteristic features of tribal warswhe funeral method in
connection of the death especially of the ChiefadHef the enemy was required for the
decease. When a death occurred in the Chief's yarttile whole village went into
mourning. Neither drums nor gongs were beaten,esedy one had to remain quiet in
his house till the chief ceased his mournifio restore happiness within chief’s family,
the warriors executed a war to neighbouring triaed brought home the heads of the
slained person which were placed on memorial pbtieodeceased Chiét® Typically,
they laid out strikes against the other villageasoto grace the obsequies of some
departed chief in the forms of obtaining enemysat** When the duty was completed

the mourning ceased and the village resumed intmaldife.
3.9. Trade of war materials

Almost all the Mizos depended mostly on the prodofcéhe forest, agriculture,
hunting and spoils of the war. On the contrary,f RDo Rosanga maintained that the
Mizos in the pre-colonial period had trade relasiavith their neighbours and they went
as far as the present Bangladesh. Trade relatitmngighbouring was carried out as far
as Rangamati and Kessalong, in the east with tjgenath tribes of the Burma border,
and in the extreme south trade with the Arakan&stence, as the Lais did not have the
resources and scientific knowledge especially tmpce iron materials, they procured it

through trade. Exchange in kinds was a barter sysristed; the use of coins was

127 70hra,Op.cit.p. 153.

128 aju FachhaiThe Maras from Warriors to Missionarigs. 8.

129 sangkimaEssay on the History of Mizos, Op.cji.65.

1300, Rosanga, “Bater, Tradition and TransformatibExchange Values Resulting from Colonial
Intervention in the Mizo Hills” in S. Haukhanliandte, Vanrammauwii, (ed.fustom and tradition of the
hill people of North East Indig. 115.

131 0. Rosanga, “British Trade Relation with Mizorath930, and its Impact"Proceedings of North
East India History AssociatioBeventeenth Session, 1997, p.340.
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unknown to them. With the advantage of getting ippoduct in the adjoining areas, the
Lais used such iron for making different kinds ofapons. The Lais also could get
firearms from the defeated foe, and also from gék who were willing to sell their
guns'* The warriors were fond of taking captives as saiee bring back the enemy
head and spoil of the war. Moreover, every man waobk for iron material as it was

the basis of war material.

The Lais were ruled by hereditary Chiefs, each iiguai number of villages under
his control. Darchungnunga assumed that from tlee $680 attack and counter attack
was frequently exercised which lasted for almo$t 8ars. The tribe solves disputes and

quarrel by means of warfat&’ He further stated that:

“Instead of going hunting wild animals, they preterlaunch

war against neighbouring tribes”

However, this was misconstrued as the Lais not oultivated forest land; they

also had to live on their crop.
3.10 The main war weapons of the Lais

The ancestors of the Lais implemented war matefaalslifferent purposes like
hunting, cultivation, wars and raids etc. in theaire of these materials, the Lais would
not survived and maintained their political hegegnampon the bordering areas.
Therefore, these tools played a crucial role inpreecolonial period.

3.10.1 SAHBUAK (Stone chutes)

The sahbuakwere used as defensive purposes and the topoguadptime Mizo
hills was favourable to such u&Once, they received information noting that the
enemies were about to attack the Lai villages, theyld choose favourable spot and
they gathered big stone to be used at such cridesa. time, thesahbuakwould be
released once the enemies passed where they sedpgh#t was said to be effective and
many of their foes usually lost their life. One msyggest that it was the most vital

method commonly used in the Mizo hills.

132 |nterview with Lalchia Zathang, or“3une 2016, Lungzarhtum.
133 parchungnungaylizoram Chhiarkawpp. 10.
134 C. LalthlenglianaThe Lushai Hills, Annexation, Resistance and Peatifbn 1886-1898p.11.

51



3.10.2 NAM (Dao)

The Nam was a sort of Dao and was one of the mestul materials they
acquired so far. Thamcould be used in many such as hunting, fishingjncuof the
forest, construction of houses, etc and commongd uhiring the war. With the help of
the Nam the Lais managed to reach their economy and coedhtany confrontation
especially from their counterpart. Almost every $ehwold of the village owned Nam as

it helped them in making their domestic needs.
3.10.3 LULAK NAM

The Lulaak Namwas a special Dao for cutting the enemy heads. Wdrel Lu
means head and.aak’ means to take off or chopped. As it was speciddlgigned, not
only the warriors but also the whole household¢hefvillage valued and honoured the
‘Nam’. It was also a weapon which would alleviate theustaf the Chief and his

village.
3.10.4 KINGKAWT

TheKingkawtwas a curve Dao and a man had killed his enentyays had his
kingkawtdecorated. So, it was also used during war and &8s the Dao proved to be the
best weapon to cut off the enemy head. It was a Bamlly well-polished and more

comfortable in use compared to other Dao.

3.10.5 KAWL NAM

The kawl namwas a short Dao or knife. The wokéiwl means Burmese Plains
andNammeans Dao or knife. It was a small curved knitegrgened on one side only,
and the shape and size varied from one villagentiher village or from one tribe to

another.
3.10.6 MUH PUAH(Matchlock gun)

Muh puahwas believed to be the first firearms used in Mieo hills. These
types of guns are known to be match lock guns. ingaid done from the mouth with the

help of muzzle-loading rod. Firing is done by bamthe gun powder at the small hole at
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the bottom of the barrel with a living ember oratimechanism which produces sparks.

They always selected a dry splinter of banyan wioodhaking a living embef*®
3.10.7 OLAN

Olan was more or less the same wittuh puah and was popularly used during
the time of Shah Jahan i.e., about 1720 A.D. Thisafm was mostly made from
Holland the Lais after taking the name, they call@thn’. The gun has a trigger and
when it is pressed, the head of the trigger andnwhis pressed, the head of the trigger

strikes against the flintlock that produces spavkich burn the gun powdét®
3.10.8 TUKULI

Tukuli was a muzzle loading Gun, made in Turkey and this talled itTukuli
taking after the name of Turkey. Once they were édlacquire firearms from the plains
of Myanmar. They also improved their warfare skatsd technique. It was easy to shoot
their enemies from a long distance rather thanmiskheir lives based on combat war.
Besides, the Lais also used Guns for hunting, prtéwg the village from ferocious wild
animals, and for the conservation of theo from birds and wild animals. One may
suggest that the Lais commonly had used fire-aand, it was one of the reasons that
they hardly felt defeat from their counterpdrts.

Among the Lais firearms was highly regarded and wWee best assets of the
households for both economic and social standinfpensociety. It was regarded as the
highest economic value next to agriculture. It wasreover regarded as a great honour
to own guns and was the highest for brides’ priieearms were commonly used to
protect the village from external dangers or aggpesto protect themselves from the
attack of enemies and to protect the'or agricultural lands from wild animatg®

3.10.9 FUNGKI

The Fungki is a sort of flask of a horn of lsison or sial commonly used for
carrying gun powder. It was usually tied with snahited cane. The open end of the

flask was usually covered with bamboo knot and penong was made on the taper end

135

LianhmingthangaMaterial Culture of the Mizop. 44.
136 H
Ibid.,
37 |nterview with Biakmang, on"7may 2016, Thlantlang (Chin Hills, Burma).
138 0. Rosanga, “The Consolidation of Mizoram with 8peReference to the Disarmament of the Hills”,
Historical Journal Mizoramyolume VIII, 2007, p. 98.
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which was closed by the lid. The stocks are paimgg] black, and yellow, and are

highly varnished. Lewin stated:

“Their power flasks are made of bison horns, potished

beautifully inlaid with silver and ivory**®
3.10.10 FEI(Spear)

There are three types Bti (spear). 1Muzuk fei 2. Feikibar (barbed spear). 3.
Sechhun feiAlthough the Lais did not manufacture iron, tloeyld easily acquire from
the western part of the Mizo hills crossing theathse land to the border marke#uzuk
Fei and Feikibar were the main weapons during war time and espgaidilen no fire
arms were available. THgechhun feivas used to kill wild animals and to spear animals

that were to be sacrificed to the spirit.
3.10.11 PHAW(Shield)

The phaw was a shield made from the thickest part of the sk bison’s or
buffalo skin. The outer side of the shield was datadl with brass plate. Two handles
were made in the middle of the inner side. A shielalde out from the rhinoceros was
highly regarded, and was very rare and was notaag task to kill such animal having

thick skin. The Lais commonly used two types of wha

(a) One was round shape about two feet long and oreghbte two feet wide. The
animal killed was first skinned and then dried oghe sun if not on the shelf over the
hearth. The longer they kept the better and ther dne harder for they would be the
shield. The outer side of the shield was decorati#ldl copper or brass plate which was
firmly fixed and at the inner side there was a handhich was also firmly fitted. This
Phawwas the most popular kind and was also decoratttdf@athers calledchhawn.

(b) The other kind ophawis like the former one, made of the same aninglia
but it is decorated. It is rectangular in shape insl a bit longer than the former one.
This phawis used to guard the shoulder and back of the &s¢h thephaws are used

for self-defense in the time of war by the Lais rias.**°

1397 H. Lewin, Wild Races of Southeastern Ind@p.cit, p. 149.
140 ianhmingthangalaterial Culture of the Mizop. 47.
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3.10.12 SAHMIN

The Sahminwas a kind of bag made of plaited cotton stribhdpals an outer cover
made of animal skin, which could not be torn withdDor spear. It was carried on the
war path. The warriors used for keeping small dbgead precious items which they

obtained from either from raids or wars.
3.10.13 TEKLUNG LE BAWM (a match in a tinder box)

The Teklung Le Bawmvas a small box wher€eklung(a flint fire stone), and
meitalhchingkim(a steel with a handle made by Lai black smiths) meibu (tinder,
obtained from a kind of palm tree callegkihle were kept. It was the only source of fire
available in the early life of Lai. It was a soift lghter ignited with such items kept
inside, such box was needed as the three items wwebe kept well- dry as it was
necessary to produce fire. Its string was usuay on the string of the big satchel. As
the war party usually spent several days in enamitdry or unknown land or crossing
their border land, this sort of box was quite hataynake fire for cooking rice etc. This
match box was carried by only a few, as it wasialift to acquire it and also quite
helpful during the chase. But the exact date ofrwaed where the Lais procure such

materials was unknown.
3.10.14 FIREARMSMeithal (mostly old muskets)

The firearms were commonly imported from Burma am@hittagong
(Bangladesh) during the first half of the ninetéecéntury. They were fond of shooting
and large hunting parties frequently made expaastioto the uninhabited parts in
search of elephants, wild bison or bison, beaertec'** Hunting played an important
place in the economy of the Lai, as meat which wadditional to their subsistence
economy. The Lais eats anything from rhinocerosntmnkey and from big to small

animals and including all sorts of birds.
3.10.15 ZEN(Gun powder)

The Lais manufactured gun powder by themselvesobuhe local materials.

Where, when, and how they learnt is a matter woothg very deep thought; perhaps it

141 alrinmawia,Mizoram-History and Cultural Identity (1890 — 194P)3
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came from the Chinese through the Burmese ptdinghe method of manufacturing
gun powder was simple. They collected the satursd@ddut of animals’ urine and dung
which were mixed with soil in a large baskets pdunéth water*** The water of a red
colour was boiled for two or three hours and thefhtb cool. The nitrate crystals dried
in the sun was mixed with charcoal. The mixture wasnded in a mortar and a little
water and spirit were added. When it had beenaeiffily pounded and dried in the sun
it became ready for use as gun powder. The powdeerby this process was said to be
quiet powerful, but produce a good deal of smoke

3.10.16 CHHAI AND THAL (Bows and Arrows)

In Lai society, it is one of the most common efifex weapons used in daily life.
The size of the bows used was usually two to feet fong and was made of bamboos.

4 Thesechhai andthal would

The Lai people were also said to have use poisawa
be carried with them where ever they moved or dutive chase. It was commonly used
for self defense, hunting, while wandering to unknoterritory, and to attack their
enemies as well. Every man who attained adulthoasl quiet expert in the use dihai

andthal.
3.10.17 SAHLAM (a tree from which a human head is suspended)

The Sahlamwas a tree located and preserved at outskirteeotillage and also
played a crucial role in the Lai society. A strigte was maintained to all households of
the village not to cut off any branches of the sddree. The special tree was used on
certain occasion relating to successful raids aswideads that were brought home were

hanged on such tree followed by the ceremony irvillege.
3.10.18 SOSERBIlacksmith)

Among the household members tBeceror blacksmith occupied an important
place in the village. Without the blacksmith théiaties and practices among the people
would have been a failure. In the early period,ele households were fully devoted
to shifting cultivation, it was imperative an edobusehold to own an iron product like
Dao, sickle, axe etc, as it was not possible taeaehharvest produce in the absence of

142Bertram S Carey & H.N.Tuc®p.cit.p.225.

143 0. Rosangarhe Socio- Economic History of the Mizos in theoBdeHalf of the Nineteenth Century,
Op.cit, p. 22.

144 Doungel Op.cit, p. 59.
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such material® In this case, blacksmith was highly respected hadoured in the
society. In some villages, each house would gisbae out of their agriculture produce.
The Socerwould be skilled and trained profession based ereditary which pass down
through many generationSocerwould be consulted by the villagers in regardhe t

iron materials to work on their tools or implements

The role of theSocerwas also quite significant as the Chief and hitofoérs
always needed extra quality in their warfare materiwhen the chief would likely
declared war against their adversary, the warsane conscious of their materials to be
used at raids time. It was the duty of tBecerto polish their war materials which
sometimes work from seven days to thirty days. @ag suggest that the confidence of
the warriors should be relied heavily on the matsrihey possessed, and hence the
socerrole in the Lai society was quite significant amdatal too as his labour depended
on the future of the Chief and his subjects.

3.10.19 Spoil of the war

Among the spoils of the w&al or slaves captured during the raids were most
important assets next to fire arn&al were prisoners who would work for their master,
and indulged in any kinds of work and activitiesnr household to forest. They could be
sold off at any time like cattle from master to teas Shakespeare superintendent of

south Lushai hills in his report stated that:

“I have long been aware that a dameal of kidnapping and
taking possession of others people’s goods bynselevent on

among the southern villageé™*®

This clearly indicates that the Lais carried ourswvar raids in order to obtain
slaves to far extend that would develop their eosinocondition and work force.
Further, Lewin had also given the origin of thistmm as a whole among Mizos and the

adjacent tribes and stated:

The origin of this custom, if not indeed trggin of the chronic
state of warfare in which all hill people seem iee) was the

want of women. Among all hill people the womerhés lardest

%5 |nterview with Vanhmingthanga, on 2%une 2016, Lungzarhtum.
148 political department-38, Carton Box- 4. Mizoramt8tArchives, p. 37.
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worker, the main toiler. Those who had few womentwéth
arms in their hands, and took what they want fronwveaker
community. This is the cause or pretext of almestyestrike that
was committed. It is the enforcement of demantisreof claims
made by a strong village on a weak one for black-mathe
price of the head of some deceased member of tbhegst
community. It is the practice among them, on thattdef any
member of the village, to saddle it upon some gdlavhich he
may lately have visited and to demand a certairtepffior his

life. 147

3.11 Conclusion

In the early society, under the Chiefs a primitieem of skills and weaponry
complete in itself was practiced. The way by whichy put a booty-trap with a bamboo
poisonous bamboo spikes andsahbuakto overwhelm the enemies shows that the
people had already acquired a highly developed fafrmar-tactics.

17T H. Lewin, Wild races of southeastern Indi@p.cit, p.53.
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4.1 Introduction

What made the birth of warfare possible was thergemee of societies with
fully articulate social structure that provided stancy and legitimacy to new social
roles and behaviours. It was no accident thatwlzedarliest examples of these societies,
Egypt and Sumer, were states where large-scalecudtgrial production was first
achieved. The revolution in social structures thated upon the new economic base was

the most important factor for the emergence of ararf™
According to scoot:

“Political and military supremacy requires superiaccess to
concentrated man power, in return, is feasible onlg setting

of compact, sedentary agriculttré*®

Economy played a very crucial role in establislsngremacy against their rivals,
at the same time it elevated the population ascadjaghouseholds seeking refuge within
the village for better livelihood. Tribal warfarelsly concentrated in the development of

economic condition.
4.2 War and Raids

Warfare among the Lais in pre-colonial Mizoram wase of the important events
in building up and maintaining the society. The d_dike their neighbouring tribes
practiced warfare for numerous reasdiidt was not solely based on head hunting and
spoils of the war but to maintain peace, harmoegusty and defense against foreign
aggressors and to counter their foes or protedifotieir land. Protection of the land,
well-being of the inhabitants, training the youthsa beneficial ways, comes under the
traditional custom of warfare. This literally exhgthe aim and vision of warfare in the
Lai culture that were to reside in the then geolgicg) area of the most southern part of

Mizoram !

148 alchhuanawmaThe early Military encounter with the British: Waré techniques, adaptation and
strategies Ph.D. thesis, unpublished, p. 137.

149 James C. Scoffhe Art of Not Being Governepl, 64.

150 sangkimaEssays On The History Of Mizgs65.

%1 |Interview with RT Hnialum, on" October 2016, Lawngtlai.
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Prof O. Rosanga cited that

“In the olden days almost all the villages of Miaor
consisted of many divisions-clans, family, or siistn of
Mizo sub-tribes in matter of dialect and languagad
cohesiveness varied considerably. Each village was
inhabited almost exclusively by people of the salae or
family. Each village was quite independent of eattner

and generally more or less at feutf”

The Chief exercised their power according to vilagise; they could not
interfere in the affairs of the other villages. Bagllage has its own set of management
and institution. The Lais were known for their beay, courage, warfare and diplomatic
skills. Among the Chiefs who settled near the BMeuntain Phawngp) surround
villages. The prominent Chiefs’ clans were Hlawngh&athang and Chinzah. They were
known for plundering as well as military adventut®&dn inter-village warfare, the Lais
adopted a raiding of villages instead of attackargstriking one particular enemy’s

village. This indeed was a part of their stratefygrmihilating their counterpatt?
4.3 Pasaltha (warrior)

In the Lai traditional society, the warrior ®asalthaheld an important place
depending upon their performance and contributiothe society. The terrRasaltha
could be examined in many ways. Firstly, to atthie position ofpasaltha a man need
or required to kill several wild animals in the skaSecondly, to keep the household of
the village saved from aggressive and to preveainttirom ferocious wild animals.

Thirdly, in the presence @asaltha,the villagers usually feel safer and secured.

The role ofpasalthawas numerous and their status was not easily \aathiby
the household of the village. For instance, pdltiexpansion or territory created
disputes between two villages or Chiefs, and if ¢h@ssary was unable to settle such
disputes, it normally ended up in inter-village faae. In the events of the affairs a brave

and courageous young man was always sought tocprame prevent the village and its

1320, Rosanga, “inter Sub-Tribal Relations Among Aarl§ Mizo”, in Historical Journal Mizoram
Volume Viij 1998., p.6.

133 |nterview with Manghmunga Chinzah, on"Gctober 2016, Lawngtlai.

154 C. LalthlenglianaThe Lushai hills: Annexation, Resistance and Peatifon, Op.cit., p.19
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inhabitants from the attack of their enemies. lis thay thePasalthacould be easily
known and acknowledge by the household of the ‘shigifage *>° In this way the status
of the Pasalthawas also earned based on their wisdom, bravdgnttand courage to
counter any annihilation from their adversariesr Boch services, no reward or
privileges were ever expected or nothing was hopeeturn for their deeds?® If there
were severalPasaltha within the chiefs’ domain, it also imply that Cfige power
increased and his adversaries or other Chiefs wetan a position to confront such

village.

The highest prestige and position of Besalthacame in the form of distinction.

This was to prove their bravery and powers in tha@ety and that would be bring home
as many head as possible. The achievement acctwglisas followed by feast and
celebration. There was no sign of appeasing artyedeind literally to show the courage
and bravery opasaltha'®’ The traditional Lai society followed a system efvard to

those who contributed in the community. Unlike thedern society, the Lais highly
honoured and respected a self-sacrificed man whddimmediately attended when his
neighbours or colleague were in need of help anddwdd always be ready to sacrifice
for the village even in times of danger and lodng own life. One of the most notable
rewards was known asopui to honourPasaltha Every youth wanted to achieve and
pursue so as to hold the well-knowapui. This nopui containing rice beer was given to

a person who would be described as brave and genardhe society.
4.4  Tribal war dance (Saar laam)
The peculiarity of thisSaar laamwas the implementation of skills in each steps

of the dance process.

In the beginning of the dance style, it highlightbadir advanced ability to handle
bow and arrows and able to defeat them by using balv and arrows. They

would raise their one hand above their heads amd fmwvards the sky.

135 C. Lalthlengliana, “Mizo warfare and its developthap to colonial period”, itistorical Journal
Mizoram Volume VijiOp.cit., p. 51.

16 £ Lalremsiamalilu Lak Leh Vai Run Chanchi®p.cit., p. 14.

157y.L .Siama,Mizo History,Op.cit., pp.54-55.
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In the next course of the dance, it depicted thattarriors managed to defeat his
opponent with the used of only the fikuf tunm) and put him to death. Therefore,

they would raise their fist above their head anacea

In the next process of the dance, it shows thatvidreiors not only used his bare
hand but also his legs to support, while the watn@s been in the fight. Hence,

they would also lift their legs as a sign of pugtibinto practice.

In the final course of the dance, it focuses onféagless eagle flying above the
sky. Likewise, they dreamed of flying above the skyl beat up the enemies so

as to exhibit the dominant role of the warriot.

During celebration of the success of warriors,®le household of the village
would gather in front of the Chief house or anyament grounds suitable for
the successful war. The warriors along with thengpgirls in between and each
man stood together in one line and performed a eldaccommemorate their
victory. This dance is known &aar laamand the other Mizos of the north hills
called it asSolakiaor Sarlamkai But, the process and objective was more or less
similar. Saar laam literally described dominant near who had defeated or
destroyed the enemies. The dance portrayed theovgrskills and technique of

tribal warfare.

4.5 Ral aih

Ral aih means a ceremony performed by the Lais whey brought back the
enemy’s’ head in order to get the spirit of an epddatied in a war into one’s power after

death, and also to protect from evil consequenugsgitheir life time">*

In the early Lai society, every man would dreanha¥ing slaves to accompany
him while entering thePialral. Not only to the human world, the practice of mayvi
slaves was believed to be highly regarded and césgppeeven in the afterlife. Those
warriors who could produce several numbers of huhesds during his life time would
be given a warm welcome in the next life and whateequired and wants would be

138 Stephen Nikiol.ai Nunphung (Chin Culture and Tradition), Op.cji.179.
159 James Herbert Lorraiictionary of the Lushai languagp,374.
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placed before the warrior. As this was their badiethe warrior would try to produce as
many human heads as possible having a vision of Mhavould obtain after he died and

in this way he would position himself into a reqade man even during his lifetime.

In Ral aih ceremony the process of celebratiorhefwarrior and the commoners
was more or less the same. The commoners woul@ ki to perform such ceremony
while the wealthy man would slay a Bison to feee whole villagers® The man who
organizedral aih had to produc&u (rice beer) in order to offer to his guests whaeave
gathering for the ceremony. The preparation of @utfie ceremony was usually made
by his relatives and neighbouring households.

4.5.1 The day of Ral aih

On the day of the event, the youths from the gélavould gather and a long
bamboo post was erected in front of courtyard @f warrior. In this events no real
human heads were used, instead they would hdwig @ gourd) andhreng(plank wood
cross sharpened at both side and a hole in thelehiddtached at the edge of the
bambooHrenghas to be painted with the blood of animal slayéd.

All the villagers would gather in front of the wiar house and celebrated by
drinking various kinds of rice beer as such; zuguifang etc. Interestingly, no person
would be totally drank and no quarrel or confroimtatook place during the celebration.
The use and practice of Zu among the Lais was Yigidpected and none dare to get

drunk as it was considered to be a part of tharasmorms.
4.6. Belief system

The belief system beyond the world was instrumeimainolding the cultural
norms and values. According to Prof. C. Nunthaeedhwere two types d¥lithi Khua
One was ordinarMithi Khua and the other waBialral (paradise and heavemialral
was meant only for those who distinguished thenesetiuring their lifetime in economic
wealth by giving a number of prescribed ceremoaied feasts of honour in bravery or
in hunting skills prescribed number of wild beasthie impressive position of the
individual which has been obtained in the Mizo abwiorld were thus, intrinsically and

1807 K. ChinzahPipu Ziarang p. 40.
%1 ibid
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intimately inseparable and connected with the beljstem of life after deatf” It was

this belief system, which prescribed the traditlos@cial value on bravery and wealth
among the Lais. Among the traditional Lais, toiatf@alral, a man has to perform both
In lei Thangchhuah®™ and Ram lei thangchhuafi* in order to have an access to

pialral.*®®

4.7 Matrimonial alliance

Lusei Chief Sailo and Khuafo Chinzah Chief werenigvtogether peacefully. A
history of Mizo’s written by C.G.Verghes statedttha

“After 1795 Lusei Chief and Thlantlang Chinzah headtrong bond
between each other through the use of matrimoniiainee. After
all, the Lais were in contact with Sailo Chief, IGlief Hausata
also went as far as the blue mountain located enshuthernmost
tip of the Lushai Hills who also had brave warriasd defeated

Lt.Steward”16®

In this regard the author refers to the northeroSelan that maintained a strong

relationship within the Mizo hills.

Lalpuiliana son of Lallula Sailo got hitched Khgaial daughter of Nicheu the
then Lungzarh Chief which took place at the timeewkhey were in Zopui. Some elders
also asserted that ‘in order to defend themseli@® the intruders, Lalpuiliana Sailo
married a Chinzah woman named Khuangtial who haggpedn be the daughter of
Lungzarh Chief. This wedding ceremony took placaround 1795. The couple had two
children namely Vanhnuaithangi and Lalsavunga resgdy. Unfortunately, Khuangtial
a mother of two children died at a very young #J¢alsavunga, as a Sailo Chief soon
became famous and his main village was locatetierptesent Aizawl. This was about

in 1824 AD and later Lalsavunga shifted his villageDarlawn (to the east of Aizawl).

162 c. NuntharaMizoram Society and Polityp.cit., p.97.

18311 lei thangchhuah: it was a form to organisdeast and celebration for the whole community wlité
village. More or less, promotion of social prestagel status. In addition, this practises would $etad
attainment opialral in the belief system among the Lais.

164 Ram lei Thangchhuah: the hunters have to obtaimaber of wild animals as much as possible, in the
form of firing a shot, trap etc. to achieved thekraf thangchhuah.

185 |nterview with R.T. Hnialum, on" October 2016, Lawngtlai.

186 C.G. VerghesHistory of Mizop.116.

17 Interview with Lalmaka, on T§uly 2016, Saiha.
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Remarkably, Lalsavunga also married a Chinzah nahueshtial daughter of Tialcheu
Khuafo (Chin Hills) Chief:®® In this way the great ruler of the hills in orderstrengthen
their position relied much on the matrimonial aita.

4.8  Grouping of Sailo ruled villages

Around 1747 AD the descendants of Sailova decidedyroup themselves
together so as to countéri ral’ (the Lais who frequently attacked the Lusei \ghs) at
a place called Selesih which was at a distanc@efaile to the present Khawbung south
in Champhai district. It was believed that the toatrits peak sheltered 7000 inhabitants,
and it was regarded as the first town ever mentionéMizo history. It is said that three
Chiefs from Sailova’'s lineage and four Chiefs imlthg Rohnaa, father of Lallula

grouped together, distributing among themselvesl laeas in town®®
4.9 Chhim (South) and Hmar (North) war

Sailo Chief Lallula died and was succeeded by lmsngest son Vuttaia also
known as Vuta was known for his strong rule. Hikiéa and Fanai Chief Rorehlova had
made a brotherly pact and helped each other augir the wars. Vuta also ruled during
the lifetime of Rorehlova for a brief period. Vutéed to cross Buanhmun but Southern
Chief Lalpuithanga succeeded hiff.Vuta was very angry and plan to immediately
attack him. Lalpuithanga fled to Chengte, afraidhe strong and fierce Chief Vutd:

Vuta, upon hearing his opponent’s action, he coegbasvery insulting song.

Lalpuithanga’n Buanhmun a luah e
Lalpuithang had occupied Buanhmun,
Chengte ah a raak kir
But he returned to Chengte
A kawm tuk e
What a miser
Lalpuithanga was furious about the song, and wagerga waiting for an
opportunity to humiliate Vuta. It There was a matiexd Thawmvunga the then adviser

and pasalthaof Chief vuta who went to Lalpuithanga's village lidng some of his

*qbid.,

189K, Laldinpuii, , “Lallula”, Historical Journal Mizoram Volume — X2008, p.49.
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subject who were willing to shift to Vuta’'s villag&As per the customary practice
Lalpuithanga confiscated the fire-arm (gun) fromeoaf the household who was
supposed to move to Vuta’s village. Immediatelytimvunga then sought the aid of
Vuta to return the gun.

It was well known that the Sailo Chief were wisel dney also made alliances or
pact with other mizos or Mizo groups, commentingt tthe Sailo clans were ‘forbidden
to be killed’ and during war if they took shelterthePumor blacksmith work place. So
Thawmvunga and Vuta proceeded towards Lalpuithangdlage to annihilate his
counterpart and the latter was waiting to make afs@is chance. He instructed his

subject that if Vuta showed any anger they shoekt him up with firewood’?

Chief Lalpuiliana as usual welcomed his queststheg all started drinkin@u.
Lalpuithanga’s pasaltha and others as per instmicéach men in firewood ready to be
used when called for. After they got drunk Chiefdusthanga confronted Vuta accusing
him of camparing an insulting songs directly linkiragainst him. Lalpuithanga
confronted Vuta about the song, and Vuta nervoumhgwered that the former
misunderstood the meaning of the song. Thawmvurgggeed with his Chief and said
aloud “Master Vuta, let me dance with my sword”. Waved his sword and said “it was
not any misunderstanding as we definitely insultatpuithanga with the song”. When
vuta’spasalthaweaved his sword in a dancing manner, Lalpuithangen lay low their
heads in order to escape and cutting their headsharimmediately retrieved his gun.
However, Lalpuithanga men pulled from the other efthe gun in trying to get back
the gun and they hold him down. The tug of war’tocared for sometimes and Chief
Vuta helped hispasaltha by beating Lalpuithanga’s men with a bamboo stick.
Thawmvunga no longer could control his temper anmdnbed or swipe his sword to
those hands which held the other end of the gunefChuta and his Chief adviser
escaped unhurt. A gun was fired which indicated deelaration of war. It was the
immediate cause that led to war between the sautire northern Sailo clan.

4.10 Thlanrawn rawt (Thlanrawn was a village located in Chin hillsvbe¢n Halkha
and Falam inhabited by the Lais amdwt meanscompletely destroyed or total

annihilation)

172 Chhawnmangaylizoram Michengtep.112.
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In order to understand and to have a thorough keagéd about the Lai warfare
special mention has been made on some significaat tvars of the Mizo hills. Attempt
also made to draw attention to the most famous gaidnnihilation during the time of
Lallula a Sailo Chief. He was regarded as the mosterful among the Mizo Chiefs and
having about 5000 subjects. Although the famousulaabne of the toughest Chief of all
the Mizos and his subjects were under a tributdrshe Lai Chief. It appears that the
Sailo were always were always feared of their naigimg Lai clans who frequently
attacked their villages, captivating whatever thegnted of their possession. So, the
Sailo villages have no other option rather tharingjiributes or taxes to the Lai clafs.
Many times, the Lais would enter into the Saildagks and collected tributes by force.
On the other hand, it was irritating for the Saikos admit their defeat from their
formidable enemy. Memory about the collection dbute by the Lais and taking way
their properties of the Sailos by force such asrmiveads, necklaces, dyer, yam, fowls
and other domesticated animals has seen frequesftcted in the Lai folktales and

storiest’

Since this was the case, Lallula could no longar lige cruel act imposed by his
neihbour. His mind would not rest until he couldpsthis menace. He was awarded that
until and unless his subjects were self-sufficitetcould not take any action against the
Lais. He, therefore, laid out a well plan or stggtéo defeat his adversary. He instructed
all his subjects to work harder than before andetaelf-reliant and self-sufficient so that

they would survive in times of war against the Lais
4.10.1 Political relation

The Sailo Chiefs knew that the Lais were quiet @dw in war activities; they
also knew that, they were far ahead in war strateggrder to defeat the Lais, the sailo
had to make a well lay out plan to be implementati@night moment. The scheme was
to be carefully planned and without failure it Hadbe materialized by all means against
the Lais who inhabited the Thlanrawn village. Aaling to such plan as far as possible
means of confrontation was to be avoided. In thenewf the affairs Chief Lallula called
his adopted brother Named Rorehlova of Fanai cehsmme of his trusted advisers to

conspire and form a confederacy against the Thhamraais. Once this was finalized

3 vanlalringa Bawitlung, “Processes Of State Foromatn Mizo Society” Historical journal VOL VII|
2007, p.35.
174 Interview with Chhawnmanga, on"iuly 2016, Saiha.
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they also made overture to other Lusei Chiefs #&medl tsubjects to help them in their
future plan of actions or warfare strategy. All (Bleiefs accepted it as this could be their

chance to escape themselves from paying tributéeetoon Sailo clart’

Conspiracy against Thlanrawn village was agreedth®y other Sailo Chief.
Lallula Therefore enticed the most powerful ChiéfTdlanrawn named Thanchhum.
Lallula requested Chief to inform him on his visitadvance so that Chief Lallula could
prepare a grand welcome to the Lai Chief. In fdotost all the Sailo Chiefs were
seriously conscious about paying tribute to the Chief, they regarded it as against
traditional norms or insult as they had never f@ang tributes to any Chief of other clan.
Lalula invited the latter to come to Zopui and minin the grand celebration of
harvesting and successful hunting expeditions &f Village. As requested Chief
Thanchhuma made his to Lallula’s village and he prasented large amount of tributes
collected including ivory and other valuables.

4.10.2 Strategy of Conspiration

Chief Lallula and his elders of Zopui village instted all the all the
household’® instructing that their respective guests shouldtieated with the best
hospitality and they should provide them with maatl zu so that no doubts feeling
should evolve from their guests, clear instructi@as also given to the households of the
neighbouring villages that they should bring frohe forest Changel laimt and the
peeled branches oBeltur’ tree, and the women should bring home large bairksees

pretending to be ivory and gongs respectivély.

The Chief of Thlanrawn had accepted the invitahod was ready to visit Zopui
village to join in the pretension of the grand beddion. But the Thlanrawn Chief had
not suspected the whole intension of such invitagéind had no idea of what in store for
him. In the meantime Lallula and his elders hadpéal strategic policy of hosting the
counterpart. It was prepared in such a way thatyelieusehold at the instance they
heard the beating sound Barkhuangcoming from the Chief house. They should kill
their respective Thlanrawn guests. Chief Thanchhlmo&ing forward to his future

prospects with his warriors went to Zopui villagech earlier than as the expectation of

15K, zawl, Mizo pipute leh an thlahte chanchin. Op,gip. 179-180.
Y6 K. Laldinpuii, “Lallula”, Op.cit., p.49.
177 7atluangaMizo chanchin, pp.148-115.
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Chief Lallula. The latter secretly sent messagesther Sailo Lusei Chiefs urging them
to come with large number of warriors, otherwiseirtiplan would fail and the survival
of their future would become black if not unitechelsuggestion and plea was accepted
by other Chiefs and they came in large number. Aenned, the neighbouring
households brought what looked like ivory and gonigsey reached Zopui at dusk or
after sun set’® Accordingly the receptionists carefully accommedathe men from two

to three in a house where the Lai guests were aooalated. This was done in order to
fulfill their action plan against their counterpafhey were also instructed to pour water
in their guns barrels so that their fire arms waubd function. Women and children also

instructed to hide in the nearby jungle.

The day came for the grand celebration, and it Welsl in Chief Lallula’s
compound. It was performed with great dancing aingiisg, with abundanZu and
several animals were killed for the feast. The lsusarefully pretended to be drunk and
they poured theiZu secretly while the Lai guests enjoyed their drirdss much as
possible. By nightfall the celebration was over dhdy dispersed drunkenly moving
towards their respective sheltéf$ Around midnight Lallula all at once shouted to his
two guests-the Thlanrawn Chief Thanchhuma andlber @amed Phunthanga accusing
them of being cruel to the Luseis and instantlyrtten from Vanlung village who were
available for such emergency caught Thanchhumakalled Phunthanga. The rest was
not a difficult task, almost all were killed out thfree hundred men of Thlanrawn were
killed except the three who escaped the genocide well laid planned was materialized
and now the hated Lai Chief was a prisoner of aeL@hief. The great ordeal called
‘Thlanrawn Rawt’ or total annihilation of men of [@nrawn village took place in the
year 1760 A.D. this significant and memorable kdlihas been told by Mizo folks and

may be regarded as the most merciless annihilattenknown in Mizo history.
4.10.3 Fame of Lallula

The significant fact to be noted here is thalanrawn rawtmade Lallula famous
for his advanced technique and skill in warfared his reputation increased and he was
also respected by the other petty Chiefs. But nebdtis neighbours started moving

towards the western hills due to fear of the repssion that may fall upon them. As

178 althanlianaMizo Chanchin, Op.cifpp.404-406.
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most of the petty Chief and their subjects movedther region, hence Chief Lallula and
Rorehlova were left alone likely to be confrontgdte Lai clans. But the anticipation of
the Lai revenge was never heard or told by the Metbers, now Lallula firmly
established his kingdom and his fame spread famaael beyond the Mizo hills.

However, after three to four years of the massnkliLallula was now not
unaware of his position as his territories liesiistrategic position. The Chief decided to
shift his village but without his wealth exceptihg singing cock which he took along

with all of his possessiofi°

The significant point to be noted here is thahdws traditional Mizos were quite
vengeful against their counterpart. It also martkexdbeginning of Sailo hegemony in the
Mizo hills.

4.11 Sialhmur Run

One of the sons of Vuttaia called Lalvanga ruledrdsialhmur (the location of
their village not yet known). As a result of theuieern and Northern war, Southern
warrior named Chawngbawla raided Sialhmuar villaD&ferent village formed a
confederacy. Siahmur village had a brave warrioneth Nghatebaka; he went fishing on
that particular day when his village was raided. [ return, he was very angry and
shouted “you dare attacked my wife and childrenlevhiwent fishing”, and he chased
the men who raided his villag&* The southern groups fled the village. While flggin
one man said to Chawngbawla “my friend, | wish Chglawla is here fighting with
us”.*¥2 Chawngbawla frowned and said “my brother, just asnfast as you can, even
Chawngbawla can’t do a thing”. Chawngbawla plaea device, he took a turn and hid
behind a bush. He shoots down Nghatebaka fromiddeh place. From thereon, Vuta

looks for every opportunity to annihilate his adsay®

412 Zuangva Bawk Run

The war between the north and south also had fiestefto other region of the
mizo hills during this time. Hnochhuma, son of Kaakia, Chief of Fanai occupied
Zuangva village with 30 families. Vandula chief Ralvawng (Southern chief) distress

180 |nterview with Khuakung Zathang, on"1énay 2016, Halkha (Chin Hills, Burma)
181 jangkhaia, Mizo Chanchin, p.108.
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with this move, travelled all the way ®erkawrto the extreme south of Mizo hills to
inform them of his disappointment, “he expresseddiscontentment by telling them that
the Fanai clans were gradually extending their teayards the south and he also showed
his concern that one day they would dominate theaMkans:2*

Believing that the Fanai clans would dominate th&hmawngliana the Chief of
Serkawr and Sangau households of the extreme bdlstigrouped together and attacked
Zuangva village without Vandula who failed to attethhe gathering. Both side fought
bravely losing seven warriors ealff But the Maras retaliated and gathered at
Darkhuangtlang and they released that their two brave warrioreewsissing. In order
to take revenge, they were now trying to kill thedrsoner Darbili. But the prisoner told
them if she was Kkilled than her brothers from Tty village would avenge her death
and they would not easily defeat her brothers. \Wi#t warning tone the Maras hesitated
to kill the pregnant women, and at that instaneg ttvo warriors named Thangliana and
Laikaia arrived in their midst. In the meantime BiAls husband named Hnochhuma

escaped at the bidding of his wife Darbili.

After a few years, the Sangau releasing the fgtalittheir position wanted to
come to term with the Fanai clans. Taiinga andvarfeen decided to mediate the peace
agreement. They were told “Not to talk directlytoochhuma he was a dangerous man,
instead they should talk to his brother named Pa&hii®Taiinga carried a knife that
was snatch or taken from Hrangkulha (warrior) & Banai clan. When they arrived at
Hnochhuma’'s house the knife immediately attractb@ inmate of the house.
Hnochhuma immediately caught Taiinga and draggedidei his house and instantly
killed him.

When the Lais of the Sangau village people heaednéws, they immediately
called the Lungtian village to help them in theght against the Fanais. However,
Lungtian villagers hesitate to fight against then&iabut proposed that the battle be
without using firearms. The battle was about tetplace at Lahmun at Vanlaiphai and
both side avoided firing any bullets at one anaotBert in the event of the affairs, one of

184 chhawnmangaylizoram a mi chengt®p.cit.,p.120.
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the Lai warriors named Hnawncheuva fired at a Famaned Kalkhama which

immediately spark the battt&’

As no agreement came from both parties, the Fanght back by attacking the
Sangau village. While crossing a river they killede of the Sangau warriors and the
place where five men were killed came to be known‘Ralzawh va’***The Fanai
continued to retreat and moved from Thingsai to Wargoui. During that time Lungzarh
and Khuafo households were already made theiesstht in Lungtian which was ruled
by a Chinzah Chief®

4.13 Bungkhaw run

The Sailo clans were discontented on Ralvawng Ckighdula because he
hesitated to give back the land called Ralcha aad @aihum (brass bowl) from Vaki
village that belonged to Thlantlang Chief. Theyided to attack Bung village instead of
attacking Thlantlang and formed an army of almd¥ wmen. The Fanai warned Bung
village about the possible attack, and the Buniagdrs immediately sought help from
their neighbouring villages and they were readgdofront their counterpart. Both side
made every efforts to defeat the other, and afmynrounds of bullets were fired from

both side the Sailo were defeated.

The significant facts to be noted as a result & War- one the Sailo who were
the predominant ruling clan in the Mizo hills gratly began to decline and their efforts
to continue to make overtures to either Mizos tams vmow meaningless; second, the
common use of firearms in the Mizo hills was noversen their war as a mean of
warfare materials. Third, in the events of the ie$feahe Fanai Chiefs became the
deciding factor of the war between the Luseis dradliais. Lastly, the enmity between
the Sailo, Fanai and the Lais continued till thenow of the British and their rule in the
Mizo hills.

4.14 Hautheng Run (1896)

Hautheng village was attacked by the Fanai but lAlmad already warned them.
They were all ready and some hide at a safe pkicthat time Vuangtu Chief Ralduna

187 chhawnmangaylizoram a mi chengte, Op.cji.121-122.
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was in the village as a guest. Fanai readily shabteem, but Hautheng villagers fought
back. They shoot one of the Fanai warriors whempdmses them. Fanai warriors were
unable to collect his body as the villagers surdmehthe body. The Fanais considered

themselves failure without retrieving their warsbbody*°

To retrieve the body back, the Fanai made heaviksrand Dopawrha jumped in
to collect his friend’s body. He caught his leg atrdgged him away. They took their

Knight home, crossing Kolodyne River. Thereforen&idost terribly at Hautheng battle.
4.15. Ainak Run

There were about 500 members in Darzo village hedFanai decided to attack
Ainak village. The Fanai had always attacked Marad] this time it was proposed by
Lianbuka. Fanai warrior Pualkhawia and his grodpfte the battle. They spent a night
at Lungtian. Lungtian villagers told them “Go homear is not good”. Pualkhawia
replied “we are already halfway, we cannot go baake”. “Of course you can, we have
spoken to your friends and they all want to go hoyoe are the only one who wants to
fight, we will mark you”, they said. He said “manke all you want, we will also mark
you” and they left to fight® They killed Ainak Chief Hmeinu, they burnt downshi

house and they took his son Ramliana as slave. Nateh they fled the village?

4.16. Khawnglung Run (Khawnglungwas a village located between the present

Pangzawl and Bungtlang village in the eastern siddRunMeans raid)

Aithangvunga son of rorehlova of the Fanai Chiefl dns wife shifted to
Khawlung village due to famine in about 1861. Tkasnine visited almost all the
villages of the mizo hills. All the village inhahitts therefore scattered to different
places in search of better livelihood. Aithangvunglad his wife also moved to
Khawnglung village and settle in the said villagadalater became the Chief.
Unfortunately, not long after he became the Chief,died and all the burden of the
village administration rest upon his wife named Thalai. TAWLTHLIAI was named

19 |nterview with V. Lalchhawna, on 20uly 2016, Saiha.
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as a ‘widow chief’ as she was the first woman amel dnly widow to rule a village

within Mizoram%3

The southern Sailo Chiefs named Thuama and Lalpuoga respectively took
advantage and wanted to make settlement with trevikglung village as it was newly
administered by a widow. However, her husband Chigfangvunga before he died had
made a strict will not to make any settlement aeament with the southern Sailos, as
both had never made overture to one another. Tdrerethey were not to be allowed
within the sovereignty of the Fanais. Neverthelesth Thuama and Lalpuithanga settled
and ignoring the authority of the Chieftains withire Khawnglund®* Apart from this,
they also humiliated verbally of the chieftainegs éxpressing that they should take
Tawlthliai and theirsaluphanor sacrificial post to the Fanai Chi#ét’ both were

unbearable and they could not accept such statddiiehe non-Fanais®

Due to the insulting words coming from their carptrt both the Fanai Chiefs
made a well laid plan to attack Khawnglung villagdorthern Sailo Chiefs were invited
stating that their great uncle Zaduna was goingrg@nize a feast with an elephaht (
Pu Zaduna’'n sai a ai dawnlIn the event of the affairs, Tawlthliai the Citéénees of
Khawnglung village was cleverly taken out from thikage and hide in a safe platé
both Thuama and Lalpuithanga realizing that thi#imge was really going to be attacked
by their counterpart, they look several precauttongrevent the village.

Khawnglung village was situated at the edge ofhiie fully surrounded by cliff
on each side where there was only one accessille Ipading to the Khawnglung
village. Almost all the southern Sailo Chiefs madeonfederacy to attack Khawnglung
village but they were ill clad to really confrorteir foe!®® In the meantime, the news
about the danger of Tawlthliai reach Kimhmunga ebiNicheuva, the Chief Lungzarh

and brother of the Chieftainees. They, with theitoivers immediately moved to the
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south hills of Mizo hills. On their way other Chatz warriors of neighbouring villages

were also invited in their efforts to form a cordeacy™*°

On seeing the combined warriors and weapons, Do&hend his war party were
pleased to witness the confederacy of the ChinsHifi Burma to lend a hand to
Dokhama and his party, Lungzarh households compassohg for the success of the

warriors:

“Khawnglung tlangah ri chhuaimaiin,(sounds of waveed the edge of
khawnglung)

Vawr ta law na min;(let your name become fame)
Na pu tinreng lalling ngai a si;(realizing yourepat grandparents)
Thal aw rinnam hnu Kan zul e, (we trace the swfeleleased spearsy°

Rawngti law hrumlian” (hrumlian come hont&}.

4.16.1. Condition of the people during celebration

Thuama and Lalpuithanga Sailo prepared to resigtkard of attack from any
aggressive powers. As no attack came as expetiedchtawnglung village unaware of
their future tragedy celebrated tldapchar kutwith plenty ofzu and merry making.
Such occasion was an opportunity for the Fanai @aitb Chiefs including Chief of
Lungzarh of the Chin hills of Burma to annihilateeir counterpart. The Khawnglung
households and their warriors were taken by swpas theZawlbukwas the top priority
of the attackers, rains of bullets were poundedttm Zawlbuk inmates, and total
annihilation was effected. However, as Chief Latnknd his mother already had entered
pum or blacksmith work place, they could not force@ntselves to capture the two.
Lalhleia’s mother said aloud ‘| am Lalhleia’s math&?with due respect to the old
treaty towards the Chief, both the said person wetecaptured by the raiders. Later,

they were captured by the Lai warrior and this entie waf®®

When Lungzarh soldiers arrived they demanded tducaphe village Chief,

saying “We’ve come all this way to capture themd. t8ey dragged them out of the safe

199 nterview with khuakung Zathang, on"™ay 2016, Halkha (Chin State, Burma).
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house. On seeing how village Chiefs was treatedtk \fuervened and suggested “Let me
take them home with me”. But they disagreed, “do ymtend to have authority over

us?” Vuta said “Alright then, you may take them”.

Here it lies that respect that they had for theeagrent that they verbally agreed,
as orally made agreement was always binding amd, famd were usually known by both

the parties.
4.16.2. Result of the war

The significant fact to be noted here is that Wer closed the future feud

between the north and south.

Thuama the Sailo Chief of the northern clan wae bAterally defeated and both
Fanais and southern sailos made an agreement, Velsigtd until the penetration of the
British. The core reason remark of the Khawngluagl was the discrimination and
humiliation made by Thuama and Lalpuithanga agalastlthliai a widow Chief. The
significant fact to be made here is that the wasetl the future between the north and

south.
4.17. Fanai Chiefs as deciding factor

The intention of the Sailo Chief was usually to makbrdial relationship with the
small rulers or petty Chiefs of the Fanai clans whtiled and having separate sovereign
power in areas between them and the Lai Chiefthigncase, the Lais regarded Fanai as
their kinsmen and belonged to same tribe. Theretbey never laid a strike or encroach
upon their land. Being feared by the Luseis, F&faefs were used as to protect against
the Lai assauft® It may be noted that the first Fanai Chief namedeRlova was asked
to establish his hegemony between them and th€hafs. Such thing may be debated
as colonial ethnographer like J. shakespears resddHhat it was not Rorehlova who was
sent by the Sailo Chief but it was on the behalZaliau Chief that the Fanai Chief was
asked to establish the villag®.Evidence also shows that there were instancesewther
northern Chiefs sought help to the Lais Chief tigtothe Fanai Chief during the war
between the northern and the southern Sailo CFfiéfs.

204 3. Shakespear&he Lushai-Kuki Clan©p.cit. p.132.
295 | jangkhaiaQp.cit, p.69.
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On the other hand, it is also interesting to nbed tvhenever and opportunities
arouse the Fanai made their moved against the Baiswhen the other two parties-
Sailo and Lai chiefs made overtures to them, thagenno such annihilation on their
neighbours.

4.18. Dominant groups of the Lais and Language usag

Among the ruling clan of the Lais, Khuafo groupy#d a dominant role who are
mainly identify as Chinzah clan who made their mboweresent southernmost part of
Mizoram?®” Though it is commonly known as ‘Lungzarh Khuafoogps, they consisted
of three class affiliated villages namely, Lungzaf@hhunchung and Khuafo who
migrated to the present Mizoram in search of bettmnomic opportunitf® Out of
these groups the Lungzarh Khuafo group be reflentete for better understanding of
their past as the Chiefs of these villages belorigetie Chinzah clan. One of the most
striking features about Khuafo groups was the us@dgnguage where male and female
were addressed differently. This literally shows tmiqueness in comparison to other
tribes. The Khuafo women used Lai dialect but défe in tone which has some
resemblance tBuhlian accent and Khuafo man employed a mixture of Lahli2an and

Khuafo (women language) language.
4.18.1. Famine in Mizoram 1861

In 1861, famine broke out which affected the whalgion of the Mizo hills. All
food grains, a crops, vegetables and jungle preduare ruined by uncontrollable
famine. Fortunately, Cherhlun and nearby threeagds were save from famine as they
were under the control of the Chinzah Chief. Manydeholds from the region went to
these villages especially to Cherhlun for food agedds of grains. The Chief advice the
villagers not to ignore whenever strangers asketidtp. In return, the villagers received
guns and varieties of gongs in exchange for footthvboosted Lai economic status.
This proved Teihmunga and his village to be thetist point of their wealth and

treasury?*®

207 althanlianaMizo Chanchin, Op.cip.390.
28 g R. ChinzahKhuafo chanchin chhuina, Op.cip, 25.
2935 R. Chinzah, Op.cit., p. 29.
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4.19. Dokulha Legacy in Mizoram

The extension of the Chinzah chiefdom in southdimoram was achieved by
Dokulha. He established Fungkah (extreme south iabim) village in the year 1887
with the advice of his maternal uncle named Tagthganchun. His eldest brother named
Hausata passed away in November 1888 and Vantwamgethe Chief. But Vantura
was shot death by the Maras while collecting telsuin the Mara villages in 1891.

Lungtian and Fungkah villages were now under Dok@hieftainshig°

Dokulha was physically strong and militarily a fieas Chief, on the other hand,
he was a kind hearted person who always care Bm#tlfare of his subjects and the
households of the village also respected him amdyad abeyed his order or advice.
Dokulha was a courageous, brave and wise, he hdedlyne hardship imposed on him.
Dokulha was a vengeful man. During his time thetlsen Mizo hills were already
under the British, Dokulha therefore sought therpssion of the British sub-divisional
officer of the Lunglei named C.B. Drake-Brockmaratlow him to take revenge against
the murder of his brother named Vantura ChinZghBut his response was not
materialized as the British no longer had the igitem letting any more clan feuds under
their newly administered hills. But Dokulha ignagithe order of the colonial ruler went

to the Mara territory and shot death two Mara rftén.
4.19.1. Visit of Lungtian village

Major J. Shakespeare then superintendent of théh 9dizo hills without delay
organized an expedition under Mr. Bollan, A.E., aAd R.S. Hutchinson, assistant
commandant along with sub inspector of police aidisrs to punish Dokulha village of
Fungkah on 20Febuary 1892. As they enter Fungkah village, thiegers resisted the
British troops but as they were more superior irapans they were finally captured.
Their counterpart Dokulha Chinzah also later suteeed. He confessed the reason for
killing the Maras to Shakespeare “if | did not kslbme Mara men, my brother’s spirit
would have no slaves in the dead men’s villagetfmikhua) Therefore, | went to shoot

men of Thawngliana village®?®

% Hrekung, “Lai Lal Hmingthang Dokulha” iMifirte Sulhny pp. 114-115.
2113 R. ChinzahKhuafo Hnam Chhuing. 36.

Z2 K Hrekung,“Lai Lal Hmingthang Dokulha’Qp.cit., p.116.

213 Interview with Manghmunga, on £®ctober 2016, Lawngtlai.
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Due to his action Dokulha Chinzah was sentencedatzaribagh jail in Bihaf**
Later, in response to the hospitality and convigcattitude of Dokulha households
towards the British authority, Dokulha was shiffedm Hazaribagh jail to Lunglei in
south of the Mizo hill§*

4.19.2. Release of Dokulha Chinzah

Dokulha Chinzah was released from prison and reh€lumgkah village safely
with fifty of his men on 1% February 1896. One important fact that can bechateto
the ultimate captured of Dokulha and his imprisonimgas due the disappearance of a
Muslim priest. If so happened that the Muslim gresulema named C.C. Raghi visited
Dokulha village. The Ulema was on his way to g&tona. However, as the households
of the village could not communicate with him extbeg their chief, they told him to go
back to his country. But the Ulema insisted thatweuld go to china at any cost.
Perhaps Dokulha was becoming impatient and afégirgj for two days in his house, he
took C.C. Raghi outside his villag& From that day onward the Ulema was never heard
and was completely disappeared. However, the desappce of the Ulema could not be

hope of a secret forever.

Zaliana Khawlhring the son in law of Dokulha whosagreatly discontented on
his father in law due to the demand made by theerlab kill a bison during the
khuangchawi festival had informed the British goet the murder of the Muslim
Ulema?*” Without delay the gov't captured Dokulha Chinzald @nce again he was

sentenced to lifetime imprisonment in Andaman aiwbber Island*®

After the imprisonment of Dokulha, there was hardlyy inter-clan feud or
warlike noticeable in the Mizo south hills. Thissvso as the British gov't had now made
strict surveillance by giving strict order, if a@hief was found having any aggressive
attitude towards his neighbours could be deal & ¢b called ‘paramount power'.
Hence, till the British left the Mizo hills thereas no war or conflict among the southern

Mizos.

214 Robert ReidThe Lushai HillsOp.cit, pp. 45-47.
213 |pid
Z8yvanlalringa Bawitlung, “Dokulha: the Freeedom Righ Historical Journal MizoramVOL XI, 2008,
p. 69.
217 Interview with Manghmunga, on £®ctober 2016, Lawngtlai.
8 ibid
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Therefore, on 21 November 1988, under the supervisi Lt. Bailey who served
as assistance commander along with 100 rifles wetlhe southernmost part of Mizo
hills for the purpose of disarming the Lais and Meras where they seized many guns in
order to wipe out the disturbances created by & tsibes and implemented complete

control under their newly administered afé&&.

In the course of their expansion the British goweent became aware of the
continuing disturbances created by theseis, PawiqLai) andLakhers(Mara) within
and beyond their claimed empire, and eventuallyidéec to dispatch punitive
expeditions from Bengal and Burma in 1888. In treantime, the British government of
Bengal dispatched two army contingents from Cadgutt January, 1888. To survey the

Mizo country and search for inland routes throudticl they could enter the hills.

As the foreigners approached the Mizo hills, arellthis believed that their country was
in danger. After the great expedition of 1871-&hart was made in which it was clearly
stated that:

“Not more than 20 miles from Rangamati, was sugatis the
early morning by a party of Pois (Lai) headed byosata
(Hausata), Dokola (Dokulha) and Vantura and wasekiilwith
the two corporals and two of the frontier policepsgs. The
raiders came from villages just south of the sife Fort

Tregear”??°

As a result of their attack Lt. Steward and thog®ers of the survey party were
killed and beheaded on the spoh.

The news of the attack was immediately respondgdhk colonial ruler of
Bengal. But as there was no strong confrontatian rtfatter was settled without any
commitment and the survey party returned and &ftenty three days later the body of

Lt. Steward was recoverétf

The attack of the foreigners by Hausata is stitladable; it may be because of his hatred
towards foreign incursion into the Mizo hills. Btite customary and practice of the

%9 General Department- 76, Carton Box- 7, MizorameSgachives, p. 31.
220 General Department- 38, Carton Box- 7, MizorameSgachives, p. 58.
221 Col, E.B. Elly,Military on the Chin Lushai country,.169.
222 | |hi

Ibid
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Mizos need to be conceived also. From times imma&hdreads of the enemy was one
of the important components in the belief systerthefLais. During those times Zahuata
father of Hausata’'s father-in-law demanded two heade brought and that also to be
the heads of the white mafi.The reason stated was that Hausata and his wifeedha
Ngundawng were separated and in order to reprinta@anistake that was done to his
daughter made such demand to his ex-son-in-lavhef latter wished to marry his
daughter. This incident became one of the reasamthé colonial ruler of India to take
serious notes of the Mizo hills and within a fewaggesome of the region was put under

their administration.
4.20. Conclusion

The Lais were involved in many wars and raids Whiere occurred in the Mizo
hills and the bordering areas, the implementatibmaas resulted in procurement of
goods and materials, alleviate their economy. Rkafdy, in order to conduct wars
against their rivals grouping of villages was a coon feature. This literally reflects the

importance of large population.

223 |nterview with Manghmunga Chinzah, on™®ctober 2016, Lawngtlai.
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CONCLUSION

The Lais in pre-colonial period were spread aciddganmar and India forming
minority group. At present permanently settledhie state of Mizoram where almost the
majority of them still scattered in the hill of Myaar. In Mizoram under the sixth
schedule of the constitution of India they wereegiva separate Autonomous District

Council.

The research reveals the process of migrationeoL#tis where each Chiefly clan
along with their followers entered the Mizo Hilloi different direction of Myanmar.
Once they established villages, the Chief had advlss trusted and reliable elders to
reside and maintain the village administration. $hely also learned that out for another
site for suitable settlement and cultivation. Affrmanently settling in Mizoram they
predominantly practiced moving out from one plageahother place in search of free
land, suitable atmosphere, abundant of water artdeféand. Like any other Mizo
groups, the Lais also established numerous villagelsspread to different region to the

present Mizoram.

In the initial stages of settlement, most of tHe/tiribes depended themselves on
subsistence economy- gathering forest, river andimg product for their daily food.
The Lais were fully concentrated illang Lo neihor practiced shifting cultivation,
where they extract most of their staple foods. Binto their neighbouring tribes they
would search for a new land for cultivation as fthdility of the soil was depleted.
Shifting of settlement or migration was made impeeadue to the unfavorable climate
or due to the unhealthy living condition making theath toll increased in the village.
However, the research suggests that as the Las seattered politically they wanted to
establish a bigger and formidable tribe and villaget such motive usually made them
to come into contact with rivals’ party in politieaxpansion and the intended domination
of other tribes in less populated villages ledncessant wars with their counterpart. On
the other hand, the Lais needed bigger land fottihginto procure meat to feed the
increasing population. It may be noted that oneevilage became resourceful and the
population increased, ultimately led the Lais tovéha tendency of expansion. In this
aspect it was noticed that the Lais had adoptethineskills to renovate their warfare
materials. The study also reveals that the muckhete@/ar materials especially iron was
acquired from the frontier market.
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This tribal warfare proved to be inherent in theigecultural activities of the
Lais. As the Lais developed their culture they beeanore developed and the spoils of
the war became a supplementary to their econonsourees. They made several
successful raids and wars they were accessed ofghander perspective of learning the
art of war. It was also learned that they had casedonumerous songs in connection
with a successful war. The study also highlightesl tarious rituals and sacrifices made

to predict the future of the war.

The study finds that warfare literally reflected ¢min supremacy against
opponent, but not to be regarded as ‘head-hunsecotonial ethnographer had remark.
Another purpose was to protect the village andhiteseholds. The study also argued the
assertion made by the colonial ethnographer prablefmmisinterpretation of the Lais
warfare. In fact the Lais warfare was basically reegted with numerous factors like
political hegemony, expansion of territory, defewdevillages, wealth and treasure, to
alleviate of the warriors, religious sanctity, diderally, this denotes that the Lais were

not head hunters, savage tribes as coined by \&cwlonial ethnographers.

The finding shows that Lais languagehad no wriseripts and the extent of
communication was based on oral tradition and wasitably limited too. At the same
time they exhibited a remarkable feature of Laglage; having two phonological tones,
masculine and feminine tone. The Khuafo femaldstdday do not use the language
commonly used by men for communication. Though wwds are the same, the
utterances of words and pitches are longer andrsibfan the men. When men addressed
“zeidah na ti lai? or “where are you going?” the woman usually useft tone with a
mixture of low and high pitched sounds. The redeéiras that, some of the Lai villages
adopted two languages, women those who spoke #semir Lai language and those men
who spoke Khuafo. There existed different expressiblanguage between the men and

women but both understand and could communicate avie other.

The study further reveals that the Lai societytha pre-colonial was no doubt
primitive and every households of the village #&te in the presence of brave warriors.
The status of the warrior in the society was higldgarded and respected and if the
warrior happened to be bachelor, many young gidsld/ look for a chance to express
their admiration. The households of the village hadepted such warriors as the guiding

force of the village and were respected by all. rEwden the wife a warriors went to
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fetch water in the village water hole, women whaevalready in queued let them to fill
her bamboo tubes. In the absence of good wart@lders, women and children did
not feel safe and secure. The study also showsCthiaf who had dependable warriors
had the pride of regulating the village administrat and normally had the ability to
defend his territory and spheres of influence. Ugua strong Chief attracted other
households from near and far and many househoifiedsto Chief’s land. This also had

increased the prestige and power of the Chief.

The finding of the research highlights that throwgich warfare, the skill of the
village blacksmith developed tremendously by repgiand renovating war kits and iron
materials of the warriors of the villagers. In mgtuthe role of black smith was well-
venerated. The role of the blacksmith was regaeded specialization of ‘warfare’ and
the technique was not easily learned and the hoidshrequirements to sustain their
daily life could not be maintain in the absencélaicksmith. It may be noted that as the
household face constant attack from intruder orfwan their adversary. It was the duty
of every household to see Chief order was fulfill€dnstant wars led to building up the
youth to become great and brave warriors. To aehgmwch position apart from the
elders, parents were their main mentor. Hence tingysndicates that Hence, tribal
warfare does not merely focus on the nature ofiomal activities. But was a form of
maintaining integrity and development, it was alsosort of lifestyle based on
occupation, economic background, defense, offensieasure, inherent in the tribal

society to with the time and space of their existen

The study shows that in the process of the Laakntarfare, if the head of the
slained was in large number, they skinned theidbeand off their tongue as a mark of
evidence that they had killed their enemies. Bngdieads or enemy’s head proved to be
the most glorious act or deeds for the Lai trilbalgd does not proved that they were head
hunters as alleged by the colonial ethnographdrs. Jai warriors consisted of two to
three men who would laid out a sudden attack whas called rawlral’ usually
happened when the enemies were not alert and afahe approaching enemies, the
method was basically way-laying or hiding in wagtim their adversary to appear or
attacking them when they were the lease expectatiomhen they peacefully work in
their Lo. In such attack the warriors killed their enemmesrcilessly and taking home the
spoil of the war. In today’s perspective it was time act of bravery, however in the

84



content of the tribal society of the past as théhoe of warfare was almost the same

everywhere. Therefore the Lai tactics of war andireawas justifiable.

The study further reveals that the ancestors @fLtis were quite weak in their
economy. The main occupation was shifting cultvati Modern trade based on
monetary system was unknown to them. Barter wa®itty method known and due to
absence of large scale production. The Lais wenepetled to go for the only method
known to them, acquiring wealth and materials ifa@le ways. Thus, plunder strikes
and confiscated of households properties were camfeatures of the Lais warfare.
From such raids they obtained goods and propexk as guns, slaves, local blankets,
and other valuable household items etc, occasivaas and raids made them more

powerful and their hegemony increased.

The study suggest that Lai popular dances anddotks which characterized the
beauty of the Lais had never been deterioratecba® snight have presumed and was
promoted through war culture. It was the symboLais and had the greater impact on
the adjacent tribes or non-Lai clans. Such infleéesicows that the suzerainty of the Lais
must have been widely expanded. The most spectadatees that were adopted by
others tribes were originally termed Bsakhatlak(bamboo dance)an8arlamkai(war
dance). These dances proved to be of cultural vahgewere widely performed in the
past. TodayRuakhatlakis very popular in many educational institutioRslakhatlakto
the Lusei isCherawkan However, most of the dances has used its origynahd were

from time to time modified.

The research also reflected the controversial issuto the origins of the Lais.
Various theories were applied to tract their origintheir culture. Most writers without
having deep knowledge of the Lai history and withoansulting the elders who knows
about the past interpreted in their own way. Thegrevonly initiated about in
understanding the Lai history, and had totally geahthe concept of the Lai history,
especially of their most valued culture. For ins&itheir cultural practices especially
their dances were more or less assimilated whiafe Wweing produced by local writers.
However to fill the gap the scholar commonly apglieral tradition to prove the

authenticity of the research findings.

The study also reveals the distinct identity wharerged through collective

participation of the young men in the in the socidthe system of war group united the
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clans or the household of the village. Although ¢ffferts made to protect the Chiefs and
the households belonged to various clans createehse of unity and integration and
most of all survival and expansion of sphere ofumfice. Further investigation also
shows the uniqueness of tribal uses of weaponrg. §dme techniques and strategies
were employed among the various groups of the baarnihilate their opponent.
Weapons of war increased their value and idenfiopting similar war materials or

borrowed technology cultivated acculturation of tiae social life.

In the initial stage, the Lais in Mizoram were ktianes assisted by the Chiefs of
the Chin Hills of Burma. The continuity of suchatbns literally proved they were of
the same groups although geographically divideghldbmatic relations conveyed the
message of oneness and unity of those tribes itihgliverse region. Their warfare had
several negative impact on the vanquish, howevethi® Lais it brought positive aspect
as it more or less clubbed together all the Latenrone umbrella.

The study discovers that the Lai Chiefs in Mizoraad matrimonial alliance
with the powerful Chiefs of the Chin Hills of Burmas a result of which the
neighbouring tribes hesitated to wage war agalresint and also waved any future plan
of action against their counterpart. The extensibtheir dominion across the boundary
and collection of taxes from their tributaries toxtbazaar also proved that the Lais were
dominant tribes of this region. On the other ham@trimonial alliance was a great
advantage for the Lai chiefs in consolidating the®gemony relatively on the other
smaller tribes or clans of the Mizo hills. Theirfadable powers also proved to be not
only the extension of sovereignty and jurisdictittut also established cordial
relationship with other powers. Through alliancstseyn, the Lais kept their entity intact,

and none of them dare to disturb their claimedtteyr.

The study also admitted that once the Chief obthirelationship with other
powers especially with the Chiefs of the Chin HolsBurma had enhanced the level of
their bravery and courage and prompted them toieecquore new lands for settlement.
Even the most formidable tribe of the Maras and ltheei Chiefs would not dare to
oppose the aggressive power of the Lais and betlyribups also ended up with in filling

the Lai treasury with taxes and tributes.

The finding suggest the Lais in course of time dewed their warfare materials

and they gradually developed the art of using firsaespecially filling up their gun
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barrel with some object or cloths in order to blale& bullet rolling or coming out from
the barrel. This technology upgraded the warrioid leunters confidence in handling the

firearms.

The Lais acquired many materials and valuable itgom different tribes living
at their border. Through the newly acquired valuegjives them the knowledge and
creative skill in war technology and they also beda manufacture or make war

implements of their own like shields, axe, spelosy and arrows etc.

The study learned that the Lais exercised coumigtics in anticipation to bear
the attack from their adversary. It was the dutyhef Chief to request the households to
work laborious in order to have more produce frowirtLo. In this way, if a village was
attacked by any intruders or enemies the villagk dependable crops for the remaining
years. The Chiefs usually had sufficient cropsesist such aggressors. But some Lais
Chief shows their weakness for them hardly thoubug the future. As a result of
economic depression and annihilation, many housshohoved to other powerful
Chief's land seeking protection and economic rasst. The less resourceful Chief
surely was left with less population, whereas tharanresourceful Chief's would be

thickly populated.
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Ainak Run
Arkho
Bawi
Bawinu

Bawite le KhuangCawi

Bel

Belrawhmual

Bungkhaw Run
Bur
Chai le Thal

Changel laimu

Chhinlung

Darkhuang
Duhlian

FaAh

Fanai

Fathang

Fei

Fungki

Halkha

Hautheng Run

Glossary

Raids of Ainak village

Plates with Chicken.

Chief

Kolodyne River.

The name of public feast given by chiefs and
other well-to-do inthe community.

Clay pot

A place where earthen pots are fired or baked-
generally a slight eminence outside the village.
Raids of Bungkhaw village

A gourd

Bow and Arrow.

The Edible soft portion of banana tree or
pseudo/stem.

Believed to be the first settlement of Lai tsbe
located in present china.

Gong.

spoken by the Lusei and presently known as Mizo
common language.

Hand-knife or sickle.

The name of a tribe speaking the Duhlian
language, the men of which wear the hair in a
knot on the front of the head.

A basket of grain due to be paid by the villager
to the Chief.

Spear.

A powder horn.

Lai dominated area and present capital of Chin
state in Burma.

Raids of Hautheng village.
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Hreng

In Lei Thangchuah

InchungThenh Thianghlim Naak:

Inchungkhar Sal

Innlak Sal

Kawl Nam
Kawl
Khawnglung Run

Khothlaban
Khuakulh
Khua-Man
Kingkawt
Bawinu
Kulhbing

Lai Khua
Lai Ral

Lai Tlang
Lawichiat

plank wood cross sharpened at both side and a
hole in the middle attached at the edge of the

bamboo

The title given to a man who has distinguished
himself by giving a certain number of public
feast.

Household ritual ceremony once the deceased
body was buried as a form of cleansing the house.
the slaves who were captured during the war or
raids.

Slaves who lived in their own house but worked
for their master.

Dao imported from Burmese plains.

people belonging to Burmese plains.

Khawnglung was a village located between
present Pangzawl and Bungtlang village in the
eastern side, and ‘run’ means to strike or attack.
Sacred utensils

Fortress

Taxes collected from all the tributary villages.

A curve Dao.

Kolodyne river

The place where women, children, and old aged
to seek refuge when there is danger of being
attacked.

Lai village.

The Lais who frequently attacked or raids the
adjacent clan or tribes.

Lai inhabited hilly area.

First night of the weeding, the bride and bside
mate would spend the night at the groom’s house
and were to leave for the house early in the

morning.
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Leilawn Kai Man

Lo Lawng
Lo
Lopit

Lu Laak Hnam

Lu laak Nam

Mara

Matu

Meithal

Mithat Sathat

Mithi Khua

Nam

Nu Ngaak

Nu Rei Thu-Pa Rei Thu

Nupa | Chawnh
Nu-Tak Or Nu-Hrim
Nu-Tlai

Pasaltha

Pathlawi

Pawnpi

Pawte

Phaw

Philhloh Naak Tial Naak
Phongpi Tlang
Phunsang

Pialral

Puan

Puanparkai

Pum

A skein of cotton thread for climbing up the
ladder to the bridegroom’s house.

Free land for shifting cultivation.

Agriculture land.

Division of plot into smaller plot of the culable
land.

Tribe of head hunter.

Dao which was used for cutting heads of enemy.
Tribes living adjacent to Lai tribes.

One of the tribe in the Chin Hills tribes

Firearm.

Slayer of both Men and Animals.

Abode of the soul of common folks or people
Dao

A young women.

Bride prize for the elders accompanying the
bride’s parents.

Communication between husband and wife.
Formal wife

Second wife a man married one’s the first wife
expired.

Warrior or Hero

Divorcee.

A kind of blanket made of cotton product.
leopard

Shield

Memorial table made of thick plank wood.

Blue Mountain.

Elites and Council of Elders.

Paradise

Mat

A mat placed in front of the groom’s courtyard
for the bride.

Blacksmith work place.
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Pura

Ral Aih

Ral Khua Duah Ah
Ralpi

Ramlei Thangchuah

Ram Lei Thangchuah

Rammu

Rawilral

Rengtlang
Rorehlova

Rungtlang

Sahbuak

Sahlam

The men would arrange the gathered stone up to
6 to 8 feet conveniently in the form of a pyramid.
The base diameter would be 8 feet in circle. The
Chief's relatives would place bel (pot or utensil)
on top of the ‘Pura’.

To perform the ai ceremony in order to get the
spirit of an enemy Kkilled in a raid into one’s
power after death, and also to protect from evil
consequences during his life.

To burnt down enemy’s village

Method of offensive in warfare. Between the
same tribes, the parties to be at war usually made
a limitation that no secret ambush should be
carried out between them.

the hunters have to obtain a number of wild
animals as much as possible, in the form of firing
a shot, trap etc. to achieve the rank of
Thangchuah

The title given to a man who has distinguished
himself by killing a certain number of different
numbers in a chase.

To be engaged in hunting or a raiding expedlitio
(generally involving camping in the forest).

To carry on warfare by secretly ambushing and
killing people in the jungle, jhums, etc, instedd o
openly attacking the village.

A village once ruled by Lai chief located in
present Bangladesh.

The first Fanai chief in the Mizo hills.

First established village by the Fanai clan teda
just above the present Halkha in Chin Hills of
Burma.

Stone chutes

A tree from which a human head is suspended
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Sahmim
Sailo

Sal
Sangpi
Sangte
SarLaam
SaThaw

Saum

Sechun
Seij

Selesih

Shendus

Sial
SialhnmurRun

Simpi

Socer
Sumchuah
Teklung le Bawm
Thifim

Thlan Pi

Thlanrawn rawt

Tio

A netted satchel used with a skin cover.

Chief’s clan of the Mizos.

Slaves

The elder brother of Zathang clan.

The younger brother of Zathang clan.

Lai traditional war dance.

A Share given to the Chief in The form of levy
Flesh.

To preserve fat pork, generally containing akm
proportion of lean, by well boiling and putting it
into gourds to mature.

Sacrificial post

Bamboo basket

The largest village ruled by Sailo clan located
present Zawlsei area

The term “La’ employed by colonial
ethnographers.

Gayal

Raids of Sialhmur village.

First established village by Lai tribes Locatad
Chin hills Burma

Blacksmith

To pay back one’s marriage price

A lucifer match in a tinder box

Necklace

A grave about six feet deep, eight feet lond an
six feet wide would be dug with floor, sides and
roof lined with flat stones and a small space left
with a large flat stone used for closing the doors.
Thlanrawn was a village located in the Chin #ill
of Burma between present Halkha and Falam
inhabited by the Lais and Rawtmeanscompletely
destroyed or total annihilation.

River separating India and Burma border.
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Tlang Bawi

Tlang Lo Neih

Tlangau

Tuklawor Khawhmawng
Tukuli

Tum

Va
Vaiurh Thu

Zen
Zu
Zuangva Bawk

Zufang

Zupui

Village priest.

Shifting cultivation practiced in hilly areas.
Village crier

unexplored land or uncultivated thick forestda
Muzzle loading Gun, made by the Turkey and the
Lais called ittukuli after Turkey.

Footpath used of linking villages in the early
period.

River

Relatives accompanying the bribes family sittin
right and left side of the family.

Gun powder.

Ricebear

Raids of Zuangva village.

Rice beer prepared mostly for the consumption o
women and children

Rice beer
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Lawngtlai, Mizoram.

Interview, Dated, 18-1®February 2016 with Lahulha Fanchun founder of YLA
(young Lai Association) and had extensive knowledigé.ai History, of Sangau,
District Lawngtlai, Mizoram.

Interview, Dated, 1% March 2016 with Thanhranga, of Vawmbuk, District
Lawngtlai, Mizoram.

Interview, Dated, 7 May 2016 with Biakmang, 72 years, of ThlantlandpirC
State, Burma.

Interview, Dated, 8 May 2016 with Hrangmang of Thlantlang, Chin State,
Burma.

Interview, Dated, 10 May 2016 with Khuakung Zathang who maintained and
developed the Lai traditional cultures and sonast IZathang Chief of Halkha,
Chin State, Burma.

Interview, Dated, 18 May 2016 with Lianmang, who had a deep interest an
promoted Lai History, of Halkha, Chin State, Burma

Interview, Dated, ¥ May 2016 with Thangbika, of Tluangram, Chin State,
Burma.

Interview, Dated, 18 May 2016 with Tialchi, 76 years and who had knalgie
on Traditional Lai culture and practices, of HalkG&in State, Burma.

Interview, Dated, 1% May 2016 with Vanliana Halkha of Halkha, Chin $tat

Burma.
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Interview, Dated, 10 June 2016 with K.Hrangvela who had a deep inténeisai
history, of Lungzarhtum, District Lawngtlai, Mizora

Interview, Dated, § June 2016 with Lalchia Zathang, 87 years who hdeep
knowledge especially Mizoram Lai history, of Lungz#aim, District Lawngtlai,
Mizoram.

Interview, Dated, 8 June 2016 with Thanhranga Hnialum, 70 years aimlay
head Master retired of Lungzarhtum, District LawaigtMizoram.

Interview, Dated, 28 June 2016 with Vanhmingthanga, of Lungzarhtumiriais
Lawngtlai, Mizoram.

Interview, Dated, 17 July 2016 with Chhawnmanga prominent Lai histordin
New Saiha, District Saiha, Mizoram.

Interview, Dated, 18 July 2016 with Lalmaka, of Council Veng, Distr8aiha,
Mizoram.

Interview, Dated, 20 July 2016 with V.Chhawna, who had a deep knowlexfge
both Mara and Lai migration into the Mizo hills aal$o author of various book,
of Bazar saiha, District Saiha, Mizoram.

Interview, Dated, 18 September 2016 with Ukmang Zathang, Ex- C E M of
LADC (Lai Autonomous District Council) and who hadleep knowledge in Lai
history, of Council veng Lawngtlai, District Lawrat Mizoram.

Interview, Dated, 18 October 2016 with Manghmunga Ex-CEM of LADC (Lai
autonomous District Council) and Grandson of Dokul&hizah Chief of
Lungtian, of Council Veng Lawngtlai, District Lawthgi, Mizoram.

Interview, Dated, %' October 2016 with RT. Hnialum, a prominent Laitbrgan

of Chanmary Lawngtlai, District Lawngtlai, Mizoram

B. Secondary Sources
l. Books in Vernaculars (Lai)

Stephen nikioL.ai Nunphung (Chin Culture and Traditionpublisher, place, year were
written in Burmese)

Ro Thang,Tuanbig unpublished.

Il. Books in Vernaculars (Mizo)
Chhawnmangaylizoram a mi chengtéinamte Allied Industry, Aizawl, 1985.
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Chinzah S.RKhuafo Hnam ChhuinaNew Millennium Computer Center, Aizawl, 2003.

Chinzah, S.RThlahtute Chanchin (History of the AncestoA,C. Press, Lawngtlai,
1998.

Chinzah, Sawirem&an pi leh pute chanchinnplublished

Chinzah,T.K., Pipu Ziarang, A.C. Press, Lawngtl&97.

Darchungnungayiizoram Chhiarkawp

Dokhum, Gameddmanlai Mizo Kalphung@Gilzom offset, Aizawl, 2008.

Hengmang, Z.Lai Hham Tobul (Genealogy of the Lpi#Art & culture Department
(LADC), Lawngtlai, 2014.

Hrekung, K.,“Lai Lal Hmingthang Dokulha”inMifirte Sulhny Arts & Culture
department (LADC), Lawngtlai, 2008, edited by Hlruatkima.

Lalremsiama, FMi Lu Lak leh Vai Run Chanchihengchhawn press, Aizawl, 1997.

Lalrinmawia, Mizoram-History and Cultural Identity (1890 — 1947Fppectrum
Publication, Assam, 1995.

Lalthangliana, B.Pi Pu ZunlengGovernment Press, Aizawl, 2007.

LalthanlianaMizo Chanchin (Kum 1900 Hmalar@)|zom Offset Press, Aizawl.2000.

Liangkhai, Mizo Awmdan Hlui & Mizo Mi leh Thil HmingthangtehleMizo Sakhua
L.T.L Publication, Aizawl, 2008 (Reprint)

Liangkhai,Mizo ChanchinL.T.L Publication, 2002 (Reprint).

Pawi ChanchinTribal Research Institute, Aizawl, 1988

Siama, VL,Mizo History Lengchhawn press, Mizoram, 1991.

ThangaHmanlai Mizo Awm DanTlangveng Printing Press, Aizawl, 1992.

Vanlalchhawna Khiangté&hawnglung RunLengchhawn press, Aizawl, 2000.

ZatluangaMizo chanchinRoyal press, Aizawl, 1997 (reprint).

Zawl, K., Mizo Pipu leh an thlahte Chanchin,engchhawn press, Aizawl, 2011
(Reprint).

Zawla, k., “Mizo inneih dan” irFungki Gilzom Offset, Aizawl, 2006.

[ll.  Books (English)

Carey S, Bertram and HN TucKhe Chin Hills, Volume, IFirma KLM Private Ltd,
Calcutta, 2008 (Reprint)

Doungel, Jangkhongarhai Chieftainship And Its Impact In Politics Balaji
Publications, Delhi, 2015.
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Elly, Col. E.B.,Military on the Chin Lushai countryfribal Research Institute, Aizawl,
2005(Reprint).

Fachhai, Laiu,The Maras: From Warriors to Missionariegvangelical Church of
Maraland, Siaha, 1994.

Gupta, R.L.Political Theory,Sultan Chand & sons, New Delhi, 1995.

Lalthlengliana, C.,The Lushai Hills, Annexation, Resistance and Peatifon 1886-
1898 Akansha Publishing House, New Delhi, 2007.

Lehman, F.K.,The Structure of Chin Society: A Tribal People afrBa Adapted to a
Non-Western Civilizatiorl niversity of lllinois Press, Urbana, 1963.

Lewin, T H., Wild Race of South Eastern Frontier Indi&tibal Research Institute,
Aizawl, 1978 (Reprint).

Lewin, T.H., The Hill Tracts of Chittagong and the Dwellers thier TRI, Department
of Art & Culture, Aizawl, 2004.

Lewin, T.H., A Fly on the Wheel or How | help to Govern Indi&ribal Research
Institute, Aizawl, 2005 (reprint).

LianhmingthangalMaterial Culture of the MizoTribal Research Institute, 1998.

Liankhohau, T.,Social Cultural Economic and Religious Life of Aafsformed
Community;Tribal Research Institute, Aizawl, 2007.

Lorrain A., ReginaldFive Years in Unknown Junglesllied Publishers Private Limited,
Aizawl, 2012.

Lorrain, James HerbertDictionary of the Lushai languagelhe Asiatic Society,
Kolkata, 1940 (} Reprint 2005)

Lorrain, Reginald Arthur.Five Years in Unknown Jungldribal Research institute,
Aizawl, 2012 (Reprint).

McCall, A.G.,Lushai ChrysalisTribal Research Institute, Aizawl!,2015 (Reprint).

Nunthara, C.Mizoram Society and Polityndus Publishing Company, New Delhi 1996.

Parry, N.E.,The LakhersTribal Research Institute, Aizawl, 2009.
Reid, AS.,Chin-Lushai LandTribal Research Institute, Aizawl, 2008 (Reprint)

Reid, RobertThe Lushai Hills;Tribal Research Institute, Aizawl, 1978 (Reprint).
SangkimaEssays on the History of Mizagectrum publication, Guwahati, 2004.
SangkimaMizo Society and Social Chandéew Gian Offset Printers, Delhi, 1992.
Scott, James CThe Art of Not Being Governe@rient Blackswan Private Limited, New
Delhi, 2014 (reprint).
Shakespear, Jhe Lushei Kuki Clangultural Publishing House, Delhi, 1983.
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Shaw, Wiliam.,Notes On The Thadou Kuki&ibal Research Institute, Aizawl, 1929.

Thakur, Amrendra Kr., “The institution of slaveny the Chin society”, irA Study in
Chin History, Culture & Identity

Vanbik, Kenneth,Proto- Kuki — Chin: A reconstructed Ancestor of tkeki-Chin
Languagesthe Regent University of California, 2009.

Verghes,C.G.History of Mizo,Vikash publishing house, New Delhi, 1997.

Zohra, K, The Maras Indigenous Tradition And Folkcultutgcientific Book Centre,
Guwabhati, 2013.

IV.  Articles in Books

Hrekung.k,“Lai Folk Songs”,in A defence of Lai linguistic identjtyLai language
Association, Lawngtlai, 2015.

Monoliths and landmarks of southern Mizorahmt and culture government of Mizoram,
Lunglei district, Lunglei, 2008.

RosangaO., ‘Inter Sub-tribal Relations Among the Early Mizai,A Modern History of
Mizoram,Spectrum publications, Guwabhati, 2004, edited hyg&ena.

Rosanga, O., “Barter, Tradition and TransformatbfExchange Values Resulting from
Colonial Intervention in the Mizo Hills” in S. Habknlian Mate,
Vanrammawii, (ed.)Custom and tradition of the hill people of NorthsEa
India, Akansha publishing House, New Delhi, 2016.

Sangkima, “Bawi and Sal as an important Economatofain early Mizo Society with
special reference to the Chief’ Modern History of MizoramSpectrum
publications, Guwahati, 2004, edited by Sangkima.

Sangkima, “Military System in Early Mizo Societyify Martial tradition of North East
India, edited by S Dutta and B Tripathy, New Delbgncept Publishing
Company, 2006.

SangkimaEssays on the History of Mizagectrum publication, Guwahati, 2004.

V. Articles in Journals/proceedings

Bawitlung, Vanlalringa., ‘Dokulha: the Freeedom Higy’ in Historical Journal
Mizoram VOL XI, 2008.

Bawitlung, Vanlalringa., Processes of state foromatin mizo society inHistorical
journal VOL VIII, 2007.
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Cherrie Lalnunziri Chhangte, “The Pawi/Lai CommunifA Brief Introduction”, MZU
Journal Literature and Cultural Studie8n Annual Referred Journal Vol.
1, Issue 1.

Laldinpuii, K., ‘Lallula’,Historical Journal Mizoram Volume X2008.

Laldinpuii, K., ‘Lalpuithanga: A Great Southern BaiChief’, Historical Journal
Mizoram VOL X2009.

Lalhmuaka ‘Lallula: The Greatest Mizo Chief’, iA Modern History of Mizoram

Lalngurliana Sailo, “Modes of exchange in pre-bter Mizo Society”, NEIHA
Proceedings,2002.

Lalthlengliana, C., “Mizo Warfare and its developrhapto Colonial period”Historical
Journal Mizoram\olume — VIII. 2007.

Luce,G.H. ‘old kyaukse and the coming of burmadgurnal Of Burma Research
Society,VOL-XLIIRangoon university press, Rangoon.

Rosanga, O., “British Trade Relation with Mizoraiti 1930, and its Impact”, in
Proceedings of North East India History Associati@eventeenth
Session, 1997,

Rosanga, O., inter sub-tribal relations among aly &4izo in historical journal Mizoram
volume VIII, 1998.

Rosanga,O., “The Consolidation of Mizoram with SakeReference to the Disarmament
of the Hills”, Historical Journal MizoranVolume VIII, 2007.

Sangkima, “History and evolution of education inzieliam”, 22 session NEIHA,

Sangkima, “Origin of Chieftainship in early Mizo 8ety”, Historical Journal Mizoram,
Volume — XI. 2008.

Rosanga, O.Theorizing the concept of Mizo Hero: Indigenousdpectiveyresented on
2"4 December, 2016, p. 2. In a seminar organized byMizo History
Association, Aizawl, Dated 1-2 December, 2016.

C. Unpublished Ph.D./M.Phil. Dissertation

Rosanga, OThe Socio-Economic History of the Mizos in the 8dddalf of the
NineteentiJnpublished M.Phil. Dissertation, Delhi, 1981.

Lalchhuanawma, The early Military encounter witk British: Warfare techniques,
adaptation and strategies, Unpublished PhD thdgierabad, 2014.
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