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1.1 INTRODUCTION 

 The present dissertation titled ‘Patriarchy in Colonial Mizoram’ tries to 

uncover the patriarchal structures in the social and administrative institutions 

which existed in the pre-colonial period in the Mizo society and with the coming of 

the British Government and the Christian missionaries through the introduction of 

new patriarchy.  

According to Johanna Martina Wood, women’s subordination can be traced 

back to as early as Plato and Aristotle who both viewed women as inferior, as not 

being fully human or capable of reasoning, and as generally being weaker in nature 

than men. Mizo society is based on a strict patriarchal rule where men hold the 

power in the family and in the society and in the public sphere women while 

women were bound to accept their role as a subordinate human being. However, 

theoretically women in the pre-colonial period seems to have enjoyed flexibility in 

their position and role even in the public sphere as well as compare to the status of 

women in the colonial period where Christianity brought about the permanent 

institution of patriarchal power. With the coming of the Christian missionaries in 

the colonial Mizoram, the Mizo were trained and taught to accept the new form of 

culture through education and Christianity. Since, in the early Christian tradition, 

women were depicted as temptresses, as the cause of all sin, as deformed males 

and as not having been created in the image of God
1
 the position of Mizo women 

was not raised by the coming of the Christian missionaries, rather it led to the 

further subordination of women.  

The concept of gender came into common parlance during the early 1970’s. 

It was used as an analytical category to draw a line of demarcation between 

biological sex differences and the way these are used to competencies, which are 

then assigned as either ‘masculine’ of ‘feminine’. The purpose of affirming a sex 

and gender distinction was to argue that the actual physical or mental effects of 

biological difference had been exaggerated to maintain a patriarchal system of 

power and to create a consciousness among that they were naturally better suited to 

‘domestic’ roles. In simple terms, something is gendered when its character is 

                                                           
1
 Johanna Martina Wood, ‘Patriarchy Feminism and Mary Daly: A Systematic- Theological Enquiry 
into Daly’s Engagement With Gender Issues in Christian Theology’, p. 2 
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either masculine of feminine or when it exhibits patterns of difference by gender. 

‘Gendering’ and ‘gendered’ are concepts which signify outcomes that are socially 

constructed and give males advantages over females.
2
 

Recovering the lives of women from the neglect of historians was the goal 

of women’s history from its inception. Its methodology and interests have evolved 

over time as it has become established as an academic discipline. With the rise of 

feminist movement, the emphasis shifted in the 1980’s towards exposing the 

oppression of women and examining how they responded to discrimination and 

subordination. The writing of history has always been written and concentrated on 

male dominated activities like politics, war or diplomacy where women are just 

silent spectators and their role were completely sidelined. The activities which are 

regarded as female work like child bearing, cooking, women’s work in agriculture, 

husbandry, magic has been regarded as being unworthy of study and outside the 

purview of the academic discipline of history.
3
 

Women history is indispensable and an important element for the 

emancipation of women. They occupied an important place same as men in their 

contribution of the development of history and to the making of society and 

building of civilization. They shared with men in preserving collective memory 

that shapes the past into cultural traditional and provided the link between 

generations and connected the past and the future. The writing of history from the 

male perspective and the domination of men only gives a partial record of the 

human history where the roles and activities of women were ignored. Gerda Lerner 

has pointed out that ‘women are essential and central to creating society; they are 

and always have been actors and agents in history’.Gerda Lerner further elaborated 

by arguing that men and women have suffered exclusion and discrimination 

because of their class yet no man has been excluded from the historical record 

because of his sex, yet all women were.
4
 

Although women are defined by sex they are more than just a biological 

category and existed socially with men in different ages, in different family 

                                                           
2
Jane Pilcher & Imelda Whelehan, ’50 Key Concepts in Gender Studies’, pp., 56-59 

3
Rekha Pande, ‘Bringing In The Invisible Woman Back Into History’, pp., 48-49 

4
Gerda Lerner, ‘The Creation of Patriarchy’, pp. 4-5 
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positions, in different classes, nations, communities and lived by the social rules 

and customs that were belief and shaped by the men in the society.
5
The main 

objectives of writing women’s history is to find out it necessity and put them back 

into picture and to document  their role and work as history has been taken away 

from women. Frederick Engel was the first to constitute a theory in the field of 

women’s history basing his studies on the concepts and findings of Lewis Henry 

Morgan. Engels wrote ‘the origin of family, private and property and the state’ 

where he linked women’s oppression to changes in the economic and political 

realm.  

Joan W. Scott has given some definitions of gender as an analytical tool 

where she explained that the core definition of gender rests on an integral 

connection between two propositions: gender is a constitutive element of social 

relationships based on perceived differences between the sexes, and gender is a 

primary way of signifying relationships of power. Changes in the organization of 

social relationships always correspond to changes in representations of power, but 

the direction of change is not necessarily one way. She has argued that gender as 

an analytical tool should not be concentrated only for the study of one particular 

area as anthropologists have done it by restricting gender to the use of kinship 

system. Joan W. Scott further elaborated that gender can be used as an analytical 

tool by determining the aspect of subjective identity. Scott pointed out that 

historians need to examine the ways in which gendered identities are substantively 

constructed and relate their finding to a range of activities, social organizations, 

and historically specific cultural representations. Gender can be used as well as a 

way of signifying relationships of power where gender is a primary field within 

which or by means of which power is articulated. Gender is not the only field but it 

seems to have been a persistent and recurrent way of enabling the signification of 

power. Power relations among nations and the status of the colonial subjects have 

been made comprehensible in terms of relations between male and female. Gender 

is one of the recurrent references by which political power has been conceived, 

legitimated and criticized.
6
 

                                                           
5
 Louise A. Tilly, ‘ Women’s History, and Social History’, p. 440 

6
 Joan W. Scott, ‘Gender: A Useful Category of Historical Analysis’, pp., 1067-1073 
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In the Creation of Patriarchy, Gerda Lerner has mentioned that like men, 

women are and always have been actors and agents in history. Since women are 

half and sometimes more than half of humankind, they always have shared the 

world and its work equally with men. Women are and have been central, not 

marginal, to the making of society and to the building of civilization.
7
 However, 

the existence of lesser accounts about the history of women remains a disputable 

question. Gerda Lerner provided her own theory by arguing that men and women 

have suffered exclusion and discrimination because of their class yet no man has 

been excluded from the historical record because of his sex, yet all women were.
8
 

Focussing on the traditional Mizo social structure, the status of women as well 

their history is lesser than men and their voices have been hidden and neglected in 

the history of Mizo. This injustice towards woman can be analysed from certain 

social and administrative institutions. 

The study and uncovering of history in every phase and periods is 

necessary with the assistance of the better understanding and knowledge of women 

history around the world. Without the study of the lives and contribution of women 

in the building of history in every part of the periods historicity had lost its values. 

Throughout history, women are constant victims of society’s ideals. Traditionally, 

women were defined physically and intellectually as the ‘weaker’ sex and were 

subjected to the domination of male power. There are certain rules imposed and 

standards implemented that women must follow in every society. They are 

expected to comply with these ideals set by the society and, as a result, it led them 

to be more dependent on men and became an easy target to be dominated and 

slowly their importance and roles in the society are abbreviated. 

 

As history have been written mostly by men as educational system was 

hardly opened for females in the past we hardly find any records written on 

women, therefore the construction and narration of history have been largely 

influence through the patriarchal thoughts and interpreted the glorification of men 

                                                           
7
Gerda Lerner,  op. cit.,  p. 4 

8
Ibid, p. 5 
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through the important historical events like war which is a place for worshipping 

masculinity and even of it does contains the names and roles of women in history 

they are mentioned only due to their connection with men. At the same time the 

language which was used in the recorded history from the earliest times was also 

masculine which signifies that history itself was a masculine phenomenon. The 

exclusion of men in the recorded history like women were could be argued as they 

were considered to have no significance contribution in the earlier form of history 

writing that covers an immense occurrence in history, but despite the neglect of 

focussing on such men in history were based on class and never based on their sex 

while women were partially erased from history due to their sex. Even though 

some historians claims to have written about a chapter or two about women and 

their history it not sufficient enough to understand the hidden status and positions 

of women as no further analytical research have been given to any of their work on 

women. Therefore it is necessary to uncover the history of women and the 

manifestations of patriarchy despite the lack of work in women history in every 

society 

 As Gerda Lerner has pointed out that women have been kept from 

contributing to history-making which is the ordering and interpretation of the past 

of humankind,
9
 in the context of Mizoram it is applicable to the study of Mizo 

women and their contribution in the history of the Mizo that have been neglected 

by the men in the society and many of the earlier historians. However, there are 

some works written by the historians on the history of the Mizo women and their 

roles and status under the patriarchal authority. They acknowledge the deplorable 

conditions of the Mizo women  but did not questions the reason or work on further 

research or proper study of the nature of patriarchy and as to why and how did 

such pitiable conditions ever occur and neglect the work of the women from the 

patriarchal historical perspectives.   

 

The periodization of history is in fact a complicated system as history itself 

is a continuous process. Periodizing a certain era or years are being challenged and 

redefined all the time. At the same time, periodization helps in better 

                                                           
9
Ibid., p. 5 
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understanding of a particular topic or that part of histories which may have no 

meaning to study if not with the help of labelling some form of periods. In the 

context of Mizoram, the periods of the history of the Mizo have been roughly 

classified under the three periods – pre-colonial or traditional period which 

signifies the period where the Mizo administered their own administration, colonial 

period which was differentiated from the pre-colonial period by the coming and the 

establishment of the British supremacy and the post-colonial period which signifies 

the ending of the British power in the Lushai Hills. 

The present dissertation will focus on the institution of patriarchy in the 

colonial period of Mizoram. As history is a continuous process and narration of the 

pasts that were usually learnt according to the chronological order it is important in 

history therefore to study about the background of any certain topic. To have a 

clear understanding of the colonial period of Mizoram one must need to know the 

relation and continuity of patriarchal institutions from the traditional period. In the 

pre-colonial period, each village was ruled by a chief with the help of his ministers 

and there exist gender differentiation and social classification that persisted among 

the poor and female gender. But to some extend there seems to exist a more 

flexible space for women in the public space. 

The colonial period or the colonial patriarchy can be classified with the 

establishment of the British Government in Mizoram through the various 

expeditions led by the colonial forces at the end of the 19
th

 century. The colonial 

government maintained their authority over the Lushai Hills by making two 

expeditions called the Lushai Expedition of 1871-1872 and the Lushai Expedition 

1889-1890 where their main aim was to subjugate and control the tribes while 

maintaining their traditional customs and to establish semi-permanent posts so as 

to ensure complete pacification and recognition of the British supremacy. The 

attainment of full control over the administration of the Lushai Hills at the turn of 

the 20
th

 century marked a new era for the history of the Mizo. The colonial forces 

were accompanied by the introduction of Christianity through the Christian 

missionaries who carried out their work in the North Lushai Hills under the Welsh 

Mission and the South Lushai Hills under the Baptist Missionary Society. The 

Calvinistic Methodist Church was established in the North Lushai Hills and carried 
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on with their works till 1957 which could be termed as the post- colonial period as 

the colonial government had left before them. The Baptist Missionary Society was 

organized and set up their works in the South Lushai Hills and continue with their 

works till 1968. The introduction of Christianity and the coming of the 

missionaries have affected immensely the social, economic and political aspects of 

the Mizo society as compared to the colonial government that were mainly 

concerned with the administrative works and the roles they have to play in 

administering their supremacy and left the social organization to the Christian 

missionaries.  

As the present study of my dissertation will focus on the critical analysis of 

patriarchal institution in colonial Mizoram, the study of the traditional period will 

also be included and analyze whether there was any change or continuity from the 

pre-colonial period to the colonial period, whether women were given more or less 

space in the traditional period or colonial period, is there flexibility in the 

patriarchal structure in the pre-colonial period and colonial period, did Christianity 

further led to the conformity of patriarchy? 

 

1.2. THEORY OF PATRIARCHY 

The term ‘patriarchy’ is originally used to describe the power of the father 

as head of the household.
10

  Patriarchy, in a nutshell is the manifestation and 

institutionalization of male dominance over women and children in the family and 

the extension of male dominance over women in society in general. It implies that 

men hold power in all the important institutions of society and that women are 

deprived of access to such power.
11

 

Patriarchy has been used within post 1960s feminism to refer to the 

systematic organization of male supremacy and female subordination. It has been 

criticized as implying that sexual difference is the fundamental principle of 

stratification in human society, present in all periods and thus ‘outside’ history; by 

                                                           
10

Abidemi R. Asiyanbola, ‘Patriarchy, male dominance, the role and women empowerment in 
Nigeria’, p. 3 

11
Gerda Lerner, op. cit., p. 239 
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claiming to explain everything, it explains nothing. ‘Patriarchy’ can still be 

usefully used to denote sexual hierarchy in the household, particularly where men 

control a form of domestic production, as they did in pre-industrial Europe. But the 

record of the past shows immense variety in the extent of oppression, resistance, 

accommodation and convergence in relations between men and women, and the 

task of the historian is to explain this variation rather than subsume it under a 

universal principle of sexual oppression.
12

 

When it comes to the origin and existence of patriarchy, traditionalist 

argued that the suppression and domination of women as universal and not man-

made and the rules are not to be changed by men. However, feminist theory 

characterizes patriarchy as a social construction, which can be overcome by 

revealing and critically analyzing its manifestation.
13

  One of the most challenges 

tasks of women’s history is to trace with precision the various forms and modes in 

which patriarchy appears historically, the shifts and changes in its structure and 

function, and the adaptations it makes to female pressure and demands.
14

  From the 

light of the above discussions, the proposed research tends to study the changing 

nature and function of patriarchy in Mizo history from pre-colonial period to the 

colonial period and how it constructed gender relations in the society. Mizo 

historians have generally traced detail account of Mizo history from Sailo period 

since no proper evidence of Mizo history in pre- Sailo period could be found. 

Hence, the proposed dissertation will trace the construction of patriarchy from the 

establishment of Sailo ruling dynasty until the emergence of British colonizers and 

Christian missionaries. 

According to Gerda Lerner, the city societies or city-states that developed 

in Mesopotamia, Egypt, and the Indus River Valley after 3000 B.C.E. gave rise to 

the first kings, temples, priests and social classes, as well as to writing, laws, 

metallurgy, warfare, markets, and private property which resulted in the origin of 

patriarchy which is the assertion of male power, and the subordination of women. 

Gerda Lerner has further defined patriarchy as the manifestation and 

                                                           
12

John Tosh, ‘ The Pursuit of History’, p. 278 
13

Tickner, Ann J. (2001). "Patriarchy", Routledge Encyclopedia of International Political Economy: 
Entries P-Z. Taylor & Francis. pp. 1197–1198. 

14
Gerdalerner, op.cit., p. 239 
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institutionalization of male dominance over women and children in the family and 

the extension of male dominance over women in society in general. It implies that 

men hold power in all the important institutions of society and that women are 

deprived of access to such power. However, it does not imply that women are 

either totally powerless or totally deprived of rights, influence, and resources.
15

 

Thus, patriarchy describes the institutionalized system of male dominance and 

therefore it can be usefully defined as a set of social relations between men and 

women, which have a material base, and which, though hierarchical, establish or 

create independence and solidarity among men that enable them to dominate 

women.
16

 

Sylvia Walby theorized patriarchy as a system of social structures and 

practice in which men dominate, oppress and exploit women. She had elaborated 

that patriarchy is composed of six structures: the patriarchal mode of production, 

patriarchal relations in paid work, patriarchal relations in the state, male violence, 

patriarchal relations in sexuality, and patriarchal relations in cultural institutions. 

For Walby any specific empirical instance will embody the effects not only on 

patriarchal structures but also of capitalism and racism.
17

 

Hartmann looks at the link between patriarchy and capitalism and argues 

that patriarchy links all men to each other irrespective of their class. A woman’s 

work benefits both capital and her husband. Hartmann defines patriarchy as a set o 

relations which has a material base and in which there are hierarchical relations 

between men and solidarity among them which in turn enable them to dominate 

women. The material base of patriarchy is men’s control over women’s labor 

power.
18

 

The history of Mizo women have been dominated and controlled by men as 

Mizo society is a patriarchal society where men hold the power in the society and 

family. In the traditional patriarchal set up of the Mizo society, Mizo women have 

limited space to raise their voices. In such developed patriarchal society, the head 

of the household consists of men in the family. She had no right either in the 

                                                           
15

Ibid., p. 239 
16

Abeda Sultana, ‘ Patriarchy and Women’s Subordination: A Theoretical Analysis’, p. 3 
17

 Sylvia Walby, ‘ Theorizing Patriarchy’, p. 20 
18

Abeda Sultana, op. cit., p. 5 
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family or society and her body and mind were belonged to her father and brother 

and even after marriage she was considered to be the property of her husband. The 

traditional social institution that constitutes the foundation of the Mizo society has 

even further controlled the mobility and sexuality of Mizo women. She had no 

right to her father’s property even though her everyday life revolves around 

working for her family in the household from early in the morning till dawn. 

The social institution of marriage also further shows the condition of 

women position in the society where her sexuality were controlled by the wishes of 

her family where the bride price were handled by men in the family without 

involving the women in the family. Being a patriarchal society, the position of the 

chiefs could be only achieved by men and the sons of the chief’s as the customary 

laws favors men to be the hereditary chiefs. The politics in the traditional period 

was dominated by men and the administration of the village was under men in the 

village. The laws and rules were created and dominated by men and women had to 

conform by it.  

The history of Mizo women in the coming of the colonial ruler had quite 

significantly changed the position of women and brought about massive changes in 

the gender role of men and women. With the establishment of new power in the 

Lushai Hills, power was exchanged and the traditional system of administration 

was replaced with the loss of power of the chiefs and the appointment of many new 

chiefs. Even though customary laws did not favor women to become chief, more 

than twenty female were chiefs recorded by the colonizer in the last part of the pre-

colonial period.
19

 

The coming of the colonial rule brought with them the introduction of 

Christianity which at some level brought about the changes in the position of 

women through the introduction of education and reforms in the structure of the 

traditional administration. The Christian missionaries favors women and worked 

on the uplifting of women but in reality new gender relations was introduced by 

reinforcing the new women’s space within domestic sphere through female 

education. The missionaries introduced a well-established Victorian domestic 

ideology in Lushai Hills. Girl’s schools appeared as a ‘site’ of reinforcing the 

                                                           
19

 Hmingthanzuali, ‘Changing Nature of Patriarchies in Mizoram’, p. 107 
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European ‘ideal of womanhood’ where they were taught according to the social 

structure of the patriarchal family or society that will help them to become more 

reliable for their families.  Therefore, Eisentein believes that the sex class division 

is more fundamental to human society than the economic class division that has 

changed historically with the changes in economic organizations.  Eisentein further 

points out that women’s domestic work perpetuates patriarchy; women role 

stabilizes patriarchal structures (family, housewife, mother etc.).
20

 

 

1.3. STATEMENT OF THE PROBLEM 

Traditionally Mizo women were seen as experiencing different forms of 

subordinate lives under the dominance of patriarchy. In Mizoram there are 

abundant literatures on Mizo society. In these writings there are few records on 

women and gender relations. Most of the literatures that reflected women’s 

position have blamed patriarchy for women’s subordinate position during the pre-

colonial period while emphasizing the role of Christianity and colonialism in 

uplifting the position of women. But most of the earlier writers have failed to 

recognize the following points- firstly; did women remain powerless and 

completely deprive of their rights under patriarchy? Secondly, did the function and 

structure of patriarchy remain the same from pre-colonial to colonial period? 

Thirdly, how did colonialism and Christianity reinvent patriarchy?  Lastly, what 

were the impacts of patriarchy on gender relations in Mizo society?                                 

 

 

 

1.4. REVIEW OF LITERATURE 

The Creation of Patriarchy (1986) written by Gerda Lerner deals with the 

history of Mesopotamia from about 3100 B.C. to about 600 B.C. This book 

provides a detail study of the origins of patriarchy while examining the different 

                                                           
20

 Farah DeebaChowdhury, ‘ Theorizing Patriarchy: The Bangladesh Context’, p. 601 
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theories on patriarchy. She has mentioned that patriarchy is not the works of men 

alone in different society in which women also accepts voluntarily subordinate 

status in exchange of protection and stability in the society. Gerda Lerner argues 

that male dominance over women is not natural or biological, but the product of a 

historical development begun in the second millennium B.C. in the Ancient Near 

East. As a system of patriarchy was created historically, she argues it can also be 

ended by historically process. 

In The Lushei Kuki Clans, J. Shakespear provides a detail and descriptive 

ethnographic works of the domestic life and laws and customs and the traditional 

religion of the Lushei tribe. In chapter 3 of the book he provides valuable sources 

of the law and customs and the status of women amongst the Lushai tribe which 

clearly mentions the existence patrilineal society from pre-colonial period. 

 Among the colonial ethnographers N.E. Parry works on A Monograph On 

Lushai Customs and Ceremonies is the earliest written work of Mizo customs by 

which Mizo are governed in their daily lives and according to which cases are 

decided by the chiefs and the courts. He gave detailed information about the 

traditional customs practices by the Mizo and talks about marriage system, divorce 

and inheritance which proved to be more advantageous for the men in the Mizo 

tribe like most of the tribal society in north east India.  

 A History of the Mizos (Volume-1), (1997) written by Brigadier C.G. 

Verghese and R.L. Thanzawna attempts to trace the ancestors of the Mizo and it 

gives an account of the culture, customs and social codes of the community. A 

clear and detail information about the background has been given to this book by 

the authors providing wealthy information. 

 

Bride Price and Patriarchal Hegemony in the Mizo Society by 

Hmingthanzuali published in the book, Gender Lens, Women’s Issues and 

Perspectives in Contemporary Societies edited by, Prof. Rekha Pande highlights in 

great detail the status of women under the patriarchal structure. It argues against 

the traditional notion that Mizo women enjoyed better status in the society than 

mainland India with the absence of dowry, sati and caste system by locating the 
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problem of women’s inheritance right and their position in the family by locating 

patriarchy through Mizo traditional marriage customs. 

Among the feminist women theologians T. Vanlaltlani works on Mizo 

Hmeichhiate Kawngzawh (2005) is an important works for the detail understanding 

of the life of the Mizo women in the pre-colonial period and highlighted the 

patriarchal institution from the female perspective which contributed immensely 

for Mizo women history to be appreciated. She gave further detail accounts on the 

movement and development of the Mizo women space in the public as well where 

she mentioned their works in the different church dominations as well.  

 Set on a Hill, Light on the Lushai Hills, After Forty Years, Report of 

Women’s Work are the series of works written by the Baptist Missionary Society 

(BMS) compiled by Gospel Centenary Committee, Baptist Church of Mizoram, 

Serkawn contains an insight on the report of the missionaries works on the Lushai 

Hills. The series contains the report of women missionaries and their works in the 

upliftment of Mizo women through education, teaching women domestic roles and 

simple medical health and the bringing up of motherless babies and to prevent the 

high infant mortality rate among the Mizo.  

The works of E.M. Chapman and M. Clark called Mizo Miracle which was 

edited by Marjorie Skyes was a pioneering works on the accounts of the women 

missionaries in the South Lushai Hills where detailed works were given. It consists 

of the works done especially on the Mizo women with the introduction of 

education and reaching out to the patriarchal society to allow women to have the 

same advantage in every sphere of their lives. The establishment of caring for the 

motherless babies was one of their achievements that have been included in the 

book that marked a great milestone for the position of the women in the patriarchal 

Mizo society. 

 Reports of the Foreign Mission of the Presbyterian Church of Wales on 

Mizoram 1894-1957 compiled by K. Thanzauva contains the reports of 

Presbyterian missionaries working in Mizoram which provided an important 

primary sources for the study and understanding of the growth and development of 

Christianity in Mizoram. The reports contains the different works carried out by 
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the missionaries including the works of women missionaries in their works for the 

uplift of the status of Mizo women and the socio-cultural and religious impact that 

it had upon the Mizo and the development of Presbyterian Church in Mizoram. 

 The Annual Report of BMS on Mizoram published by the Mizoram Gospel 

Centenary Committee, Baptist Church of Mizoram, Serkawn is a compilation of 

annual reports of 1901-1938 given by the Baptist Missionary Society who served 

in Mizoram. It is an important and detail accounts and    reports of the works of the 

Baptist missionaries through the introduction of education, medical and other 

works that had a huge impact on the religious and social aspects of the Mizo in the 

South Lushai Hills. 

N. Chatterjee's 'Position and status of Mizo women in the earlier Mizo 

Society'(TRI, 1975) is the first written book on Mizo women. She mentioned the 

position of Mizo women in traditional Mizo society. She did an in depth study on 

the marriage customs, family life and social customs. 

Mizo Women Today (TRI, 1991) published by the Tribal Research Institute 

dealt with the changing position of Mizo women since the traditional period to the 

modern times. Here we see the contribution and participation of women in the 

social, religious and economic realms. It also highlights the changes in women's 

position after they embraced Christianity. This book also mentions about the 

exclusion and discrimination faced by the women especially in the church under 

the patriarchal structure as men were considered as a better candidate in holding an 

important positions and organizing the church. 
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1.5. OBJECTIVES 

The objectives of the proposed study will be: 

1. To study the structure and function of patriarchy in Pre-colonial Mizo 

society. 

2. To examine the impact of ‘colonial patriarchy’ on gender relations in Mizo 

society. 

3. To analyze the resistance of men and women on patriarchy. 

 

1.6. AREA OF STUDY 

The area of study will be focused mainly on Mizoram. 

 

1.7. METHODOLOGY 

 The proposed research will be based on the sources including colonial and 

missionary document, which will be collected from Mizoram State Archive, 

Asiatic Library Kolkata and National Archive New Delhi, Synod archive Aizawl 

and Baptist Archive Serkawn, Aizawl Theological College Library Aizawl and 

Library of Academy of Integrated Christian Studies Aizawl. Oral traditions 

including songs, legends, proverbs will also provide valuable sources for the 

present research.  Secondary sources will include books, journals, articles, 

published and unpublished works. Local writers and historians will be widely 

consulted as far as possible. 
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1.8 TENTATIVE CHAPTERIZATION 

 Chapter 1: Introduction: 

This chapter will look into the historical background of Mizo society, theories of 

patriarchy, methods and approaches of the study, review of the literatures. 

 

Chapter 2:  Patriarchy in pre- colonial period: 

In this chapter an attempt will be made to explore and elaborate the nature of 

patriarchy in pre-colonial Mizo society. It will also deal with how it resulted in the 

construction of gender relations. 

 

Chapter 3:  Patriarchy in Colonial Period: 

This chapter will aim at exploring the impact of colonialism on patriarchy through 

missionaries, church and administrators. It will attempt to put focus on the 

possibilities of changes in the social institutions brought about by colonialism 

which in turn has the resultant possibility of changes in the nature of patriarchy in 

colonial Mizo society. 

 

Chapter 4:  Christianity and the creation of new patriarchy: 

In this chapter the reforms brought by the Christian missionaries and the continuity 

of patriarchal structure from pre-colonial period will be analyzed. 

 

Chapter 5: Conclusion 

This chapter will deal with the findings of the research. 

 



                                                 

 

                                   

CHAPTER 2 

 

PATRIARCHY IN PRE-COLONIAL 

MIZORAM 
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2.1 INTRODUCTION 

The history of the Mizo can be seen as a large canvas painted by different 

clans. These different clans which existed in Mizoram exhibited their own culture and 

tradition but the main focus on this chapter will be on the Lushai clan who are in fact 

the dominating clan among the clans present in colonial Mizoram whilst mentioning 

the other clan’s existence as well. The main theme of this chapter is to analyse the 

pre-colonial Mizo society and to re-examine the structure of patriarchy through 

various historical sources. It will also deal with how the system of patriarchal norms 

has impacted the gender relations through the various institutions by looking at the 

oral sources, old sayings and the existing documents which will facilitate to analyse 

on how patriarchy shapes the society of the Mizo. 

By the early 18th century, the Lushai clans had entered the present Mizoram 

and had established village territory in different places at various times.1 As they are a 

migratory clan, up to the middle of the 18th century, the Mizo people of different clans 

move from one place to another with a small fragmented groups. The tribal feuds and 

war that continue to take place in search of acquiring new lands was considered to be 

the main reasons as to why they never stay in one place for a long time. As news of 

more powerful clans migrating to Mizoram has surfaced many of the non-Lushai 

clans feel threatened and dispersed to areas around Mizoram.2 

The 18th century marked a significant period in the history of the Mizo with 

the establishment of the silo ruling clan. A new kind of power and force was 

introduced wherein the Sailo chiefs successfully conquered and dominated majority of 

the other clan chiefs and subjugated them under their authority. The Sailo clan ruling 

tactics and war methods was no match for the other chiefs who established their 

territory before the coming of the Sailo clan. As their territory expanded, a new form 

of social and political consciousness was established. 

 

                                                 
1 Hmingthanzuali, ‘Women in Mizo History: Changing Roles, Status and Participation from 18th to 20th 

Century’, p. 36 
2 B. Lalthangliana, ‘Mizo Chanchin’, p. 85 
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“A cultural revival took place during the Sailo period. They absorbed a 

number of other clans in pre-colonial Mizoram. It is said that various Mizo 

customaries of oral constitution evolved as a result of the Sailo rule in pre-colonial 

Mizoram. Increase of their political hegemony also directly introduced the 

development of social stratification in the pre-colonial Mizo society”.3 

Many sub-tribes are said to enter the present Mizoram under the Sailo ruling 

clan around 1700 A.D. 4 The descendants of Sailo clans could be traced back to 

Zahmuaka who had six sons and among them was Thangura who prospered the most 

besides his other brothers. Thangura had two sons namely- Chawnglula and 

Thawngmanga and the son of Thawngmanga was Sailoa where the generic terms 

Sailo clan came to existence and became the most powerful chiefs of all the Mizo. 

The Sailo chieftainship had started between 1500- 1625 A.D and ruled for about 450 

years till the abolition of chieftainship in 1955.5 Most of the writers of the history of 

the Mizo had mainly focus from the Sailo chieftainship and their administration as it 

marked the proper records that helped in forming the history of the pre-colonial Mizo 

history before written records were made available with the coming of the colonial 

government. The social customs and administration of the Mizo society was properly 

maintained and establishes with the rising of the Sailo clan that covers almost entirely 

the geography of present Mizoram. As the Mizo society was based entirely on the 

patriarchal structure, with the establishment of the Sailo chieftainship a new form of 

patriarchal control was institutionalized in the pre-colonial period under the Sailo 

patriarchy.  

 

 

 

 

 

                                                 
3 Hmingthanzuali, op. cit., p. 36  
4 B. Lalthangliana, ‘A Brief  History and Culture of Mizoram’, p. 35 
5 Keihawla Sailo, ‘Golden History of Lushai Hills’, pp., 106-107 
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2.2 FAMILY:  A SITE OF PATRIARCHAL DOMINATION 

Sylvia Walby distinguished patriarchy into two forms- private and public 

patriarchy. Walby explains that patriarchy is mainly established upon household 

production which she found as the main site of women’s oppression. For Walby, 

public patriarchy is based in public sites such as employment and the state.6 

Friedrich Engels who wrote “The origin of the Family, Private Property and 

the State” may be seen as the originator of Marxist theories of the family, who 

claimed that it was economic developments and specifically the development of 

private property which necessitated the development of the monogamous family 

which will help to ensure that men’s private property would be inherited by their own 

biological descendants. Consequently, in the light of Lewis Henry Morgan’s 

evolutionary anthropology, Johann Bachofen’s interpretation of matriarchy through 

myths, the origin of family tied family history to economic history in a linear, causal 

relation.7 

According to Engels, long before written records were kept the history of the 

stages of family has already taken place. The first stage ‘savagery’ is an age where 

group marriage predominated; then during ‘barbarism’ a form of paring became 

common. The third age ‘civilization’ refers to changes in property relations led to 

modern monogamy or “individual sex-love, which Engels, in agreement with liberal 

attitudes, viewed as the greatest moral advance”.8 

Engels argued that the first domestic institution in human history was not the 

family but the matrilineal clan. However, Engels had pointed out that ‘the 

domestication of animals and the breeding of herds had developed a hitherto 

unsuspected source of wealth and created entirely new social relationships’. 9  As 

wealth was appropriated by men, women were considered only as a mode of 

production where they were considered value only as site of producing more children. 

 

                                                 
6  Hmingthanzuali, op. cit., p. 24 
7 Mark Poster, ‘Critical Theory of the Family’, p. 42  
8 Ibid, p. 43 
9 Friedrich Engels, ‘ The Origin of the Family, Private Property and the State’, p. 54  
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The monogamous family developed by Engels as one of the stages of human 

development changed the family system into a patriarchal family in which the wife’s 

household labour ‘became a private service; the wife became the head servant, 

excluded from all participation in social production’.10 Therefore, Engels has stated 

that ‘the overthrow of mother right was the world-historic defeat of the female sex’11 

where women were degraded to mere instrument for breeding children which 

therefore led to the emergence of the patriarchal family. 

In traditional Mizo society, family life was the crucial part of  nexus of social 

system. It was a virtual citadel to patriarchy. Sex, age, generation and clans were the 

basic coordinates that defined an individual status, roles, functions and privileges 

within the extremely authoritarian hierarchical structure. The family has long been 

identified as a crucial arena for the construction of gender relations and the 

formulation of patriarchy. Men’s legal, social and political power over women was 

located, as well as learned, it was argued, within the home. 12  Like many other 

societies, traditional Mizo society was governed through the patriarchal domain where 

men controlled the relationships between family and society. In the realm of the 

household, it was the father’s rule that had to be followed.  

Women in the traditional Mizo family were accorded theoretical equality 

under most laws relating to property and inheritance. However, the absence of women 

from the important post like village administration defined the indestructible structure 

of patriarchy which highlighted the realities of patriarchy that prevented equal access 

to influential positions and limited the independent accumulation of wealth. 

Subordination was linked to the concept of fertility which ascribed to women the 

responsibility and duty of reproduction as service to her husband. 

 Sylvia Walby mentions that the family is conventionally considered to be 

central to women’s lives and to the determination of gender inequality. Parsons 

conceptualized gender relations in terms of sex roles; men in the family performed the 

instrumental role and women the expressive one. According to Parsons, these roles 

must be kept separate otherwise there would be conflict and tension between the 

                                                 
10 Gerda Lerner, op. cit., p. 22  
11 Friedrich Engels, op. cit., p 57  
12 Tanya Evans, ‘Women, Marriage and the Family’, Women’s History: Britain, 1700-1850: An 

Introduction, pp.,  57-58 



23 

 

occupational structure and the kinship system.13 According to Sangkima, the very 

institution of the family was respected and given a high place in the Mizo society and 

also which played a key role in forming the social structure of the Mizo.  

      As a patrilineal family, the father is the law and like the chiefs is the law for his 

entire village. The concept of patriarchal dominance went as far as only recognizing 

the family heir through the male line only which clearly portrayed the importance 

given to male sex over female sex and thus rendered sharp distinction between 

genders. Through family, laws and customs men tried to secure the consent of the 

very women they oppress by planting the notions that women are inferior to men.   

As a patriarchal structure, the eldest male or father in the family holds the 

power for decision making and all the members in the household has to recognised his 

authority. As a patrilineal society, the lineage was traced through male descent where 

their father’s property was distributed among his sons excluding the unmarried female 

in the house. The contribution of women in their household and society was not only 

overlooked but was neglected by the society as no values and important status in the 

private and political sphere was given to them. Some of the important institutions 

where women roles were defined by gender differentiation will be analysed. 

Shulamith Firestone perceived reproduction as central to women’s subordination. 

Firestone’s argument about the central role of reproduction in women’s subordination 

is perhaps the classic account. She argues that reproduction is the basis of women’s 

subordination by men. The biological hazards surrounding reproduction, such as 

pregnancy, menstruation, childbirth, breast-feeding, and child rearing, make women 

vulnerable and dependent on men. This creates two classes based on sex, men and 

women.14 

In the Mizo family when a baby girl is born she was greeted with the words, 

“Se Man Tur” which means one who cost a Mithun and when a baby is born he was 

greeted with the words Mipa Huaisen Sai Kap Tur, which means a valiant, he would 

be an elephant killer. A Mizo girl right from an early age was taught and expected to 

help their mothers and the household responsibilities lies with them while the boy 

were busy with their outdoor games. Women in Mizo society were ideologically 

                                                 
13 Sylvia Walby, ‘Theorizing Patriarchy’, p. 63 
14 Sylvia Walby, op. cit., pp. 65-66 
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trained and manipulated to accept their roles as inferior being, supported by the 

prevailing geographic conditions where most of the  villages were bound by thick 

forests where the notion of gallantry was hugely celebrated as they needed to defend 

themselves from wild animals and the threat from their enemies. The act of bravery 

was highly placed which could however assume only by men that slowly raised their 

level as a superior being.  

Patriarchy has/had always been a dominating factor in the construction of a 

Mizo society and it was manifested in various forms. Mizo society had entered into 

various epochs of history and in each epoch, a patriarchal power was always 

reinvented that simultaneously reconstructed gender identity. 15  In most of Mizo 

literature, it is analysed that the dominating nature of patriarchy led to the emergence 

of social hierarchy particularly in terms of gender. 

The gender differentiation in the Mizo society can also be seen with regard to 

water. The village setup of the Mizo was always on the mountaintop as a protective 

measures from their enemies, it added the value of water especially during the seasons 

where their scarcity of water. There was a deep connection between water and women 

in the traditional Mizo society as the carrying of water from wells was considered to 

be the job of women in the family. As their village used to locate at the hilltop, water 

had to be carried from the wells which had been set up at the time of setting their new 

village. In the morning before going to their fields, with their bamboo baskets the 

women in the family have to climb steep slopes to provide water for their family. C. 

Laitanga stated that even though it is said that there exist no such kind of class system 

in the Mizo society but when it comes to water it might be a different case.16 The 

chief’s wife or daughter can have the right to carry out the water from the well even if 

there are other women already waiting for their turn and no one said anything against 

it which reflects the division that has been created by the patriarchal nature. In a 

patriarchal society many women internalised the culture of patriarchy and thus 

holding that it was their job to obey and to serve men and accepting arguments that 

their aptitudes were inferior to those of men.  

 

                                                 
15 Hmingthanzuali, ‘Changing Nature of Patriarchies in Mizoram’, p. 104 
16 C. Laitanga, ‘Role of Water in Mizo Culture’, Seminar and Important Papers, p. 167  
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Tradition is built up through a long process of practice and hence it is difficult 

to change. Traditions serve as foundations for all forms of patriarchy in all and 

spheres of life. The history of Mizo women have been portrayed in many ways 

through the old sayings and proverbs. The old proverbs that highlighted the status of 

women have been mentioned quite a few times in the writings of the local writers and 

discussed in the works done by the colonial ethnographers. Women status in the 

family are sometimes refer to as ‘Hmeichhia leh palchhia chu thlak theih a ni’ which 

means that ‘worn out fencing and women could be replaced’.17 This represents how 

women were considered just as a commodity that could be obtained and replaced.  

For women in the traditional Mizo society, adultery ‘uire’ was considered to 

be the highest degree of crime that can be committed. At the same time, if a man 

performed the same act he was not necessarily label the term uire and no action was 

taken against him. Adultery was regarded as a heinous crime by the Mizos  which 

shook the very  foundation of the institution of marriage as such they used to say that 

the women who committed adultery were the easy victims of a tiger for their crimes 

by saying ‘Sakeiin a seh duh’.18 As there were no rules to label men as the perpetrator 

of the crimes, the uire concept itself strengthens traditional patriarchal control on 

women and highlighted the double standard that characterizes the institution of 

patriarchy in Mizo society. 

 

2.3 FORMING PATRIARCHY THROUGH MALE LINEAGE 

As a patrilineal family, lineage in the traditional Mizo family was traced 

through the male line and children inherited their father’s clan. As descent were 

calculated through male line only the female in the family were not given any share of 

inheritance which thereby clearly reinforces patriarchy. Mizo women were recognized 

even after marriage through her patri-clan name in the traditional system. Therefore 

all the children had to acquire their clan name from their father and can never acquire 

it from their mother’s clan group.19  

                                                 
17 Hmingthanzuali, op. cit., p. 72 
18 James Dokhuma, ‘Hmanlai Mizo Kalphung’, p. 206  
19 C. Nunthara, ‘Mizoram: Society and Polity’,  p. 84 
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Engels pointed out that among the Gens increase of wealth gave more value 

and higher status to men in the family which allows men to utilize such new free 

power to strengthen and overthrow the traditional social structure where lineage was 

traced through the female line.20 However, among the Mizo there is an unwritten code 

where the property of the family will divide and inherit among only the male and 

male relatives in the family. 

N.E. Parry, the Superintendent of the Lushai Hills mentioned that ‘All 

property dissolves through males and generally speaking a man’s heir is his nearest 

male relation, subject to certain conditions’.21 This line suggested the existing gender 

differentiation among the Mizo society in which the laws of inheritance itself 

supported patriarchy. 

In ancient days, virile men seized power and held it until they were 

overpowered by stronger ones. Even the sons quarrel among themselves over 

succession. In course of time chieftainship became hereditary. 22  According to the 

traditional custom of the Mizo, the rule of inheritance falls under the male head of the 

family and the male line of the family inherited the land of their father. The youngest 

son in the family inherited their father’s property and the Chiefs youngest son will 

rule the village after the passing of the chiefs and the other sons will be given 

different land to rule along with some villagers. According to the rules of inheritance 

followed by the Mizo, all the property will directly goes to the legitimate sons along 

with his illegitimate sons who will be given priority before their father’s male blood 

relations. However, no place for woman or daughters was included in the inheritance 

law. In the case where a widow was left with his small children she has to asked the 

help of his husband male relatives to take care of them and inherit some parts of the 

property as they would not normally accept without the assurance that they will 

control and manage the estate themselves. Only in rare cases only women were inherit 

and looked after their estate without the help of male relatives. Women were 

considered not to have the knowledge and wisdom to look after the property of her 

late husband. The laws of inheritance only further cemented the institution of 

patriarchy in which men dominates, hold social and administrative power and control 

                                                 
20 Friedrich Engels, op. cit., p. 56  
21 N.E. Parry, ‘A Monograph on Lushai Customs and Ceremonies’, p. 82 
22 Sangkima, ‘Mizos: Society and Social Change ( 1890- 1947) , p.  31 
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of property where women in the Mizo society are ignored of their roles and 

contribution and considers them as not equal to men. The customary laws relating to 

marriage, divorce and inheritance proved to be extremely oppressive for the women in 

the traditional patrilineal society. 

 

2.4 CHIEFTAINSHIP 

“The Mizo chieftainship originated and developed on its own without the 

influence from outside”.23 The pre-colonial Mizo seems to have not been attach with a 

permanent chief and the bravest man among the groups were given the highest 

authority of the one having power and control over the people as a protector.  

James Dokhuma stated that the Mizo in the traditional period were not rule by 

a particular chief and the people can appoint whoever is the bravest among them. 

While they were living in Lentlang (Chin Hills), Hnamte clan asked the Lusei clan to 

be their chief but as no one wanted their invitation and finally Lahmuaka and his 

family accepted the invitation and from here on it is said that the office of the chief 

slowly becomes hereditary.24 It is said that each of Zahmuaka sons – Zadenga, Paliana, 

Thangluaha, Thangur, Rivunga, Rokhuma, were able to establish their own village 

before they crossed Tiau River.25  

As chieftainship became hereditary, only the sons of the chief were allowed to 

succeed and inherit their father’s property. As the law of succession was concerned, 

the youngest son was usually the one who succeeded the chief’s position. When the 

eldest son attains a marriageable age as J. Shakespear pointed out, they were provided 

with a wife at their father’s expense and given a certain number of villagers from his 

father’s village and sent forth to have a village of their own.26 

 

                                                 
23 Lalchhuanawma, ‘The Origin and Development of Chieftainship in Mizoram’, p. 46 
24 James Dokhuma, op. cit., p. 144 
25 Lalchhuanawm, op. cit., p. 47 
26 J. Shakespear, ‘The Lushei Kuki Clans’, p. 42 
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 “The Mizo society was a chief centred society. Each village was independent 

and the chief was the supreme leader in his own village”.27 However, as the villagers 

had their own free will to join another chief he was careful to rule his village along 

with the advice of his ministers (Upa) and show no untoward feelings. The structure 

of the office of chieftainship was based on patrilineal structure where succession and 

inheritance went to the male lineage. The legal legitimate heir in the traditional set up 

of the chief was only through the male line where the daughters of the chief had no 

right to succeed. Hence, theoretically women had no right to rule as rightful heirs in 

the political system.28 

As the traditional Mizo society is a stratified society, the chief exercised the 

hereditary power and his subjects were under his authority with the advice of his 

council of ministers (Upa) they were personally appointed by the chiefs and they 

helped the chiefs in settling disputes in his village. As the office of chieftainship is 

hereditary, so is the position of Upa where only his sons can succeed his father’s 

position as the chief’s Upa. Any disputes within the village were brought to the 

chief’s house where along with his Upa which was usually takes place in the morning. 

The party that loses will have to pay one pig to the chiefs as a fine called ‘Salam’.29 

The traditional politics starting from the topmost office of chieftainship, there was no 

place for women to raise their voice as they were supress by the patriarchal 

authoritarian nature. Like women, as the position of chief and his ministers were 

hereditary and only wealthy men can have affect upon the administration of the 

village, men belonging to poorer family were also cast aside and became a victim of 

the patriarchal order.  

However, despite the patriarchal structure of the Mizo society there is an 

existence of flexibility in the pre-colonial period as compared to the colonial period 

under the British authority. Such flexibility under the Mizo patriarchal rule can be 

witnessed from the establishment of female rulers in the Lushai Hills. The female 

rulers attaining their positions as chiefs were recognised however through the death of 

their husband, brother or father. One of the few examples for the female chiefs in the 

Lushai Hills was Pi Buki who was the wife of Raja Mungpira. As Mungpira could not 

                                                 
27 Nancy Lalrinmawii Rokhum, ‘Social Stratification of the Mizos’,  p. 31 
28  Hmingthanzuali, op. cit., p. 106 
29 Lalthangfala Sailo, ‘Sailo Rorel Dan (1700-1900)’, p. 56 
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pat off the bride price of Buki, he bequeathed her a part of his estate where Pi Buki 

rules over as an independent chieftainess. She had one son name Sukpilal and two 

daughters namely Ruthangpi and Rani Banatangi. Banaitangi was the widow of Raja 

Murchuilal and the sister of chief Suakpuilala who is considered to be the most 

powerful Lushai Chief in the Western Lushai Hills before the incorporation of the 

British power. 30  After her divorce from her husband Murchuilal from Sylhet, 

Banaitangi returned to Mizoram and rule over a village of her own called Thilthek 

with 200 houses.31 She was said to be an excellent ruler and earn loyalty from many 

of her husband’s officers and had many allegiance and carved out her own identity 

under the men’s space of chieftainship. The flexibility and the power hold by the 

female chieftainess could be clearly seen in the case of Banaitangi where she met 

Major Boyd in her village Zawlbuk which was a place that excludes female sex and a 

place of creating masculinity under the patriarchal structure. Routhanpi, the daughter 

of Mungpira set up her own village at Motithlang and supported her brother in every 

of his decision and became unknown as compare to her famous sister Rani 

Banaitangi.32 

  Darbilhi is the widow of the South Lushai Chief Vantura and became one of 

the few chieftainess that recognised the authority of the British power and one of the 

most early and important Lushai cheiftainess to be swayed over by the Gospel. 

Impano (Lalhlupuii) became the regent for her infant son Vonpilal at the death of her 

husband Mora, the Chief of the Sailo clan. According to John Edgar that he wrote in 

the report about the Lushai Expedition 1871-1872, Impano did not offer any 

resistance to the British army. Nepuithangi was the wife of Lushai Chief Vuta who 

had bequeathed Nepuithangi a part of his estate where she ruled as an independent 

female chieftainess. She resisted the alarming forces of the British power and took 

active part in the eastern Lushai Rising in 1893-1894. 33    

The chieftainess, Pakuma Rani ruled over the estate of her husband chief 

Pakhuma in place of her infant sons and she was the ally of the English during the 

Lushai Expedition. Due to her loyalty towards the British power she was brutally 

                                                 
30 Suhas Chatterjee, ‘Mizo Chiefs and the Chiefdoms’, p. 81 
31 H.R. Browne, ‘The Lushais 1898-1889’, p. 18 
32 Suhas Chatterjee, op. cit., p. 141 
33 Ibid.,  pp., 91-138 



30 

 

murdered. Ropuiliani, the widow of chief Vandula became one of the most famous 

and important chieftainess among the Mizo as she represented the resistances against 

the authoritarian power till her last breath.34 From such examples the institution of 

patriarchy allows flexibility in the division of power to some extent and seems to 

provide a space for women in the public sphere as well. 

 

2.5 ZAWLBUK 

Social institutions have been created by man from social relationships in 

society to meet such basic needs as stability, law and order and clearly defined roles 

of authority and decision making. Sangkima has stated that ‘social institutions are the 

major components of human culture’.35 

Apart from the patriarchal authoritarian nature of chieftainship, Zawlbuk was 

an important social institution where boundary was created for women to be a 

member of the institution. It was created only for men in the society which shows sign 

of gender differentiation that favours men as a dominating force and to elevate the 

status of men. 

Sangkima pointed out that Zawlbuk had fostered and nurtured a pure and 

uncorrupted life in the society. It was a powerful agency that controls the whole 

village administration. He further analysed that the origin of the institution of 

Zawlbuk was probably connected with the inter-tribal feuds which was common 

during the olden days of the Mizo.36 

When the Mizo settle into a new village, the construction of Zawlbuk received 

the most important attention. Therefore, a temporary house called ‘Vanlaibuk’ was 

built and then after constructing the whole village houses the youth used to gather and 

built Zawlbuk.37 

 

                                                 
34 Ibid., pp., 81-145 
35 Sangkima, op. cit., p. 59 
36 Ibid ., p. 59 
37 C. Laitanga, ‘,Mizo Khua’, p. 46 
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Zawlbuk used to occupy a central position in the organization and 

administration of a Mizo village in earlier days, and functioned as the most potent 

institutionalised mechanism of social control.38  It was a place where all the men 

young men used to sleep at night not only to be able to move quickly as a group in 

case of raids or fire but also a place of discipline and learning. It was a place where 

the age-old mores and values with high respect for their traditions and customs were 

projected before the youth. Before the establishment of a formal education system 

Zawlbuk was a place for educating the youth in the village. 

“Youth’, according to Dr. (Mrs) N. Chatterji, ‘are the most potent revitalizing 

agent of the society prepared themselves for their future role with very little emotional 

strain and easy transformation of the ‘forced discipline’ of their early life in the 

Zawlbuk into a well-established form of ‘free discipline’ fully in keeping with the 

requirements of the society they meant to perpetuate”.39 The institution of Zawlbuk 

has able to train the young men of the village to cherish the community based 

organization and to respect the form of discipline that was executed. 

The strict discipline maintained inside was headed by their leader called 

‘Valupa’. The members consists of two types –adults and boys. The boys who were 

hasn’t reach their puberty were made to collect woods and water from the nearby 

village and were made to clean inside the Zawlbuk.40 

Zawlbuk has functioned as a dependent organization that train the youth of the 

village to be responsible and useful for the welfare of the village. Zawlbuk offered 

only the male youth in the village to gain knowledge and free from the burden of the 

household duties which were considered degraded and considered to be the work of 

women. But who can decide women inferior enough to enter and become a member 

of Zawlbuk. However, no answer could be given as the Mizo society itself was 

governed and controlled by the patriarchal structure. Women in the traditional Mizo 

society were blocked their entry into politics where their voce could be raise. It 

further elaborated that the Mizo women have no place in the village administration, 

legislation and judiciary. Women were kept ignorant deliberately as to hold the higher 
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position in the society by men by acquiring information. Through the unwritten laws 

and conduct set up by men in a patriarchal society, men tried to secure the consent of 

the very women they oppress by planting the notions that women were inferior to men. 

 

2.6  WAR 

In the early period, the tribal chiefs were already engage in war and according 

to B. Lalthangliana . The tribal feuds started when they were living between Lentlang 

and Tiau.41 However their desire to have more slaves, booty and more lands was 

dominant in their continuation of engaging in tribal war even after settling in the 

present Mizoram. They however, brought about differentiation among themselves by 

maintaining martial endogamy and political- martial alliance among the tribal chiefs 

to consolidate their own position. J. Shakespear has mentioned that the method 

adopted by the Lushai in their techniques of engaging in war was to raid the 

neighbouring villages and carry off as many captives and as much war booty as 

possible.42 

Before the advent of the British forces in Lushai Hills, the Mizo chiefs were 

mostly engage in war with their neighbouring chiefs. Their main reason was to 

acquire more lands to assert wealth and authority. One of the most popular tribal war 

known as ‘Chhim leh Hmar Indo’ (East and West War) between Sailo chief Vuta 

from Hualtu village and Lalpuithanga the chief of Vanchengte. Here, the war broke 

out mainly due to the fight over land where both the war inevitably took place in their 

conquest for acquiring more lands. 

Gerda Lerner has stated that “the exchange of women is the first form of trade, 

in which women are turned into a commodity and are ‘reified’, that is, they are 

thought of more as things as human beings”.43 Gerda Lerner’s argument can be seen 

among the tribal groups of Mizo during the war. One of the famous wars among the 

Mizos is the ‘Khawnglung run’ (Khawnglung war). This was best known for the 

ruthless behaviour of the three clans- Sailo, Pawi and Fanai who were responsible for 
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attacking the village.44  A large number of people from the Khawnglung village were 

taken as war slaves and the more slaves captured means a huge success for the captors 

as they demand a price for each war slaves. The war slaves were kept in different 

houses where they have to work for the family where all the hard work was left for 

them to do. However, if any Sailo clan were captured, they were allowed to stay in the 

chief’s house or only on the Sailo house in the village. The war slaves have each a 

price and their family have to save up anything to buy their freedom.45 

J Shakespear has mentioned that ‘as a rule only strong women and children 

who could keep up in the retreat were taken, all other captives being killed on the spot, 

and should any captive lag behind a spear thrust quickly ender her career, and her 

head was taken on to form an ornament in the raider’s village’ 46  The forceful 

abduction and exchange of women among the Mizo bear a close resemblance to 

argument of anthropologist Claude Levi-Strauss as the leading cause of female 

subordination. James Dokhuma mentioned that there are some cases where the 

women captives refused to go back to their village as sometimes they usually already 

got married where they were taken as war slaves.47 

Gerda Lerner put forward a daring question as to why women were exchanged 

and more preferable over men? She further argued and provided assumptions that 

there were in fact several reasons behind it. She went on to analyse that if grown men 

were taken as captives there is no guaranteed as to where their loyalty stands. Women 

were however will be easily coerce to abide by their captors more or less through rape 

where they will mother the children of their captors. Then, as it turns out no mother 

will want to leave behind their children despite their wretched conditions in the 

unknown village and thus, creating a loyal group of women by using reproduction as 

a means to dominate them. And if a woman had been captured with her children, she 

would submit to whatever conditions her captors imposed in order to secure the 

survival of her children. Gerda Lerner further elaborated that reproduction capacity of 
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women was first recognised as a tribal resource and then later on as the ruling elites 

develop, it is acquired as the property of a particular kin group.48 

The man as the protector image during warfare is connected with the concept 

of patriarchy which worships the violent acts and power of men that led to the 

domination of women and children. The masculine behaviour was projected the most 

during wars which allowed men to reaffirm their masculinity under the patriarchal 

ideas of bravery, aggression and to prevent himself from ridiculed from his fellowmen. 

The hero title was the greatest achievement under the patriarchal formation which was 

aim by men to receive that honour which stabilises the concept of patriarchy through 

war and the justification of their atrocious acts in wars. In the context of Mizo, the 

tribal was in the olden days represented the glorification of male power as it was only 

men who went on to other village to raid. If the raid was successful the brave warriors 

as J. Shakespear puts it were welcome by the whole village with food, Zu and drums 

which could be enjoyed only by men.49 To some extend women also contributed to 

the creation of patriarchal masculinity as they are brought up under the patriarchal 

rule of worshipping men’s power as compared to the subordination of female 

contribution in war.  As bravery occupied a large place in the social structure of the 

Mizo which was limited only to the male gender, it further emphasizes the institution 

of patriarchal domination as every young men tries to achieve that title of bravery and 

define their masculinity through engaging in wars. 

 

2.7  PASALTHA 

‘Pasaltha’ in the traditional Mizo society occupy an important place which 

was also interrelated with war. As only male can achieve the title of ‘Pasaltha’ it 

provides for the identity construction where masculinity was admired and respected in 

the society. When a baby was born in Mizo family, it was a girl her parents wish for 

her to be a beautiful woman and so they could ask for a bride price by greeting her 

with the words ‘Se Man Tur’. And if a baby boy was born, he was greeted with the 

words ‘Ral In Hal Tur’ one who will burn and defeat the enemies’ houses and also 
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‘Mipa Huaisen Sai Kap Tur’ which means he will grow up to be a brave man who can 

kill many wild beasts.50 They wanted their sons to be brave. The concept of bravery, 

humility and courage were encouraged in the traditional period as war among tribal 

chiefs had significantly affected their daily lives.  

As their economy and political administration of the Mizo in the traditional 

period had so much to do with the surprise attack of the tribal war, it was considered 

to be the responsibilities of the men to protect the village. The chief was also clearly 

aware of the support and loyalty of his men and he would make sure that the bravest 

and courageous men were rewarded by creating a space for the construction of 

masculine identity where women never received such a high honour or social 

recognition. James Dokhuma stated that as the traditional Mizo society was the era of 

Pasatha (Pasalthate Hun), women in the society were barred from participation in the 

public life or raising their voice against male dominance.51 This reflects the lower 

status given to women and why they were relegated into the background. 

The word Pasaltha can be best understood not by words but by deeds. Pasaltha 

is a word that means comforter, rock of fortress, strength of the weak and vulnerable 

that can save from the most difficult situation.52 The qualities that surround Pasaltha 

are bravery, hardwork, obedience, tlawmgaihna, gentle, humble, respect for elders, 

ready to be martyred for the sake of others.53 As the title of Pasaltha was respected by 

all and where all the young men try their best to acquire such a title can be seen as 

right from an early age it was the dream of every Mizo boys wherein such masculine 

behaviour was celebrated by turning a deaf ear against feminine behaviour as 

something unworthy of giving any form of recognition. 

The Mizo chiefs used to give incentives whom the Valupa chooses through 

carefully analysing the behaviour and character and level of bravery of the youth by 

offering them Nopui and Huai No which was considered to be the highest form of 

reward and respect that could be received by the bravest among the youth and a 

tradition that was highly respected.  
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According to James Dokhuma, ‘Huai No’ is a bit different from ‘Nopui’. 

‘Huai No’ symbolizes the oath made by Pasaltha to their chiefs before going out 

hunting or war raids to promise to keep his company safe. It is a huge challenge and 

only the brave and courageous men can accept the Huai no.54 

In the patriarchal system, men and women behave, think and aspire differently 

because they have been taught to their masculinity and femininity in ways which 

condition difference. Patriarchal system shows or accept that men have, or should 

have one set of qualities and characteristics, like bravery, strength, fearlessness, 

dominance etc. and women like nurturing, love, caring, timidity, obedience etc.55 

Therefore, the notion of women value system was constructed in such a way that they 

started to see such a man who possessed a particular behaviour like bravery as 

desirable as lover. Therefore, “patriarchal culture controlled a woman and structured 

her space through her feminine identity- her roles in domestic chores, physical 

appearance and production capacity without getting social privilege, but her identity 

was assessed in relation to her husband’s or father’s identity”.56 

 

2.8  THANGCHHUAH 

The Mizo in the olden days not only believe in the supernatural beings and 

spirits but they also believe in life after death as well. There are two abodes according 

to the Mizo where the soul could enter, one is called Pialral and the other is called 

Mitthi Khua. However, the souls after death according to the Mizo was not affected 

much by their religious beliefs but depended mainly by their good deeds in this earth. 

They believe that “the Thangchhuah title decided the future of the soul”57. When a 

Thangchhuah ceremony was performed by any men he was considered to be a free 

man who was respected highly by the whole village. The Thangchhuah could enter 

Pialral which was considered to be a place of luxury and bliss where they don’t need 

to work and have abundance of food with them. Those who could not perform were 
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said to live in the Mitthi Khua which was a place of dullness, hardships, sickness and 

distress. 

J. Shakespear claimed that the as the Mizo believe that there is a man name Pu 

Pawla who was the first man to die and whose house located where the seven roads 

met. He shoots those who died after him with a big pellet bow. However, Pu Pawla 

cannot shoot at Thangchhuah, babies who died at infancy, and a young man who 

enjoyed three virgins and at least who have enjoyed seven women if they were not 

virgin, but he always shoot at any female58. This tells in stores the lower status given 

to female in a patriarchal society where even death has to do with the patriarchal order. 

For the attainment of entry to Pialral which was heaven for the Mizo where no 

work was required but to just enjoy the food and animals that were killed and sacrifice 

during their lifetime on earth. For this purpose it was every aim of the Mizo to be able 

to perform ‘Thangchhuah.’  There are two kinds of Thangchhuah – In lama 

Thangchhuah where there are six stages to perform- Sakung, Chawng, Dawino Chhui, 

Sedawi, Sekhuan or Mitthi Rawp Lam and Khuangchawi59. The other is Ram Lama 

Thangchuah where the following animals had to be killed- Elephant, Bear, Sambhur, 

Barking Deer, wild Boar, wild Mithun, snake called Rulngan, a bird called Vahluk 

and a species of eagle called mu-van-lai.60 A person who can perform this ceremony 

and kill animals of such kind was guaranteed an admission to their heavenly abode 

called Pialral. They believed that the animals that they have killed will accompany 

them to their journey after their death and when Pu Pawla sees them he will not use 

his pellet bow against Thangchhuah. 

The traditional belief systems of the Mizo was closely linked  with 

Thangchhuah as they could attain the privilege of entering Pialral, it was considered 

as the highest status that could be achieved during their lifetime. Although 

Thangchhuah ceremony is an individual celebration, the Thangchhuah family will be 
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accompanied by the whole village by having feast with abundant Zu and meat for the 

whole village.61 

When he attained the Thangchhuah title he became one of the most 

respectable men in the village and he instantly becomes the chief’s Upa.62He acquired 

the title Thangchhuahpa and his wife becomes Thangchhuahnu who can accompany 

her husband in to Pialral. In relation with their religion the space for women in the 

traditional Mizo society was extremely limited wherein they cannot perform the 

Thangchhuah as it was considered to be in the hand of the father in the hose. The 

patriarchal structure strictly holds its authority even in their belief after death concept. 

In the case of ram lama Thangchhuah, as it was men only who went out for hunting 

the wild animals in the jungle there was no space for women to ever attain such a 

status as to killed animals and perform the Thangchhuah as they considered it was not 

related with their idea of femininity. 

 

2.9  MARRIAGE SYSTEM 

The gender relations of the tribal society which construct inequality can be 

analysed by looking at the customary law of the tribal communities in the region. 

Customary law is part of the tribal traditional customs and practices where the tribes 

considered it ‘intrinsic to their identity and culture’. Customary laws can be 

understood as ‘an established system of immemorial rules which evolved from the 

way of life and natural wants of the people, the general context of which was a 

common knowledge, coupled with precedents applying to special cases, which were 

retained in the memories of the chief and his counsellors, their sons and their son’s 

son, until forgotten, or until they became part of the immemorial rules’. The operation 

of customary laws acts as a powerful tool to define the roles of men and women and 

dictate acceptable standards of behaviour. Women’s social and economic status 

continues to be influenced by customary rules.63 As with the case of the Mizo, since 

immemorial, their customs are not always conducive to the interests of women in the 
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society which can be further proved affirmative if we look at the institution and laws 

governing the laws of marriage, bride price , and inheritance. The Mizo like most 

tribal community depended on their customary laws as a law that governed all their 

social and political affairs as central to their culture and tradition.  

A customary law is the habitual course of conduct of a society and contains 

dos and don’ts based on its norms, practices and usages, mechanisms such as taboos, 

sanctions, social rituals, culture, public posture and ethics of each individual. These 

norms thus restrain their pattern of behaviour and regulate the social, cultural and 

religious aspects of the individual and the family. Basic to the customary law is its 

acceptance by the community. The laws may begin as customs with localised 

application but are accepted slowly by the rest of the community through a gradual 

process over a long period if it feels that its introduction is good for it or does it no 

harm. They are mandatory and enforceable by the tribal chiefs while a custom is not 

enforceable. Because of the continuity it gives to the tribal community, the customary 

law becomes basic to its identity.64 

The institution of marriage has been a key factor in the subordination of 

women. It serves as a system that created the transfer of property from one man to 

another which formed the basis of patriarchal domain. 

Within the patriarchal culture, marriage is postured as the ultimate destiny for 

women. However, the very institution of marriage itself may hide behind the notion 

that it provides protection for women and also the husband as the sole provider for the 

family, marriage is just a site where were subsumed into their husband’s identities, 

restricting their rights to property and to social power. 

Patriarchy shaped people’s experiences before marriage as well as within it.65 

The practices of courting among the Mizo youth in the traditional period sufficiently 

facilitate towards the acceptance of the system of patriarchy which was shown by the 

fact that courting allows the involvement of parents in choosing the partner for their 

children. At night young men would visit the house of a girl of marriageable age 

straight from Zawlbuk. Normally, a group of men would enter the girl’s house and 
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then it became a job for the girl and her parents to entertain their guests by engaging 

in conversations while at the same time she was expected and careful not to treat any 

of her guests differently. In relation to household norms and her guests the space 

given to the girl was extremely limited wherein she was governed to live in a certain 

way accepted by the society which was ruled under the patriarchal decree. The girl 

and her parents in the Mizo tradition was expected to show kindness and courtesy and 

any ill-treatment were put forward by them towards the youth a meeting used to take 

place at Zawlbuk where it was decided to teach them a lesson and so in some cases 

the youth as a group used to destroy their houses making the family unbearable to 

continue to live in the same village anymore. The chief was bounded by moral 

obligation where even his hands are tied as they are his greatest social assets and he 

depends on the youth of his village for warfare reasons and also without the youth the 

chief knows the dispensable of his position by going against his military forces and it 

was too much a price to pay. The limited space of a girl lives shows that how in every 

stage of a woman’s life, it is controlled and predicted by the forces of men glorifying 

the patriarchal system. 

However, at the same time, courting before marriage was also determined by 

economic factor. As the main economic income among the Mizo in the traditional 

period rely heavily in agricultural production, the jhum cultivation became a part of 

their daily life. As their lives confined around agricultural activities, it generate a 

space for courting among the youths. Boys and girls helped each other out in fields 

which can sometimes lead to romantic courting as well. Here, the parents of both 

party played a huge role in their sons and daughters marriage and exercise their 

concerns to great length by tracing the family history as far as possible. 

Katie Barclay points out that the role that age, marital status and economic 

resources played in shaping the power relationship between parents and children 

when selecting a spouse highlighted patriarchy in operation in different social 

relationship. 66  The argument that Katie Barclay put forward among the Scottish 

society can be incorporated in the context of Mizo customs of marriage wherein the 

Mizo chief permits his children to marry only a person of noble birth. Only in some 

rare cases only that we do find the chief daughters involved with the commoners that 
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clearly depicted the authoritative power of patriarchy in all aspects of social life and 

especially in the system of administration followed by the chief in his particular 

village. 

When it comes to marriage in the traditional period among the Mizos, they 

were extremely careful in choosing the wife for their sons or husbands in the case of a 

daughter. They would trace the concern family whether there are any robbers or 

physically or mentally handicap in their family. As it was mostly the parents that have 

the ultimate authority over the marriage proceedings, they believe that it will be a 

blessings in the long run to trace each other’s family background. In the traditional 

Mizo social set up, the position of the widower family has received a lower position 

which could be seen through the search for a husband for her daughter as well. The 

mother of the girl used to put a black cloth under their bed called ‘Zawl Puan Phah’ as 

sign of allowing him to sleep with her daughter. If this tradition was performed the 

boy was expected to marry the girl under no circumstances.67 This clearly reflects the 

degrading position that women in the Mizo society has to accept as they are under a 

patriarchal domain. 

The purity of the women was highly regarded as it shows in the price of the 

bride in the marriage system. What was practices among the Mizo was that when the 

chief sons is about to get married, he had the privilege of verifying the body of he girl 

by placing a cloth around them by the girl’s mother in their home. Sometimes they 

may sleep together even before the marriage process started. Then the boy will sent 

his intermediaries (Palai) to the girl’s house and then plan for their wedding will be 

made.68 

According to Gerda Lerner, the exchange of women was the main reason for 

female subordination where in it starts with the development of agriculture. The 

potential for women were now realised by the different tribes and aim to acquire more 

women for reproduction process. She highlights that elder males who provides 

knowledge for the community learn to exploit their power by controlling the whole 

community and acquire private property in women. Therefore the freedom of women 

sexuality was controlled for the likes of male in every tribal community.  

                                                 
67 James Dokhuma, op. cit., p. 183 
68 K. Zawla, ‘Mizo Pi Pute leh an Thlahte Chanchin’, p. 104 



42 

 

The system or form of marriage among the Mizo right from the inception was 

marriage by purchase.69 Bride price will be given to the bride’s family by the groom 

or groom’s family as a payment for the bride. The price of the bride in the traditional 

Mizo custom was an important transaction which symbolises the union of two 

different families. From the very inception the payment of bride price which was 

organised and conducted by male member of each family takes up an important place 

in the tradition and customs practices among the Mizo shows how men occupy the 

authority of the system of marriage. 

Marriages, according to Levi Strauss are the most basic form of ‘gift’ 

exchange, which constitutes male bonds in which women are the most precious of 

gifts and culture depends upon that tie. From his andocentric analysis feminists have 

pointed out the centrality of the woman as the desired object to secure male bonds 

instead of forging male-female relation. Others have not looked so much at the 

woman in this system of exchange, but at the male bonds it establishes. Amongst all 

the Mizo clans, marriages were mediated through the transaction of ‘man’ or bride 

price. During the traditional period, patriarchal legitimacy emerged in the 

arrangement of marriage and distribution of man (bride price). 70  The negotiated 

norms of marriages was also practised where the male in the family decide the future 

of the female in the house. The main price or Manpui goes to the father or the brothers 

and in the absence of male relatives the Manpui goes to her nearest male relation and 

if she has been adopted by some person who has brought her up from childhood it will 

go to him. If any of the male relatives were in no position to collect the bride price, 

the bride’s mother will received if she has brought her up and had not married again71.  

Marriage system in the traditional period shows the early sign of male 

hegemony. The transactions of bride price and the institution of marriage instigate the 

gender differentiation between female and male as women hold no power in the 

saying of the customary laws as it is the men who created it to maintain the patriarchal 

structure of the Mizo society. The payment of bride price did not elevate the status of 

women rather limit their space as in most cases prevents them to acquire for divorce 

as the bride price has to be returned. It did not give them any relief from the 
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exploitation of their labour by the other family. To further elaborate, T. Vanlaltlani 

has mentioned that women wants were pushed aside when choosing their partner for 

marriage as it was the parents who pick the lads whom they like for their daughter’s 

hand. As it was considered not respectful and a feminine character for a girl to tell her 

parents of whom she wants to marry so she was confined to her thought of whom she 

wants to marry as she had no right to go against her parents’ wishes.72 Therefore, 

women space was extremely limited in the traditional period. 

When it comes to inheritance, Uma Chakravarti argues that the establishment 

of private property required the subordination of women and strict control over their 

mobility and sexuality. Female sexuality channelled into legitimate motherhood 

within a controlled structure of reproduction to ensure patrilineal succession. 

According to Uma Chakravarti, when patriarchy was established as an ideology 

women accepted the ideal notion of womanhood constructed by the ideologue of the 

society.  Laws, customs and rituals prescribed by the society are a powerful force for 

taking control over the ideological perspectives of women. Like Gerda Lerner she 

believes that patriarchy has been a system of benevolent paternalism in which in 

which obedient women were accorded certain rights and privileges and security and 

this paternalism made the insubordination invisible and led to their complicity in it.73 

In the history of the Mizo, the women had no personal privileges or rights. From birth 

to death her body, mind and spirit, belonged to her father, brother and husband. Men 

folk could treat their women as they liked and a man who did not beat his wife was 

scorned by his friends as a coward. A woman possessed nothing, not even the few 

clothes she wore. She was not supposed to go to bed till her men folk retired74.  

J. Shakespear in his book, ‘The Lushei Kuki Clans’ sees marriage in the 

traditional society to be of extremely loose and without restrictions wherein he 

mentioned that if a couple disagree they simply separate. However the low status of a 

Mizo women was shown when her husband can easily divorce her by saying I am 

divorcing you. This shows that Mizo women were regarded to be a disposable asset 

and elucidate how the value of a Mizo women occupy little place in the traditional 
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Mizo household. In every patriarchal society, where men holds the absolute power 

divorce is used as a system where men could appropriate control over women and 

especially in  Mizo custom, a woman, on being divorced have acquire the privilege to 

take back only the property she brought with her at the time of her marriage called 

‘Thuam’ and if the wife committed adultery she would not be allowed to touch even 

her personal belongings while if the husband committed adultery she cannot do 

anything against her husband. Accordingly, divorce can be seen as an agent where 

patriarchal ideology had been institutionalised in which Mizo women were placed 

under the rigid patriarchal traditions. 

 

2.10  RESISTANCE AGAINST PATRIARCHY IN PRE-COLONIAL  

As Gerda Lerner pointed out that in a patriarchal society, men are viewed as 

naturally superior, stronger and more rational whereas women are viewed as naturally 

weaker, intellectually and rationally inferior, emotionally unstable and incapable of 

being involved in politics.75 As the Mizo society before the advent of the colonial 

government and the introduction of modern education and social changes by the 

Christian missionaries it was based on the patriarchal structure.  However, as 

patriarchy implies the subordination of women and the concentration of power at the 

hands of men in the family, in the pre-colonial period there exist some form of 

resistance against the patriarchal order from women and therefore we cannot 

completely assumed that women in the Mizo society were abiding by the rules of  

traditional patriarchy.  

In a fiercely patriarchal society where men played the most important and vital 

role in the social production and in protecting the community, women are treated as 

mere slaves and given no accountable roles in the society and family were given to 

them. In the patriarchal society like the Mizo, women received mentioned in the 

history due to their famous father or husbands and never due to their own 

accomplishment or role in the society.  

 

                                                 
75 Gerda Lerner, op. cit., p.  4 
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If we look into some of the story in the history of the Mizo women, we can 

find that under the patriarchal organization women find their voices through songs 

and showing stern rebellion against the existing domination. In the history of the 

Mizos, Sailo clan had dominated and controlled the entire Lushai Hills and became 

one of the renowned clan among the Mizo. Under the patriarchal system, the body and 

sexuality were controlled by men that could be seen clearly in the institution of 

marriage. Laltheri who is the granddaughter of the famous and powerful Sailo chief 

Lallula became the victim of patriarchal order and she fight against the patriarchal 

rule set forth by the men in the society. Her resistance against patriarchy during her 

time has created and impacted the views of many Mizo in the future as a chief’s 

daughter who is respected by all could stand up and fight for equality for women. 

She had displayed quiet a stand against the strict social patriarchal conduct 

laid down for the daughter of the chiefs. She like many other Mizo princess felt in 

love with a commoner which was against the law of conduct laid down for the Mizo 

princess by men in the family. When her lover Chalthanga, a commoner was betrayed 

and killed with the order of her brothers she publicly mourned the death of 

Chalthanga which at this time was considered to be inappropriate for an unmarried 

girl. Being a female especially in a strict patriarchal foundation like Mizo society 

there was no place for female to demonstrate their anger or emotions so Laltheri 

expressed her feelings through songs, 

‘Bawnmzo ral mah darang a chhai ngam lo, 

Bel Zu kungah ka di chhawnthanga 

chawng sai ang sat e,’ 

 

‘You coward who don’t dare to fight the enemy, 

Killed my love Chalthanga in cold blood,  

While he was drinking’. 
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Laltheri had no power and means to take revenge against the murder of her beloved 

and so she resisted the male power of her brothers who killed her lover through an 

agent by composing a song where she revealed her hatred for them, 

 

‘Kei mi thattu thah thungloh Laldanga, 

Kan pam erawh khuavel thansara kan zam tur chu’ 

 

‘It felt as if I was killed along with him, 

Yet the unborn baby survives, 

His tragic death will haunt the world now and forever’.76 

 

In an established patriarchal society it was difficult for a woman to raise their 

voices against the injustice meted out upon them as they were considered weaker sex 

but there are some rare instances of distinguished Mizo women who resisted the male 

supremacy through songs and gestures which became an important sources to 

understand their actual condition under the male power in the traditional period. As 

historians often leave out the contribution and ability of Mizo women and especially 

the cheiftainess were mentioned due to their relation with the chiefs of their husbands 

and brothers. Gerda Lerner said that no one would seriously maintain that any war in 

history could have been won without the supporting activities of women, but because 

no focus is made on them, they were lost from the historical records.77 In the case of 

Mizo women, the argument laid out by Gerda Lerner was also true where despite 

displaying bravery in times of war they were sidelined as just another supporter of 

their menfolk. A good example can be given in the case of Ropuiliani. 

 

                                                 
76 Lalsangzuali Sailo, ‘Sakhming Chul Lo’, p.  39 
77 Gerda Lerner, ‘The Challenge of Women’s History’, p. 88 
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 One of the most famous Mizo cheiftainess named Ropuiliani had been 

playing an important role in her resistance against the colonial patriarchy. Ropuiliani 

the wife of chief Vandula and daughter of Vanhnuailiana became a symbol of Mizo 

bravery against the looming British power. She is one of the most famous cheiftainess 

who used her position to resist and defend her motherland from colonial patriarchy 

which penetrated their power in the Lushai Hills. The superintendent of the Lushai 

Hills LT. Colonel J. Shakespear has even mentioned her stern resistance against the 

emerging British forces in his report where he wrote,, “ Her influence is distinctly 

hostile to us ass it only natural when it is considered that she is the daughter of one of 

one great chief Vanolel who always opposed us… it is clear to me that all 

Lalthuama’s obstinacy and troublesomeness has been due to the influence of his 

Mother… she has great  influence over the rulers of her other son’s villages”.78  

 

2.11  CONCLUSION 

 This chapter analysed the patriarchal institutions in Mizo society through the 

various institutions in the pre-colonial period. Starting from the institution of family 

where the father or male in the house ruled over the other family members the society 

itself composed itself into a patriarchal dominating society. The clear cut division of 

work in the pre-colonial Mizo society further led to the distinction of gender in the 

society. Under the patriarchal structure, the Mizo women acquired no space for 

receiving any form of recognition from the family and society while it was reserved 

entirely for men in the society. With the lineage traced through male lines only and 

the exclusion of female in the inheritance we can definitively argued that the women 

and men who did not attain important position in the village administration were all 

under the patriarchal control and at the mercy and expense of the chiefs which could 

be only legitimately acquired by men. Despite the strict regulations exercised towards 

the female gender in the Mizo society, defamation were caused and initiated by the 

men in the society. 

 

                                                 
78 Report Concerning  Ropuilieni by J. Shakespear– 24.8.1893 
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 However, theoretically the Mizo society was controlled by the patriarchal 

setup, in the pre-colonial period provided more flexibility in the public sphere as well 

as compared to the colonial period which limited the space of women in the public 

sphere with the coming of the British Government. In the pre-colonial period, women 

were given chances to become chiefs and have a village of their own through the dead 

of their husband and ruled over in place of their young sons as a regent where there 

exists powerful female chiefs who played tremendous roles in the resistance against 

the patriarchal authority of the colonial power. The voices against the patriarchal rule 

were also heard and created by women and challenged it through songs and one of the 

most important  songs were the songs composed by Latheri. Despite the established 

patriarchal society women were given chances to challenge the male power openly 

and received a chance in making it to the public space without conforming to just 

their domestic roles. 



                                                    

 

 

 

CHAPTER 3 

 

PATRIARCHY IN COLONIAL MIZORAM 

 

 

 

 

 

 

 

 

 

 

 

 

 



50 

 

3.1 INTRODUCTION 

 According to Bipan Chandra, „Colonialism is a system of domination, 

exploitation and underdevelopment of one society by another. Colonialism does 

not preserve the pre-colonial social structure. Rather, it transforms it- making it an 

integral part of a new colonial structure which in turn is an integral part of the 

world capitalist system‟.
1
     

The idea that was presented by sociologists, political scientists and 

economists is that colonial society was in itself a traditional society where 

colonialism retained the old traditions and modes of production. At the same time, 

there are other scholar who sees colonial system as a transitional society which 

would have gradually developed into a modern or capitalist society. Also, colonial 

societies have been seen as dualistic in nature, where modern capitalist sector co-

existed with the traditional pre-capitalist sector. Bipan Chandra is of the view that 

these two sectors has maintained a static balance because the modern sectors was 

too weak to force or create any fundamental change while the traditional forces 

was not strong enough to overthrow the modern sectors which was reinforce by the 

colonial power.
2
 

This chapter will analyse the new patriarchal institution introduced with the 

coming of the British Government and the reinforcement of traditional patriarchy 

under the colonial government. 

The British East India Company established itself in Bengal after the Battle 

of Plassey in 1757 to trade with the Bengalis where Lord Clive of the East India 

Company was ceded Chittagong by the king of Bengal Mir Kasim in 1760.
3
 In 

1764, the company consolidated its rule in north India through the Battle of Buxar 

and subsequently conquered the Indian chiefs one after another. During the Anglo-

Burmese war of 1824-1826 the Burmese who had occupied the areas of Assam and 

Surma valley were driven out by the British and also the Districts of Cachar and 

Sylhet were occupied. The Treaty of Yandaboo marked the turning point where the 

                                                 
1
 Bipan Chandra, ‘Essays on Colonialism’ p. v. 

2
 Ibid., p. 4 

3
 Vumson, ‘Zo History’,  p. 106 
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presence of the British was felt along the hill tribes of north east which were 

gradually annexed under their authority one after another.
4
 

The earliest contact between the British and the Mizo was in the year 1776 

with the East India Company Commandant Charles Croftes when a large group of 

Mizo visited Chittagong where they had a cordial and peaceful gathering.
5
 The 

year 1777 was recorded in the history of the British as the first ever raid made by 

the Mizo which was felt along the Chittagong foothills.
6
 With the annexation of 

Cachar into the British dominion the British authority had to deal with the 

continuous raids and attacks made by the tribes along the hilly regions. The 

common understanding for the reasons for the raids made by the Mizo in the plains 

was due to scarcity of food in the hills and their lust for plunder and slaves. 

However, B. Lalthangliana argued that the nature of these raids was not mainly due 

to their wild and ferocious character.  Inter-tribal wars and raids among the Mizo 

were frequent in their quest for more lands so those who belong to their village 

were considered to be their allies and those who were against them were 

considered to be their enemies. So in order to defend themselves from foreign 

attacks their military strategy was to shoot first without making an attempt to ask 

questions or understand the situation beforehand.
7
  

The Treaty of Yandaboo(1826) between the English East India company 

and Burma(now Myanmar) which led to the annexation of Bramaputra Valleys 

paving way for the contact between the British and Mizo and the beginning of the 

continuous practice of raids carried out by the Mizo which will define and shaped 

their future. As the British were extending their territories along the border of the 

Mizo, the Mizo were also gradually extending their territories towards the 

neighbouring countries. As it is the custom among the Mizo chiefs to give their 

sons a new village of their own it required the expansion of the Lushai Hills to a 

                                                 
4
 H. Thangtungnung, ‘Anglo-Lushai Relations1890-1947’, p. 21 

5
 Lalhruaitluanga Ralte, ‘Zoram Vartian’, p. 16 

6
 H. Thangtungnung, op. cit., p. 21 

7
 B. Lalthangliana, ‘A Brief History and Culturte of Mizo’, p. 64 
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great extent. The expansion of their territories subsequently brought them in 

contact with the plain people who were under the imperial power.
8
  

The main aim of the Lushai Expedition 1889-1890 main aim was to 

subjucate and control the tribes and more importantly my research assumes that it 

would not be wrong to suggest that „colonial patriarchy‟ was introduce while 

maintaining their traditional customs and to establish semi-permanent posts so as 

to ensure complete pacification and recognition of the British supremacy.  

The Lushai Expedition of 1889-1890 led to the establishment of Fort 

Aizawl in the North and the creation of two districts- North Lushai Hills and South 

Lushai Hills. The expedition gave full control of the British to exercise their power 

in the administration of the Mizo that will the building forces that transcended the 

Mizo from their old age customs and traditions to the new and Mizo patriarchal 

society and administration according to the colonial government.  

In the later part of the 19
th

 century, Mizo history witnessed a new chapter 

with the emergence of two external symbols of power, namely the British 

Superintendent (Politico-Administrative head) and Christian Missionaries. The 

extension of British control over all the tribes inhabiting the whole of Mizoram 

produced far reaching changes in the traditional life of the people.
9
 The expedition 

of 1887-1890 marked the coming of the British and the complete subjucation of 

Mizoram at the hands of the British Government.  

From the very beginning the main priority by the colonial rulers was the 

occupation of the whole Mizoram and North Lushai Hills was placed under Assam 

from 3
rd

 June 1890 under the supervision of Captain Herbert Browne, the personal 

assistant to the Chief Commissioner of Assam who was appointed as the political 

officer. The South Lushai Hills was under the supervision of Bengal and placed 

under the Lieutenant Governor. Charles Stewart Murray of Bengal police was 

appointed as superintendent with headquaters at Lunglei on 1
st
 April 1891. At the 

second Chin-Lushai Conference held during 14
th

 to 18
th

 December 1896 at Lunglei 

                                                 
8
 K. Lalzuimawia, ‘Anglo-Mizo Relations from 1826- 1871’, Historical Journal Mizoram Volume XV , 
p. 87 

9
 Anup Shekhar Chakraborty, ‘Emergence of Women From ‘Private to Public’: A Narrative of Power 
Politics from Mizoram’,  p. 173 
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the amalgamation of north and South Lushai Hills was discussed where the 

conference made a recommendation to amalgamate the two Lushai Districts. On 

27
th

 January 1898 the South Lushai hills was transfer to Assam and the whole 

country was amalgamated under Major John Shakespear who was designated the 

title „Superintendent of the Lushai Hills‟ to be the first superintendent.
10

 

The amalgamation of the Lushai Hills nevertheless strengthens the 

authority of the British control over the land by introducing new system of reform 

in the traditional set-up of the Mizo. The new acquired territories were made to 

acknowledge the presence of the British power which was alien to them. One of 

the most influential reforms that were brought by the colonial rule was the 

reduction of the power of the Mizo chiefs and to bring them under their authority. 

This transfer of power resulted in the introduction of new patriarchal institution by 

adopting the traditional patriarchal institution. Starting from the reduction of power 

and authority of the chieftainship and placing them under the control of the British 

power, there was immense impact on the whole society as the new power began to 

appoint enabling persons as chiefs call Hnamchawm Lal or headmen giving no 

place for women to be able to attain the chief position thus limiting the space for 

women and continuing the traditional patriarchal structure.   

 

3.2 INTRODUCTION OF CIRCLE LAND AS NEW SITE OF 

PATRIARCHY 

One of the most significant reforms by the British government was the 

gradual weakening of the position and powers of the chiefs.
11

 There was a deep 

connection between the inhabitants occupying Mizoram and their land from 

traditional times and holds a link to their socio-cultural systems. The Mizo were 

depended upon jhum cultivation as their means of livelihood and agriculture was 

the backbone of their economy. Land and its resources provided for hunting that 

was regarded as important sport in the olden days and had strong ties with their 

socio-religious practices. In the traditional social set-up of among the Mizo, the 
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 J. Zorema, ‘Establishment of British Rule in Mizoram: Initiatives and Changes in Administration’, 
pp. 144-146 

11
 Sangkima, ‘Mizo: Society and Social Change’, p.117 
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chief was considered the ownership of the land where jhum lands were distributed 

through the orders of the chiefs. With the establishment of the British Government 

in Mizoram, the first attempt made to reform the administrative systems was 

directed towards the division of land and introduced land settlement policy along 

with other administrative reforms.  

Colonial government symbolises patriarchal rule where the chiefs were also 

made to abide by the colonial rule in which they were allowed to uphold some of 

their traditional patriarchy while conforming to the new patriarchal authority. 

Through the land settlement policy introduced by the British Government, the 

chiefs were still allowed to maintain their authority as chiefs and were made to act 

as an agent of the government. The chiefs became an intermediary link between 

the people and the colonial government and became the subjects of the colonial 

power. Among the privileges of the chiefs that were still allowed were the tax 

given to them by the villagers called Fathang (or paddy tax of six tins of snowflake 

kerosene oil given to the chief by the villagers) and the right to appoint village 

officials such as Upa, Tlangau, Ramhual, Zalen, Thirdeng, and Puithiam.
12

 In order 

to force upon the new form of patriarchy through the colonial government, it 

allows some form of power to be enjoyed by the chiefs that which will enable to 

accept the patriarchal for of domination of their lands.  

As the British Government gradually attained the control over Lushai Hills, 

they followed a policy of non-interference where the chiefs were left to administer 

their own village and did not interfere in the village administration. However, the 

vastness of the Districts and poor communication system had burden their 

administration system as efficient contact between the chiefs and headquarters 

were made difficult.
13

 Therefore, in 1901-1902, J. Shakespear introduced the 

Circle System for the better administration of the District. He marked the boundary 

of each chief and presented them a lease in perpetuity called Ramri Lehkha 

(boundary paper) which oblige the chiefs the payment of revenue and the 

observance of the government orders.
14

 The whole district was divided into 18 
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circles, 12 in Aizawl subdivision and 6 in Lunglei subdivision each. An interpreter 

and a Chaprasi (Peon) were appointed to each circle to act as link between the 

chiefs and the Superintendent and the chiefs. And in every village the chief 

appointed one man from hid village as a village writer (Khawchiar).
15

  The village 

writer was expected to keep an account on all the important records of that 

concerned village where he was appointed. He may be regarded as the chief‟s 

secretary and held all responsibility of reading all communications to the chief 

correctly and brought to the notice of the chief those matters which required his 

immediate attention.
16

  

The circle staff unlike the chiefs had no legal authority over the villagers 

and his duties were in accordance with others specifically issued by the 

Superintendent, the Sub-Division Officer or the Assistant Superintendent acting on 

his behalf. The main duty of the Circle Interpreter was to check that the orders 

from the headquarters are promptly carried out.
17

 At time, these circle interpreters 

misused their powers and undermined the authority of the chiefs and therefore 

changes were made by the colonial government where their responsibility of 

reporting of cases like homicides, unnatural deaths and serious crimes was placed 

at the hands of the chiefs.
18

 With the intervention of the colonial government 

which symbolises patriarchy in a developed and organised institution  seems to 

uphold the traditional patriarchy where the important power were given to men 

where power were concentrated in the hands of few like in the traditional Mizo 

society.  

The main concern of the British Government was to keep the power of the 

chiefs intact while placing them under their authority therefore any form of 

structure or events that could shake the chiefs power and relationship with the 

government was protected at all cost as they had no intention of involving 

themselves with the local administration as it would cost a lot of resources that the 

government wasn‟t ready to sacrifice. The establishment of the colonial rule in the 

new acquired Lushai Hills has brought in a new form of patriarchy which was an 
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important tool that strengthens the existing traditional patriarchy through the 

reforms it introduced and the impact it had brought upon the social, religion, 

cultural and administration. The colonial government acted as an agency where the 

patriarchal order was issued in the different changes that it has brought by the 

invasion of two new colonial instruments – the domination of the land by 

establishing colonial rule and the coming of the European Christian missionaries.  

The implementation and introduction of reforms issued by the colonial 

government created immense transformation on the social and cultural life of the 

Mizo. The colonial rule also brought about massive changes in the construction of 

gender role. The establishment of the colonial government with its limited 

involvement in the administration of the Lushai Hills seems to hide behind the 

agenda of colonial patriarchy by appointing different government officials to 

further champion their agenda where different sets of authority were created as a 

method of dominating their Mizo subjects. With the introduction of the new legal 

development that bonded the Lushai Hills, as Partha Chatterjee stated in the case of 

colonial Bengal that women and men under the patriarchal state were bound to 

accept a new and entirely legitimate subordination.
19

  

  

3.3   CHIEF AS AGENT OF COLONIAL PATRIARCHY 

  The annexation of Lushai Hills in 1890 paved the way for the establishment 

of the British power despite the resistance from the Mizo chiefs till 1895. The year 

1895 saw the complete subjucation of the chiefs and Lushai Hills came under the 

complete colonial administrative power. The British Government followed a policy 

of non-interference by giving the chiefs the power to rule and manage the internal 

administration and problems while establishing political influence upon them.
20

 In 

the pre-colonial period the Mizo chiefs was considered to be the dynamic symbol 

of political institution of the tribe. However, the colonial rule brought in a new 

policy of administration that led to the adulteration of the Mizo chiefdom.
21

 The 
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position of the Mizo chiefs gradually deteriorated and the colonial ruler emerges as 

having complete control over the whole of the Lushai District. The acquisition of 

having the Mizo chiefs under the authority marked the beginning of the changes 

that will be introduced by the colonial government as Animesh Ray has pointed 

out that “the chiefs constituted the foundation on which the edifice of the British 

rule was erected”.
22

  

One of the administrative principles adopted by the British Government 

was the minimum interference, respect for tribal laws and customs and allowing 

chiefs to exercise their authority on all local matters as before intervention of the 

colonial government. The Mizo chiefs under the British rule as J. Zorema has 

pointed out that they had a dual function where despite being the native ruler, 

father and spokesman for his people, he became the representation of the 

government in his own village.
23

 

After establishing their control over the Lushai Hills the British 

Government adopted a new policy in which many new chiefs were appointed 

among the commoners in order to reduce the power and position of the existing 

hierarchical chiefs. They reformed the whole institution of the pre-colonial 

patriarchal chiefdom with that of appointing new chiefs that will be loyal to them 

and were selected from the commoners all of which are male defining the 

patriarchal agenda of the British authority and who had no privilege before the 

coming of the new colonial power.  

Before the coming of the colonial power, there were about 60 chiefs in 

Mizoram and after some forty years there were about more than 400 chiefs that 

were created by the colonial officers. The colonial ruler may sometimes remove 

the particular chiefs who they were not in friendly relations with and appointed 

another in their place. The colonial government holds the power of chief-makers 

among the Mizo.
24

  The appointment of new chiefs was a strategy adopted by the 

British Government to weaken the position and influence of some powerful chiefs. 

These newly appointed chiefs were allotted lands as rewards for being faithful to 
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the colonial government through the services rendered by them in the 

administration as well as other remarkable contributions. They were called 

„Hnamchawm Lal or headmen‟. They were entitled to collect Fathang or paddy tax 

from the village as unlike the traditional and hereditary chiefs they do not require 

any permanent inheritable or transferable land.
25

 

However, despite the patriarchal set up of the society there exist some 

Chieftainesses of considerable influence. Some of them namely- Lalhlupuii, Pibuki, 

Vanhnuaithangi, Rothangpuii, Neihpuithangi, Darbilhi, Pakuma Rani, Ropuiliani, 

Laltheri…etc. These women attained their position through the death of their 

husband of ruled as an regent for their minor sons and most of them witnessed the 

British rule and fought against them in order to safeguard their village. 

Banaitangi was the daughter of Mungpira, and the wife of murchuilal. She 

was an accomplished lady and very popular among her subjects. She was the first 

Lushai Chieftainess to come down to the plain of Cachar, Sylhet and Tripura. 

Major Boyd, the Deputy Commissioner met her in her zawlbuk She was the first 

Mizo lady who received a Diplomat officer of the British Government in her own 

estate. 
26

      

The chieftainess, Pakuma Rani ruled over the estate of her husband chief 

Pakhuma in place of her infant sons and she was the ally of the English during the 

Lushai Expedition. Due to her loyalty towards the British power she was brutally 

murdered. Ropuiliani, the widow of chief Vandula became one of the most famous 

and important chieftainess among the Mizos as she represented the resistances 

against the authoritarian power till her last breath. Neihpuithangi was the wife of 

the celebrated Mizo Chief Vuta, who founded the eastern Lushai clan. Vuta 

bequeathed Neihpuithangi a part of his estate where she ruled as an independent 

chieftainess. She resisted the alarming forces of the British power and took active 

part in the eastern Lushai Rising in 1893-1894.
 27
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Darbilhi is the widow of the South Lushai Chief Vantura and became one 

of the few chieftainess that recognised the authority of the British power and one 

of the most early and important Lushai cheiftainess to be swayed over by the 

Gospel. Darbilhi did not openly resist the British, instead befriended them a she 

considered it useless to fight the powerful forces and decided to stay as an ally than 

to fall under the British rule and her diplomatic rule had enable to save her village 

from the British forces.
28

 

One of the significant reforms brought by the colonial government in the 

administration of the Lushai Hill was the creation of a new privilege class like the 

village writer and the circle interpreters who acted as an intermediary between the 

chiefs and the colonial officers. Eventually, the newly appointed class and their 

active participations an instrument of the colonial government slowly deteriorated 

the traditional leadership of the Mizo.
29

 Therefore, the colonial government 

strengthen the already existing traditional patriarchy to a whole new level with the 

introduction of the new privilege class by slowly transforming the views and 

thoughts of the Mizo people towards the creation of a „colonial patriarchy‟.                                

 

3.4 RECONSTRUCTION OF PATRIARCHY THROUGH WRITTEN 

CUSTOMARY LAWS 

The customary laws in the patriarchal Mizo society were formulated orally 

as they had no written account of their own. The customary laws had been passed 

down orally through generations till the coming of the colonial government where 

the written customary laws was introduced. In 1928, when the written Mizo 

customary law was introduced only fifty six (56) Mizo chiefs were consulted and 

none of them were female.
30

 At the same time, the Mizo customary laws were kept 

in written form by N.E Parry  by keeping the male perspective which signifies 

„traditional patriarchy‟ and „colonial patriarchy‟ as Mizo women‟s position in the 

society, family and politics were controlled and limited through the customary 

laws. In the pre-British period, the village chief was the head of the people where 
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law and order was at his disposal and governed his village according to the 

traditional customary laws that has been passed down from generation to 

generation orally as no form of writing was developed yet. However, the written 

customary laws in the post-colonial period had re-established the institution of 

traditional patriarchy. 

The Mizo Hnam Dan or the customary law formulated by N.E. Parry into a 

working written document reflects the negligence of women rulers and also the 

issue of women as the 56 chiefs consulted of only men. This negligence reinforces 

the colonial patriarchy by favouring the male chiefs over few female chiefs. The 

important measures taken up by the colonial government in transmitting the gender 

roles to a new and legal level was by acknowledging the traditional patriarchy by 

introducing a new form of colonial patriarchy. The written customary laws could 

be seen as portraying the institution of patriarchy which could be analysed as a 

form of re-establishing the role of men in the society. The institution of marriage in 

the patriarchal Mizo society was conducted and organised by the men in the family. 

The bride price was never received by the bride and it all went to the men in the 

family. With the establishment of the British Government, the rules for the bride 

price did not elevate the women positions in any way, it simply follows the 

traditional patriarchal rule without making any significant changes and the bride 

price still goes to the men in the family. 

Under the patriarchal domain the Mizo women were restricted through their 

customary laws. In a case of adultery, women were the only victim of such cases 

while men were free from such restrictions. There are two kinds of adultery (uire) 

which are governed by different customs. One is where the woman was punished if 

she involved in adultery with some other men while her husband is still alive and 

the second cases is where she committed adultery after the death of her husband. 

Restrictions were placed towards the female sex while men make laws in 

accordance with the consent among men only.  

According to the customary laws, the life of the Mizo women was restricted 

after the death of her husband. A ceremony called thlaichhiah and thahual were 

performed and for three months she had to put aside a portion of the rice she eats at 

each meal for her dead husband which means giving food for the dead (mitthi 



61 

 

chaw pek). If the widow commits adultery within the three months she was given 

the same punishment as she would have been if she had committed adultery in her 

husband lifetime. She had to return the whole of her price and lose her thuam 

(dowry) and property and will be turned out from her husband‟s house.  At the 

same time, if she performed thlahual and still commits adultery she was considered 

to be uire anyway and she will not be able to claim her bride price and her children 

can turn her out from their house. Even if the woman has moved on to another 

village and raise their children on her own and she is still considered to commit 

adultery if she sleeps with another man.
31

 The customary laws of the Mizo has 

been restricted the space and movement of the Mizo women and controlled their 

sexuality under the strict patriarchal rule. With the introduction of the written 

customary laws it allows the deplorable conditions of women in the Mizo society 

to be controlled legally. 

 The colonial government has produced fines and issues laws for protecting 

the Mizo women from the evil and sexual practices in the „Monograph on Lushai 

Customs and Ceremonies‟ prepared by N.E. Parry. For example in the case of 

Khawhring where any one calling someone as having Khawhring was considered 

to be an act of defamation and fine was imposed Rs.40/- if they cannot proved that 

the girl had Khawhring.
32

 One of the most heinous crimes and practices among the 

Mizo men was Zawn (rape) by a couple of young men. Such acts were deeply 

despise by the colonial government where Major J. Shakespear prohibits such acts 

and in the case of chief Letzakaia of Thado village a fine of Rs. 300/- was made.
33

 

But instead of tracing the reason and causes of such evil practices they simply 

made rules on the perpetrators without solving much of the social issue. Therefore, 

the creation of written customary law was after all a law that was made to suit the 

best interests of the colonial government. According to Hmingthanzuali, the 

written customary law that was introduced in the  Lushai Hills was in fact the 

„colonial customary law‟ which can be regarded as a patriarchal project as it had 
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authenticated only men‟s power, women then emerged as „subject‟ of control and 

„object‟ of suppression  under the colonial authority.
34

 

 

3.5  SEXUALITY 

Patriarchy, as a concept for female oppression, has been used over time in a 

variety of ways. It has been discussed as an ideology, as a symbolic male principle, 

as the literal power of the father, as a method of controlling women‟s sexuality and 

fertility and as an institutional structure of male domination.
35

 According to Kamla 

Bhasin, patriarchy is a system in which women experience discrimination, 

subordination, violence, exploitation and oppression by men. In a patriarchal 

society Bhasin has further pointed out that women are treated as inferior in all 

aspects of their lives: men control women‟s reproductive power, their sexuality, 

their mobility and even their economic resources.
36

  

Colonialism in Mizoram has brought in the European administrators who 

were mostly men with particular ideas about women and men‟s sexual roles, about 

what constituted „moral‟ forms of sexual behaviour and about ideas which linked 

religious ideologies to notions of purity. However, such strong ideologies that was 

brought by the colonialists has clearly created a huge impact on the colonial 

subject they engaged with by resulting in taking policies and actions to change and 

control the sexual cultures and gendered norms they encountered. Such policies 

included heavy proscriptions against rituals of femininity and masculinity, notions 

about appropriate dress and behaviour, control of mobility, the domestication of 

women‟s roles economically and politically and the introduction of concepts 

around „civilization‟ and „hygiene‟ which sought to control and manage colonized 

bodies. 
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The British, when entering Mizoram, considered themselves as a champion 

cause of enlightenment especially in the case of women. Even though the British 

Government claimed to follow non-interference policy towards the local 

administration of the chiefs in Mizoram, but they were highly selective in their 

non-interference policy and in their liberating ideas. 

As the social structure of Mizo society was a patriarchal set-up where 

women roles were hidden in the background, it presented an ideal chance for the 

British administrators and European missionaries for the justification of their rule 

in foreign land. They had an interest in both in maintaining women‟s subordinate 

position and in liberalising it. The former was to make the colonised people 

acknowledge the sovereignty of the colonial government and to portray the 

inefficiency of the different chiefs against the power of the colonial rule. The latter 

was aim to demonstrate the superiority of the British rule in relations to the 

categorization of sexes and the relationship between gender roles and 

differentiation.
37

 

The control of female sexuality in Mizoram had existed from the pre-

colonial period and continued and strengthen by the coming of the British 

Government. Hmingthanzuali stated that, „the custom of free-mixing society, 

particularly the custom of courting was generally correlated as a „site‟ where the 

Mizo women often lost their prestige and reputation‟.
38

 A.G. McCall‟ a colonial 

officer has mentioned that „pre-marital chastity among young Lushai daughters of 

social climbers was of a high standard, in that a girl lost her value practically if she 

became pregnant before marriage‟.
39

 One of the traditional customs of the Mizo 

that was respected and followed by all the people from pre-colonial to post-

colonial period was „Tlawmngaihna‟ or courtesy. However, the custom of courting 

was a site for women in the society where society expected them to show courtesy 

which reflected the subordination of women‟s bodies through men‟s sexual 

power.
40
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The control of women‟s body and sexuality was an important site of 

patriarchal authority in order to strengthen the power and position of men in the 

society. For instance, if a certain girl was considered by the villagers as having a 

loose character or considered to be a prostitute, they used to take her in the village 

fence or village street or into the jungle and was repeatedly rape by young men of 

the village and this act of atrocity  behaviour was called Zawn. There are also cases 

where some girl who may not have a relative can be a victim of such practices for 

no reasons and the bad intentions of the young men in the village.
41

 Such acts and 

practices has clearly depicted the subordinate position of women and where their 

body and sexuality were determined and controlled by the rules and regulations 

laid out by the men in the society and used it as a site of patriarchal authority. No 

laws were created in the traditional period but then it was men who were 

responsible for making laws and authority of social customs. However, some laws 

were made with the establishment of the colonial laws in Mizoram. 

In the monthly magazine Mizo leh Vai Chanchinbu, Major J. Shakespear 

mentioned the evil practices of the Mizo men through the cases he encountered 

related to Zawn. In 1904, the chief Letzakaia of Thado village was involved in the 

case of Zawn where he asked his village men to Zawn  (rape) Darpuii as she 

disobey the chief‟s order when she was asked to marry one of the servant of chief 

Letzakaia. Darpuii reported the incident to the superintendent and the Thado chief 

Letzakaia and the men involved were punished and chief Letzakai was fined Rs. 

300/- only despite the emotional and physical trauma suffered by the victim.
42

  

As control of sexuality consists of one of the factors that constituted 

patriarchy, in every patriarchal society there remains a number of cases involving 

the control and domination of female sexuality. In the article title „Chhu Lem‟ 

written by Makthanga in 1928, he cited the incident that happen too frequently in 

the Lushai Hills where the shape-like of female private parts were demonstrated as 

a joke in a number of places. Makthanga has raised his voice against the construct 

patriarchal influence and control of the society which was a rare case as he himself 
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belong to the same patriarchal system. Makthanga asked the chiefs of different 

villages to stop such unlawful acts from the Mizo.
43

 

The sexual code and morality were set out by the men in the society 

according to their advantages. Hnute Deh which means touching a woman‟s 

breasts especially unmarried girls was not taken seriously as if there is a case that 

was brought to the chief it was easily dismissed as the accused can simply justify 

himself as he thought the girl was allowing herself to him. At the same time, if a 

boy of loose character was said to touch a woman‟s breasts he was fined with Rs. 

10/- and Salam. Likewise, the touching of a married woman breasts was 

considered to be an offense when he had to pay Rs. 20 and Salam or Tlai Sial.
44

 

Despite the fines and rules created even after the British officers had laid down the 

rules against it, the perceptions of men towards the touching women breasts was 

not much considered evil and there existed a popular saying among men which was 

„Hmeichhe Hnute Dehin Lei a Kuai Lo‟ or „there is no much harm inflicted  in 

touching a woman‟s breasts‟
45

  

With the coming of the new force of power through the British Government 

the Lushai Hill was completely affected till the most corner most part of the 

country through the administrative changes that it brought to the hill. This chapter 

reveals the developmental changes it brought through modern education and 

establishing a written customary laws which led to the creation of a new form of 

colonial laws using it to control the Mizo. By prohibiting many of the traditional 

practices under the patriarchal control, it introduces the colonial patriarchy through 

reducing the power of the chiefs and controlling in the appointment of chiefs that 

would be loyal to the colonial government and by imposing taxes and tribute. 

Therefore, the traditional patriarchy was continued under a legal supervision where 

the transition from traditional to colonial patriarchy and the creation of new 

patriarchy was made and the legal institution of gender roles under the new 

patriarchal order. The colonial government created a colonial patriarchy by 

continuing the traditional patriarchy through reforms and changes in the 
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administrative institutions and did not bring any significant changes for the 

oppressed classes and re-established the patriarchal nature in the society. 

 

3.6  CONCLUSION 

This chapter examined the colonization and formation of a British 

Government in the Lushai Hills that brought about social and administrative 

reforms through the introduction of colonial patriarchy. With the reduction of the 

chief‟s power, they slowly dominate the whole administrative system that allows 

them to carry out their agenda efficiently. To further establish the colonial 

patriarchy, the colonial government produced a written form of the customary laws 

of the Mizo that further elaborated the traditional patriarchy.  
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4.1 INTRODUCTION 

At the end of the 19
th

 century, Christianity was introduced among the Mizo 

through the pioneer work of the European missionaries. The attack and raid of  

Alexandrapur tea plantation in Cachar,  which was under the territory of the British 

rule and the killing of  James Winchester, a Scottish tea garden manager and the 

kidnapping of his young daughter Mary Winchester resulted in the coming of the  

military attacks on the Mizo which was called the Lushai Expedition of 1871-1872 

and 1889-1890. Therefore the subsequent annexation of the Lushai Hills paved the 

way for the opening of the gateway for British Christian missionaries to evangelise 

the Mizo people.  

The first missionary who set foot in Mizoram was William Williams of the 

Welsh Calvinistic Methodist Foreign Mission who had been working in the Khasi 

and Jaintia Hills. He arrived at fort Aizawl on Friday, 20
th

 March 1891 and he had 

been staying there for a month.  

With the report sent by Rev. Williams the General Assembly of the Welsh 

Calvinistic Methodist Church in 1892 decided to adopt Mizoram as one of its 

mission fields.
1
 Rev. William Williams paved the way for the coming of other 

missionaries in the land which subsequently transformed the whole socio-cultural 

and value system of the Mizo people slowly by swaying their traditional belief 

system. 

The foundation for the immense transformation of the Lushai Hills towards 

accepting the modern and European way of life was the coming of two 

missionaries James Herbert Lorrain and Frederick W. Savidge both belonged to 

Highgate Baptist church in London under „Arthington Aborigines Mission‟ 

established by a millionaire, Robert Arthington from Leeds, England. They arrived 

Aizawl on 13
th

 January, 1894.
2
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The two missionaries worked tirelessly and made a significant 

contributions for the future of the Mizo when they started to learn the language of 

the Mizo. They later translated a hymn and started a Sunday school service.
3
 

Lorrain and Savidge devised an alphabet using roman lettering and based on the 

Hunterian system. Lorrain composed a Lushai-English dictionary of several 

thousand words which was later published along with a grammar of the language, 

where Savidge was also responsible. In 1940, a complete dictionary of 33,000 

words was published by the royal Asiatic society of Bengal.
4
  

Lorrain and Savidge came under the Arthington Mission and had to follow 

the rules and guidelines of the mission as they depended on the funds given to 

them by the mission. Mr. Arthington had a certain view on how the missionaries 

should conduct their evangelical crusade which was quite different from the two 

missionaries. Mr. Arthington was against the institutionalization of missionary 

work and as soon as some small groups of Christian had been created to gather on 

their own the missionaries were expected to move on to another new regions.
5
 But 

the two missionaries realised that the mission work could not be successful within 

a limited time period and so their relationship with the Arthington Mission was 

severed after they were called back from Mizoram. They formed their own mission 

called „The Assam Frontier Pioneer Mission‟ and made an attempts to enter India 

for the second time. Both Lorrain and Savidge had clearly established their ground 

work for the Missionaries by ensuring the local people how to read and write.
6
 

With the order of the Arthington Mission Lorrain and Savidge left 

Mizoram and in the light of this revelation the Calvanistic mission took up the 

mission work in the Mizo Hills.
7
 Soon after Rev. D.E. Jones from the village of 

Llandderfel in Wales arrived in Mizoram and became the first Presbyterian 

missionary to work in the land. Till 1968, there was an uninterrupted presence of 
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European missionaries in the Mizo Hills. Edwin Rowlands joined D. E. Jones in 

his mission work and arrived on 31
st
 December 1898.

8
  

The year 1901 saw the coming of the Baptist Missionary Society(BMS) 

that paid attention towards the south Lushai Hills. The BMS sent some European 

missionaries to work in the Hills due to the mountain climate and the Baptist 

Missionary Society invited back Lorrain and F.W. Savidge to begin the mission 

work un the South Lushai Hills. They returned to Mizoram on 31
st
 March 1903 and 

work under BMS. The Lakhers were also visited by the European missionaries 

where the Lakher Pioneer Mission was started by Reginald A. Lorrain and his wife 

in the year 1907. By the early 20
th

 century, different missions like Welsh 

Presbyterian Mission in  North Lushai  with Aizawl as its centre, the Baptist 

Missionary Society in the South with its centre at Serkawn, and the Lakher Pioneer 

Mission  among  the Lakhers working from Serkor were set up in Mizoram. These 

missionaries had forever changed the traditional structure of the Mizo society.
9
 

 

4.2 EDUCATION AND THE INTRODUCTION OF NEW PATRIARCHY  

The Christian missionaries realized the importance of education and setting 

up of schools that could be used as a means of reaching wider populations in their 

missionary works. So, in 1896, by using the new alphabet that they have created 

they wrote Zirtanbu (Lushai Primer), Hla Bu (Hymn Book), Zawhna leh Chhana 

Bu (Book of Questions and Answers). In 1899, Zirtirhbu Thar (New Primer) was 

compiled by the missionaries with the assistance of Khamliana, a Mizo Christian 

and the first Mizo literate. Kristian Hla Bu, a collection of hymn which included 

translations from English and some original Mizo composition was compiled. Also 

in 1902, Edwin Rowland introduced two new textbooks in Mizo language, Thu Ro 

Bu (A New Reader) and Hriselna Bu (Sanitation Primer) for the students.
10

  Such 

development brought by the missionaries had been creating a huge interest among 

the Mizos which in turn led to the increase of new educated class at the turn of the 

20
th

 century. 
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State education in the Lushai Hills dates from 1897-1898 when on the 

recommendations of  Mr. Porteous, the political officer of the Northern Hills, a 

school was started at Aizawl in order to teach the Mizo a Bengali language.
11

 

However, with the coming of the European missionaries from the Arthington 

Aborigines Mission, the medium of education was conducted through English.  

As the British Government followed a policy of minimum interference with 

the local administration of the Mizo, they paid little attention to the development of 

education. However, the British Government set up Government Schools at 

Demagiri, Lunglei and Aizawl to educate the children of British sepoys and other 

employees. During 1893-1894, there were 9 Tipperas, 5 Assamese, 12 Gurkhas, 9 

Mukhs boys at the Demagiri School and 2 girls belonging to Kuki clan, 2 

Tipperahs and 3 Lushai.  On 21
st
 August 1897, a preliminary education was 

opened for Lushai boys at Aizawl.
12

 As the relations of power in the Mizo society 

was based on the patriarchal framework, the educational system introduced by the 

colonial government in the beginning and the continuation by the mission received 

a majority of male students which clearly defines the male authoritative power 

against the society that involves all the administration and social life of the Mizo. 

During the year 1898-1899, 25 young chiefs were selected to undertake a course of 

instruction. But such initiative from the British Government bore no fruit as the 

Government did not necessarily concerned themselves with the success and 

development of education in the Lushai Hills.
13

 

With the coming of the European missionaries the establishment of 

education was transfer to them by the British Government as their main concern 

was maintaining law and order.
14

  With the limited availability of finance for 

educational purposes in the Lushai hills districts, the educational system was left 

entirely in the hands of the Missions and the Government provided with it a 

comparatively small grant-in-aid to be use by the Missions.
15

 Education was used 

as an instrument of their missionary project and therefore modern education was 
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introduced in the Lushai Hills by the Christian missionaries more effectively than 

the schools set up by the colonial government.  

The early Christian missionaries paved a way for the future educational 

system in the Lushai Hills that also has a huge impact on the practice of Sunday 

Schools and the creation of churches in both the North and South Lushai Hills. The 

translation of the Gospel of Luke and John and the Acts of Apostles were also 

made possible to read for the early Mizo Christians. A New Primer has also been 

compiled by the missionaries with the assistance of a Lushai which contains moral 

and religious lessons.
16

 Through the printing of different hymns and books and the 

translation of Bible the Christian missionaries seems to have created a new set of 

patriarchal norms and values brought from the European patriarchal worldview as 

the early Mizo who could read were the chiefs, their sons and the male students 

which can give ample resources to use it to their advantage of holding the power 

and continuing with the traditional patriarchy along with the colonial patriarchy. 

The motive of the Christian missionaries in opening up schools in different parts of 

the country was in fact to spread Christianity and therefore it has been mentioned 

that the biggest resistance against the schools therefore emerge as the school was 

thought to be used as a centres of evangelisation. From the start the central 

emphasis of the school curriculum was scripture lessons. Other subjects such as 

Lushai, Arithmetic, Geography and English were taught simply as supplementary 

to the scripture. As the Christian missionaries aim was to geared the Mizo towards 

the concept of living taught in the bible through education it will also led to the 

creation of a new type of womanhood and the emergence of new patriarchy 

through the introduction of education base on the guidelines of the teaching of 

Christianity. 

A mission school was started by Reverend David Edward Jones of the 

Welsh Presbyterian Mission at Aizawl in 1898.
17

 At the beginning around 15 

pupils attended the school and they were mostly boys.
18

  In the south Lushai Hills 

school was also set up by the Mission at Serkawn which was meant only for boys. 

There soon developed in the south a band of Christian young men that were trained 
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by the missionaries as teachers, dispensers, evangelists and pastors.
19

 From the 

start the gender relations was manifested through the educational system wherein 

every phase of history of education in the Lushai Hills, male students received 

education earlier than women and were trained to be a great leader in the church or 

having the superior jobs in the government while neglecting the contribution of 

educated women. The greater professionalization of Christian men allowed for the 

greater domestication for the Christian women. The positions in the church such as 

evangelists or pastors were considered to be a respected calling and positions 

which then was clearly made available to the men in the educated community. The 

Christian missionaries introduced new gender space through modern educational 

system towards the introduction of the colonial patriarchy.  

 In the patriarchal society, boys were left to mingle among themselves and 

play around and their main duties and responsibilities revolve around Zawlbuk 

while girls were expected to help their mothers at home in carrying out household 

duties at an early age. Therefore the number of boys attending the school were 

always higher than girls in the beginning when school was opened by the 

missionaries. Such students after acquiring how to read and write returned home to 

teach the knowledge they have gathered.
20

 In order to develop the standard of 

education in the Lushai Hills, the Christian missionaries prepared the class in 

English as they were worried that the more advanced pupils might go to the 

government school in Aizawl which was meant chiefly for the chiefs and their 

sons.
21

 From its inception the schools set up by the mission seems to have more 

male  students as compared to  female  students which did not meet up to the 

expectations of the missionaries. The average attendance of the school was 67 in 

1902 while in 1903 it was 52. D.E. Jones even mentioned that there were 12 girls 

that attend the mission school. Two girls Nui and Saii made a good progress and 

secured government scholarships.
22
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In the year 1902, Mr. Rowlands started a school at Lalhrima‟s village 

where 3 temporary girls‟ schools were started at Hriangmual, Thakthing and 

Chaprasis villages. Here, Nui, Saii and Pawngi who were the girl students of 

Mission school taught the new students without any pay.
23

 

The British Government proposed a solution to control the decrease in 

enrolment of regular students by the introduction of lower primary scholarships to 

the director of public instruction which was granted with Rs 3/- per month tenable 

for 2 years by the government of Assam headed by Major Shakespear. In 1898, 

Shakespear built small houses where the chiefs who came to study would stay for 3 

months with free boarding and lodging.
24

 Such special treatment given to the 

chiefs by the British Government along with the Missionaries gave new meaning 

to the institution of „colonial patriarchy‟ while upholding the traditional patriarchy 

by making the distinction between the chiefs and the common man. Such 

distinction made by the colonial government can also be seen from the order issued 

by A.G. McCall, the superintendent of Lushai Hills where 17 chiefs‟ sons at 

Aizawl and 6 at Lunglei may   draw Rs.  4/-   per month ration money for 10 

months which dated on 25tth April 1932.
25

 

The development of education in south Lushai Hills was placed at the 

hands of the European missionaries Lorrain and Savidge when they returned to 

Lunglei on 13
th

 March 1903 by the Welsh Mission for the purpose of speedy 

evangelization of the Mizo.
26

  

The proposal made by Savidge for the separation of the educational 

administration was submitted and accepted by the superintendent of Mizo Hills 

and from 1905, education of the Lunglei Sub-Division was transferred to the 

Baptist Mission. The Lunglei Government School was shifted to Serkawn where 

the Mission station was established. Here, at the mission station the students were 
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only boys and spread the gospel to different villages through singing and preaching 

as much as they could to the non- Christians.
27

 

The majority of students who attended the schools at Aizawl and Serkawn 

were boys where the sons of the chiefs can employ others to carry their belongings 

while other students were helped by their fathers.
28

 Major Shakespear was 

particularly concerned about the education of the chiefs‟ sons in which most of 

them never received any modern education or know how to read and write and he 

sent a letter to the Chief Commissioner of Assam in 1905 as he was concerned 

about the education of the chiefs‟ sons as they were the future welfare of the 

people as the chiefs were left to have their own internal administration without the 

involvement of the British Government. He proposed that the future rulers will be 

taught about the rules of good government to have a better understanding of the 

British rules and laws of the administration besides the book learning. The chiefs‟ 

sons were expected to be given special attention by the sub-divisional officer at 

Lunglei and the assistant superintendent at Aizawl. In the letter Shakespear 

mentioned that the chiefs‟ sons will learn manly sports as well.
29

 Such form of 

distinction made by the colonial officers towards the education of the chiefs‟ sons 

revealed the ideology of the British in their plans for creating a land easy for them 

to rule where the students will be guided according to the system being set up by 

them. 

The preference of chiefs‟ sons over the chiefs‟ daughters clearly indicated 

the upholding of the traditional patriarchy under „colonial patriarchy‟. As a 

patriarchal structure the Mizo preferred their sons over their daughters to attend the 

new norms of modern education introduced by the missionaries and the 

government which clearly marked the existence of gender differentiation even after 

the coming of Christian missionaries. 

From its inception the educational system set up by the mission in Lushai 

Hills faced with a great problem of irregularity and the limited number of female 

students greatly worried the mission which had its roots in the cultural norms. The 
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establishment of the new form of learning meant an abrupt break with the old way 

of life and culture and a transition from the traditional system of education to an 

alien system towards modernity.
30

 One of the main reasons with the unequal 

number among the male and female students in the early 18
th

 century had to do 

with the reluctant of the Mizo parents to send their daughter to school as the 

immense contribution that they made in the family and the economy where the 

jhum cultivation and household work was heavily administered and depended all 

upon the shoulders of the women in the family. In an agrarian society such as the 

Mizo, there is a clear division of labour where children from an early age had 

indispensable roles to play in meeting the family needs. While boys were expected 

to collect firewood for Zawlbuk or overseeing domestic animals and making trap 

for small sports to support some meal for their family. Girls at a young age were 

expected to help their mothers and to look after the house and babysit their other 

siblings. However, the missionaries fully realised that there could be no 

development in education or the number of converts to Christianity so long as 

there was no progress in the development of girls‟ education. Therefore, during the 

year 1902-1903, 3 temporary Girls‟ Schools were opened at Hriangmual, 

Thakthing, Rahsi Veng which were run by Nui, Saii and Pawngi.
31

 

Mr. F. B. Wilkins, the inspector of schools of Surma Valley and Hill 

Districts was greatly impressed by the works of Mrs. Jones and the progress of the 

Mission girls‟ school in Aizawl and allowed the permission of the entry of lady 

missionaries into Mizoram. The first batch that came in 1919 was Miss Edith M. 

Chapman of Catford and Miss Olive E. Dicks of Chaltenham. Three years later 

Miss A. Catherine Mostyn Lewis came to Aizawl in 1922.
32

  

The establishment of education for women met with a stern resistance from 

men in the Lushai Hills which can be seen from their response of the two women 

missionaries namely Miss E. Chapman and Olive Dicks who were responsible for 

the whole pioneering work of girls‟ education in the South Lushai Hills.
33

 In a 

society that abide by the patriarchal rules and notion they saw it as a threat to see 

the two women missionaries to their own culture and masculinity which was 
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mainly based on their gender as well that they told them to pack up and leave the 

Lushai Hills within 6 months.
34

 For a long time, the men did not understand the 

necessity of educating women and thought that it was a waste of time to attend 

school leaving all the agricultural work which was the main sole of their income. 

They preferred to marry uneducated women instead of the educated women and 

believed that it will be hard to find a suitable husband for such educated women. 

However such belief changed among the Mizo men through the unending labour of 

the women missionaries in the Lushai Hills. Sandy‟s remark on such cases of 

women education clearly defined the situation,„„Special efforts have been directed 

towards increasing the attendance of girl at the village schools, and it is gratifying 

to observe that their number has increased from 46 to 95. The people of Lushai 

have no ardent desire for their daughters to be educated. Here a woman is the 

drudge and burden-carrier. Our Christians are a long way from recognizing in 

practical life the dignity that belongs to every human soul. And in consequence 

there is a strong tendency to keep the girls ignorant and degraded‟‟.
35

 Here, in such 

a patriarchal society, men attained the authority to decide for the female gender 

which they disguise as a form of protection from the alien culture that was 

introduced through the new religion and education system under the patriarchal 

structure.  

As the Christian missionaries were the product and were hugely influenced 

by the Victorian Era where femininity and domesticity became an icon in the late 

19th century which to some extent shaped and moulded the type of teachings 

imparted towards the female education. The Victorian Era, 1837-1901, is 

characterised as the domestic age par excellence, epitomised by Queen Victoria, 

who came to represent a kind of femininity which was centred on the family, 

motherhood and respectability. She became an icon of late 19th century middle 

class femininity and domesticity. Therefore one of the most prominent 

missionaries working for the development and development of education among 

girls was Mrs. K.E. Jones. She opened Girls school with 12 girls at Aizawl where 

she taught sewing, knitting, simple medication, sanitation and child care. Such 

method of teaching and courses which were quite different from the courses taught 
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at the boys school signifies the acceptance of the patriarchal structure where girls 

who were studying in the girl‟s school were taught based on the societal approval 

of education. It also followed the Christian ideal of womanhood to be a loving, 

competent and dedicated homemaker. Home and domestic works now symbolises 

the good Christian woman and the belief that a good and virtuous woman life 

revolved around the domestic sphere of the home and family where domesticity 

was trumpeted as a female domain. As it is the agenda of the women missionaries 

to be able to provide education to girls students that which will be useful to their 

family to gather more students they decided to teach about the importance of 

domestic roles guiding through the Victorian household model. And as such they 

considered that it was their duty to impart knowledge on how to become a better 

wife as such then they will be able to find a suitable husband where men will 

realised the value of educated women which was clearly mentioned by E.M. 

Chapman and Miss Clark in their work in the south Lushai Hills.
36

 

Through education woman were taught to be more conscious of their roles 

and duties and emerged a new class of women. The new woman defined in this 

way was subjected to a new patriarchy where woman now accepted their role 

under patriarchal authority as they wanted to achieve that ideal of womanhood 

created by the new religion and the continuous propagation of such belief by the 

lady missionaries. There was a great need and concern for the educated women to 

develop such womanly virtues as chastity, self-sacrifice, submission, devotion, 

kindness, patience and the labours of love.
37

  What they learned in the school 

prepares them to master in the domestic work and an efficient worker inside the 

household which planted a strong firm for the acceptance of colonial patriarchy. 

The girl‟s school also assured that the girls should not only learn how to read and 

write but also they have to learn the domestic work which for women was the real 

education according to the women missionaries. Therefore, from its inception the 

girls school became a place for attending to the motherless babies and while 

teaching the girls on how to be a good mother all the while. They learn to cook and 

management of household duties which could be classify as women-craft in the 

Mizo context. The men missionaries even mentioned long before the establishment 
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of girls‟ school that „Christians must be Lushais of the Lushais‟
38

  which meant 

that the roles under the traditional patriarchy where women were subjected to 

holding no power or authority over the society or their body should be uphold 

while teaching the basic livelihood and to acknowledge their subordinate positions 

in the family and in the society. While such attributes expected to the new woman 

were introduced in different parts of India through nationalism nut in the Mizo 

context it could be said that it was introduced through Christianity as it led to the 

creation of groups like the Bible Woman and the creation of Mizo Hmeichhe 

Trangrual in July 16, 1946. 

In 1909, Major Lock, the Commandment of the Lushai Hills military police 

constructed a hostel which could accommodate 20 boarders out of which 6 

boarders were chief‟s daughters who were supported by Col. Cole, the 

Superintendent of Lushai Hills and the rest by the private contribution she received 

from her friends in the United Kingdom. The building of hostel for girls were the 

endless contribution of Mrs. Jones and the other women missionaries.  Mrs. Jones 

was joined by Mr. Sandy and the number of the attendance among the girls 

increased from around 80 in 1912 to 95 in 1916 in the North.
39

 

With the establishment of Serkawn Mission School, in 1907 a boarding 

school was opened but the enrollment of female students was extremely lesser than 

boys and it has only 2 girls in the beginning. In the South Lushai, the progress of 

enrolling female students was a slow development but the Sunday school 

introduced by the missionaries was utilize by both men and women and those who 

attended were taught the Scriptures and the Lushai Primer (Zir-Tir-Bu) so as to 

made them read the God‟s word by themselves. Soon there was change in 

condition from 1921 when the Mission Girls School was taken over by Miss E.M. 

Chapman and later aided by Miss Clark in 1923. To support the higher studies of 

female education the superintendent of the Lushai hills, A.G. McCall has sent a 

letter to the Director of Public Instruction, Assam, Shillong to request for the 

building of girl‟s school as the Mizo parents were reluctant to allow their daughters 

to spend the whole day in the school and away from their jhum work where women 

were extremely needed in the field, the methods of education was used on the 
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culture of the Mizo which were easily applicable to them like weaving, spinning, 

embroidery childcare hygiene and all that the Mizo girls was required to do in their 

household was taught to them.
40

 The women missionaries by following the method 

accepted by the society slowly strengthened the patriarchal notion through 

education that were accepted in the eyes of men as they were the one controlling 

and dominating the Mizo society. The syllabus for the Girls‟ School had been 

created in such as a way for the school, girls to prepare for themselves to be able to 

practice more efficiently their feminine role as to be a better wife in their 

housework duties and in the case of developing a better hygiene. Lady 

Linlithgowin who is the wife of the Viceroy of India Lord Linlithgowin has 

asserted that there is no point of education for women if she doesn‟t understand the 

basic concept of administering the structure of family which was greatly accepted 

to be the role of women by the European educated class of women. A.G. McCall 

has contributed to such statement as he feels that women in the Mizo society needs 

to know the importance of eating healthy food and medical and hygiene work so as 

to be able to help their children and husband to have a better health.
41

 The works of 

Miss E.M. Chapman in the teaching of girls the elements of common hygiene on a 

general scale and the spread of girl‟s practical education surely seems to have 

move along the lines of the government as the educated men were thought to have 

acquired the government jobs while the educated women were considered to be 

most useful and sufficient in helping their village women as well.
42

 

The girls‟ school at Aizawl was taken over by Miss Alice Catherine Mastyn 

Lewis called Pi Zomawii by the Mizo in 1922 and introduced 2 division- lower 

primary and middle English school.
43

 There were around 70 girls in the Aizawl 

girl‟s school of which 12 lived in the hostel. The school started at 7a.m. which was 

extremely compatible with the female students as they could help their parents in 

some household chores after the school was over. A Girl Guide company has been 

formed and 18 girls have joined and the usual Mizo dress was adopted as the 

uniform. Mrs Parry offered a prize of Rs. 20/- for the best costume in order to 
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encourage the girls to make them their own clothes.
44

 A new lady missionary Miss 

Catherine Morfudd Davies joined Miss Hughes in the Girls‟ school in 1927 and in 

1928, Miss Davies took over all the women‟s work including teachers‟ training. 

With the work of Miss Davies, in 1930 six girls were all successful and also in 

1940 there were around 170 girls in Aizawl Girls‟ School where 15 girls sat in the 

Middle English exam and again they were all successful. 

With such exceptional work achieved by the women missionaries in 

creating an educational system for women in the country it is fairly obvious that 

they created a new  women where the early generation of educated women 

themselves so keenly propagated the Christianity idea of „new woman‟. Partha 

Chatterjee stated that education in the colonial period was meant to inculcate in 

women the virtues- the typically bourgeois virtues characteristics of the new social 

forms of „disciplining‟ – of orderliness, thrift, cleanliness and a personal sense of 

responsibility, the practical skills of literacy, accounting and hygiene and the 

ability to run the household according to the new physical and economic 

conditions set by the outside world. She could even have some idea about the 

world outside her home without threatening her femininity.
45

 The syllabus of The 

Welsh Mission Girls‟ School in Aizawl which was later changed into the 

Presbyterian Church Girls‟ School has clearly manifested the idea of a new form of 

womanhood by including weaving their own cloths, sewing a blouse and knitting, 

domestic science including simple cookery, laundry and home nursing and the art 

of gardening along with the study of music, religious instruction and history 

subjects as well.
46

 Even the missionaries in charge of the female education were 

also abiding by the rules that were accepted by the patriarchal norms and inculcate 

the female students under the new patriarchy where education was used as a factor 

for accepting the new form of rules and gender relations under the system of new 

patriarchy. Miss Gwen Rees Roberts on her reports for the development of the 

Presbyterian Church Girls‟ School, Aizawl addressed the patriarchal viewpoint 

where women in the pre- Christian days were nothing but slaves in their own 
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homes and through the light of education now assume their responsible positions.
47

 

Such statement about the Mizo women as slaves is nothing new to the eyes of the 

European missionaries who adopted the Victorian form of womanhood which sees 

women to be a responsible housewife in the family. The calling of women slaves in 

the early Mizo maybe too aggressive despite they worked extremely hard to put 

food on the table and always on the lookout not to make any social disorder under 

the watchful eyes of the patriarchal norms there was however a clear cut division 

of labour but which again was created by the men in the society themselves.  

However, the introduction of education system seems to be profitable for 

the development of the society as a whole. With the number of educated men in the 

country they now could avail government jobs in their own land. Through the 

introduction of modern education the new religion was also accepted more 

efficiently than other states as the teaching of the religious scripture was also made 

as subjects under the syllabus. The greater professionalization of Christian men 

allowed for the greater domestication of Christian women. As the Mission system 

of education encourages the admission of both genders it was at first met with a 

stern resistance from the authoritarian male power as it was so alien to their 

existing form of education where the main centre of education of any form was 

only through the Zawlbuk which completely excluded women from entering or 

participating in social matters of importance. The new form of education accepted 

by female led to the creation of a new patriarchy where they incorporated in the 

Mizo women their roles and duties of a good housewife and responsibility through 

the school and the new religion also contributed immensely.  

 With introduction and establishment of modern education it is inevitable 

for social changes to occur and in the Lushai hills there emerge a new elite group. 

The establishment of colonial administration has affected the traditional village 

administrative settings and brought about complexity in the existing social and 

cultural life of the Mizo through the creation of circle interpreters, village writers, 

teachers and pastors
48

 that were largely contributed by the introduction of 

Christianity and colonial rule as well. The educational system that was introduced 

through the development of writing and reading not only uplift the people to 
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compete with the outside world but has brought a change in their view of their own 

culture. The development of education and colonial rule also brought change in the 

economy where the new educated class became employees of the government and 

slowly move away from their traditional agricultural economy where the jobs 

provided by the government can lead to the material wealth of people who will 

never be able to attain such high position under the Mizo traditional system. In 

such development in climbing up the  social ladder women were again excluded 

and the patriarchal structure sets in where women were considered to stay at home 

and maintain the household work while their husband were at work.  

According to McCall, the opportunities presented through education 

allowed the Mizo to be employed in some form of government jobs which was 

greatly reciprocated by the Mizo as it was means of generating income and earn 

some money without having to go through such hard and difficult work in their 

agricultural land as education was considered as synonymous with material 

distinction from the very beginning which was regarded to coexist with 

Christianity. He further states that „local education practice soon gave rice to the 

belief that education and Christianity was the passport to „salaried jobs‟, relief 

from the wearisome toil of cultivating a hard land. Education has contributed a 

means to a dead end, the salaried post…‟ For such a hardworking people, the Mizo 

in finding an easier way of earning their everyday livelihood were attracted to the 

government jobs where income could be made without spending the whole day in 

the field. At the same time, not all Mizo could attend such educational institution 

therefore it gave rise to a new form of elite which practiced a new kind of 

patriarchy by using education as a way of having power and control against the 

uneducated sections of the society. As the government was more interested in the 

education of the chiefs and their sons due to administration purposes the traditional 

elite group to some extend continued to take form. However, as time passes the 

opening of schools even for girls by the Mission in the North and South Lushai 

Hills helped to create a new class of educated women that led to the development 

of a new woman which abide by the new form of patriarchy introduced through the 

colonial patriarchy while withholding the traditional patriarchy and only changes 

the perspective under education that led to define the status of women. 
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Blackcoated occupations became synonymous with progress and it was 

created by the teachings of Christianity.  Blackcoatism was regarded as a way 

where it could exempt them from their traditional village life and at the same time 

a chance to have a regular salaried job.
49

 The ideal jobs offered by the coming of 

the colonial rule where money could be earn without a hard life from the 

traditional mode of agriculture and economy has attracted the Mizo  immensely as 

they now know  what education can provide for them and the interest in education 

seems to have increased. With the introduction of reading and writing in Mizo own 

dialect and the impact of colonial rule which allows any common man or woman 

those who did not belong to superior clan like Sailo clan have the chance to 

become a prominent person in the society breaking the rules and moving away 

from the traditional system.  

The creation of such new elite groups as different from the elite that existed 

in the traditional system like the chief, Upa, Ramhual, and Thangchhuah which 

could be attained by being a relatives of the chiefs or extremely brave persons or a 

wealthy man, the new elite group shook the foundation of the traditional setup of 

the Mizo society and assert their power where the power of the traditional head in 

the village were deprived by them.
50

 The colonial rule and impact of Christianity 

has clearly transforms the structure of the traditional society by using their superior 

force where the influence of patriarchal nature can be seen in the administrative 

systems and the works of the Christian missionaries.  
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4.3 EVANGELISM: PATRIARCHAL PROJECT 

With the gradual development of Christianity among the Mizo, the 

missionaries decided to train the new Christians to be able to preach the gospel that 

could reach a wider section of the society. The trusts lay upon the new Mizo 

Christians by the early missionaries with the responsibilities and works of 

expanding the church had had significant contribution towards the growth of the 

church and the evangelists as well.  

The works and duties involved with the church had also brought about 

gender differentiation in the appointment of different roles in the church activities 

and the preaching of gospel under the guidance of the missionaries. The 

organization of the church demarcated the lines between men and women in the 

participation and holding of positions. It continued to strengthen the traditional 

patriarchy existing in the Mizo society where the important social and political 

system had been dominated by men in the society. Likewise, under the colonial 

period, the new religion gave more space for men. 

The gender role allocations introduced by the introduction of Christianity 

could be seen in the appointment of evangelists (Tirhkoh) where the first five 

evangelists were all male undermining the women roles in the church. They were 

the first permanent evangelists appointed by the missionaries. In 1903, Dokhama, 

Phaisam and Vanchhunga were appointed and in the year 1904-1905, Phawka and 

Chhungeka were later appointed. They were given certain areas or site to look after 

along with Rs. 3/- as their monthly salary. The new appointed evangelists have no 

theological education background, therefore   D.E. Jones decided to establish a 

school where the evangelists can study Bible to help them in their mission work.  

In 1912, „Soldiers of the Cross‟ was created by two young men who had 

left their government jobs to go out and preach the gospel.
51

  They co-work with 

the evangelists and any Christians but did not differentiate themselves from 

wearing certain garb from others. Khuma who was the first Christian was 

accompanied by Thiauva, Thatruma, Lianchama and Rokhama in their work as the 
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soldiers of the cross.
52

  The positions and the evangelical work including that of 

soldiers of the cross was limited only for men to travel around the remote villages 

to preach and keep away from haunts of civilization. While men were given certain 

positions in the organization of the church in the Lushai Hills, women roles were 

again limited and resorted to the domestic and nursing roles which are under the 

structure of patriarchal order.  

In 1907 theological school was established in Aizawl Mission Veng. The 

first five students who were admitted to study the evangelistic work consist of all 

male with the exclusion of female candidates. In 1910, Chhuahkhama was 

ordained as the first Mizo Pastor who studied from the theological college.
53

 The 

exclusion of female from attaining education in the theological school clearly 

symbolises the continuation of traditional patriarchy that was shifted and adjusted 

to colonial patriarchy through using the new religion as a force towards the 

domination of women in private and public sphere. 

With the growth of the church and increasing number of converts in 

Mizoram, Mizo women were recruited for Christian works by the female 

missionaries. The creation of such works for women was largely due to the 

contribution of Katherine Ellen Williams (Pi Zosaphluii). Through the proposal 

made by Pi Zosaphluii, the Presbytery Assembly accepted the creation of Bible 

Women.
54

  They were appointed to work for the development and growth of the 

Mizo women. The term bible women were given to them as they used to carry the 

Bible along with them.
55

 The Welsh Calvanistic Methodist Foreign Mission Report 

of 1904 recorded the first activities of bible women. It mentions that the bible 

women were supported by the native church and visited a large number of villages 

in the north. 
56
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In 1916, the first batch for bible women were appointed namely- 

Buangthluaii, Thangluaii, Chhingtei of Aizawl, Chhingtei of Durtlang and 

Dochhungi. Following the works of Bible Women in the North Lushai Hills, the 

South too started recruiting bible women for female evangelization and imparting 

education among the women in the villages. In 1920, the first Mizo women 

evangelist in the south was appointed.
57

 The recruitment of bible Women kept on 

increasing as their work was significant for the church. 

The women workers, called Bible Women, were given bible training and 

organised special meetings where the ladies can help each other with their 

problems. Child care and rudimentary sanitary teachings were imparted. These 

bible women were given first aid lesson and taught simple delivery cases.
58

 

The introduction of bible women however were extremely necessary and an 

asset to the contribution of the development of the church and the upliftment of the 

Mizo society through the eyes of the colonial ruler and the missionaries. However, 

despite the creation of evangelist and church workers among the early Mizo 

converts, men were given the role to preach to different villages and organise a 

theological school for them to learn Bible which allows them to be a prominent 

persons in the society as the theological school enabled them to become pastors 

who were respected by all in the society. Women on the other hand, through the 

creation of bible women, their roles were clearly defined through the teaching of 

mastery over domestic work like personal hygiene or sewing or teaching 

midwifery that were considered to be acceptable by the patriarchal society of the 

Mizo. Women were not placed at any higher position than men despite their 

endless contributions in preaching the gospel and medical works for the society 

and prejudice against women moving out of their house and their traditional roles 

did not stop even with the creation of bible women and their sacrifices. In the 

church the pulpit was barred and even lady missionaries dared not presume its 

freedom of use to avoid scandalizing the men. 
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The education of bible women, for example, mingled topics like the bible, 

Christian faith, and hygiene with sessions on the art of teaching and social 

problems.  While being trained by missionary women to propagate the evangelical 

ideal of civilized domesticity, Bible Women themselves represented a different 

model.  They were professional purveyors of domestic propriety. These 

occupations required women to move about extensively and conduct social 

intercourse with a wider range of people. Given  the traditional  association of such 

behaviours,  one might expect that  the Bible Women were respected  and admired 

wherever   they  went, despite  their un-supervise  perambulations challenged 

traditional notions of  female propriety 

    The Mizo women despite the claim by men in the society that they are 

equal with men they possessed nothing of their own. The handsome amber 

necklaces and ornaments which every Mizo girls and women wore are not strictly 

their own but were more correctly described as belonging to the family. Therefore 

with the introduction of modern education and their consciousness to break away 

from the patriarchal order by wanting to have some form of ownership of their own 

decided to put aside a handful of rice for god‟s work. Such contribution after they 

mounted out to a large contribution of rice the Mizo women were able to support 

their own representatives called the Nurse- Bible women. 
59

 

With the light of modern education and the preaching of the Christian 

teachings,  the concept of Christian womanhood resonated deeply in the minds of 

the Mizo women therefore conform to the idea of ideal woman and mother thus 

creating a new patriarchy that accepts the positions given to them or created their 

own representatives.  The bible women received nurse training while the men 

preparing for evangelists were never assorted to such role. Christianity also clearly 

demarcated the roles of both gender in the church.  If the men were needed to 

preach the gospel, women were regarded to preach and help in the medical and 

hygiene as well when travelling around distant villages which were not required 

for men who took up the positions as pastors and teachers.  The bible women were 

however well received in the villages and in 1923, 11 bible women were 
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appointed.
60

  The Bible Women seems to support the men pastors and evangelists 

as they carried out their work sufficiently without breaking the chain of the 

organised church ladder.  

 

4.4 MALE VOICES AGAINST PATRIARCHY  

The agenda for the saving Mizo women was put forward by Major Cole, 

the Superintendent of the Lushai Hills when he remarks about the primitive form 

of agriculture practiced by the Mizos where the work was done mainly by women. 

He saw the Mizo men to be lazy than the Mizo women as they make excuses for 

protecting the villages from the enemies as they could come unexpectedly.
61

 He 

even further worked for the cause of the missionaries when he mentioned that 

modern form of agriculture will be introduced so as to improve their economic 

conditions in order to support their own churches which was the main propaganda 

of the missionaries when they enter the hills.  

Likewise , one of the early missionaries Edwin Rowlands who belonged to 

the welsh Presbyterian mission had a deep concern for women and  the injustice 

done towards women and his voices against the traditional patriarchy was 

published in the colonial newspaper, Mizo leh Vai Chanchin Lehkhabu in 1904. In 

his article “Mizo Hmeichhia Chan” he postulated the deplorable and the reverse 

conditions of women before and after they got married which entails the 

transferring of Mizo women from the family patriarchal authority to the patriarchal 

domination of her husband‟s. When the Mizo woman got married she 

automatically became the in her own home. She worked harder than anybody in 

her family but she doesn‟t have anything to call her own. Divorce was easily 

carried about by the men in the society and their children will all be living with the 

father and the Mizo women have no claim even over their children and if she is 

willing only not to get married again then she might be able to keep her children.
62

 

Even under the colonial rule of patriarchal power, men themselves reacted and 
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raise their voice against patriarchy is a huge step towards challenging patriarchal 

domination in the hills.  

From the native some educated men who were active agents for uplifting 

the women conditions by criticizing the traditional patriarchy in which their works 

and articles were mentioned in Mizo leh Vai Chanchin Lehkhabu. In the article 

published in 1904 titled „Mizo Dan Te‟, he pointed out the discrimination faced by 

the continuation practiced of patriarchy in every sphere of women‟s lives. He 

emphasized on the importance of division of labor and the need to give recognition 

for the endless work done by women where without the existence of women no 

man can survive even one day. He clearly acknowledged the evil side of having a 

child and the acts of divorce where the daughter-in-law maybe not be appreciated 

as well before getting pregnant as she could work endlessly but with the baby on 

the way Mizo tend to ignore the needs and care necessary for their new daughter. 

Therefore he depicted the plight of the women. When it comes to divorce and 

marriage Dala expressed the bitter truth about the status of women by excoriating 

the traditional patriarchy that favors men where women when divorce by their 

husband cannot take with them anything of the material possessions as they own 

nothing of their own. Everything belongs to the men in the house under the 

traditional Mizo patriarchy and women were ostracized by society and they were 

not appreciated even by their family members. He propagated even female 

education as during the time of writing his article men seems to challenge the 

institution of the education of women itself and thought it was a waste of time. It 

was rare to find the Mizo men under the patriarchal authority to challenge and 

resist such strong traditional masculinity.
63

  

In the article issued in Mizo leh Vai Chanchinbu in 1906, Thankhunga 

Khiangte further worked for the cause of women by condemning the laziness of 

men who hid under the umbrella of the existing traditional set up of patriarchy. He 

addressed clearly that women were the only one who worked extremely hard day 

in and day out while men were just roaming around doing nothing. While women 

were the one who managed the household and the work in the fields he mentioned 

that they were the victim of ridiculed by men. He demanded through his article that 
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men should do the heavy work while women should occupy themselves with the 

household and domestic work.
64

 At the same time, even though Thankunga 

Khiangte challenged the traditional patriarchy and the unequal division of labor 

under it, he talks about women being kept in the house and to accept their role as 

just housewife was in fact the influence of womanhood preach by the women 

missionaries which hugely affected the early educated and early converts.  

In 1906, Bawnga wrote an article „Hmeichhe Chung Thu‟  in Mizo leh Vai 

Chhanchin Lehkhabu where he addressed the cause for women and the fight 

against the traditional patriarchy by mentioning that Mizo men depended too much 

on the labors of women in the family. He further pointed out that in the 

organization of the Mizo society, women were never appreciated or given any 

recognition in some form or the other as it was considered weak on the part of men 

that facilitated the further re-establishment of traditional patriarchy.  He addressed 

the evil effects of consuming alcohol where it only led to the breaking up of family 

and the man of the house having more power to burst out his anger on his wife and 

children. 
65

 

The crusade for uplifting women and at the same time projecting their 

voices against traditional patriarchy by the early educated male agents emerged 

with the development of modern education as they realized the importance of 

working for the elevation of women as a necessary step for the socio-cultural 

progress. In 1931, Kapthianga wrote an article in Mizo leh Vai Chhanchin 

Lehkhabu titled „Hmeichhe Tanpui A Tulzia Leh A Mamawhzia‟ where he 

mentioned the bleak codition of women in the Lushai Hills and portrayed the Mizo 

women to be lacking any form of consolation for their endless work done in 

maintaining the family and abide by the patriarchal rules set out by the society and 

men in the family. According to Kapthianga, the gender division of labor in the 

Mizo society was highly irregular where men excluded themselves from the 

domestic work and neglected the responsibility of helping women in the household 

chores without any consideration of the work women in the Mizo society have to 

perform every day to put food and maintain the family.
66

 In the traditional 
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patriarchy there existed a clear cut division of labor in which men had time for 

leisure and courting women at night apart from their work in the field and 

protecting the village from enemies attack, the traditional set up of patriarchy has 

allowed them to neglect their role in helping out their women.  

The article titled „Mizo Hmeichhiate‟ in  Mizo leh Vai Chanchinbu, 

Sainghinga and C. Kailuia Sailo published in 1938 also defend the limited space 

and degraded position of women under the strict patriarchal control by mentioning 

the vicious character and actions of  men from the city and the villages. By writing 

as Aizawl Zovalsual (Aizawl bad boy), they argued that the Mizo young men 

should stop insulting their women especially in the public place. As there are other 

people belonging to outer state living in Aizawl city they might not respect our 

women if the men showed no respect for them. They condemned the acts of 

making fun of the Mizo women especially in the public and crowed places like 

Aizawl bazar and harassing them by shouting at them using vulgar languages. By 

writing as Thingtlang Zovalsuala (village bad boy) they criticized the actions of the 

young men by giving the girl whom they courted at night no time for rest despite 

her hard labor work whole day and night.
67

 A Mizo girl had to wake up early to 

prepare food and bring water which was usually far as they lived on the 

mountaintop but the young men would wake up late as they had no consideration 

for the girls. Despite their freedom men would be the first gender that did not 

hesitate to show their grievances towards women and pursue any chances they had 

to humiliate and dishonor their women. They both postulated and directly 

addressed the importance of education for women which would be a chance to 

move away from their current position. By addressing the Mizo men as Aizawl 

Zovalsuala and Thingthlang Zovalsuala, they criticized the patriarchal order where 

men hold power to subjugate women or the unequal division of labor and the 

harassment of women due to their gender as they saw them as weak and no right to 

stand  up for themselves. In a patriarchal society women became the victim of such 

injustices as the men can hide behind the patriarchal system that enables their 

vicious crimes to go unnoticed.  
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At the turn of the 20
th

 century and through the introduction of modern 

education among the Mizo where men were more developed in that field than 

women in education, men raised their voices against patriarchy and one of the 

factors that strongly bind the traditional patriarchy was the concept of thaibawih or 

henpecked husband. In the turn of the 20
th

 century the notion of traditional 

masculinity was widespread where Hmingthanzuali argued that it became one of 

the main reasons behind men‟s attitude in the domestic sphere which had been 

debated from the concept of thaibawi or henpecked husband in the Mizo leh Vai 

Chanchinbu.
68

 Makthanga in his article „Thaibawi‟ postulated that in a patriarchal 

society for the fear of being ridiculed by their fellow men the Mizo men hide 

behind the concept of masculinity where they prevented themselves from doing 

any domestic work. He criticized the existing traditional patriarchy that allows the 

unequal distribution of work and ill-treatment of women in the family.
69

 According 

to Makthanga, the concept of thaibawi and the fear of being called one is clearly an 

excuse for the laziness of the Mizo men and their intention of justifying themselves 

for roaming around and doing nothing. He further states the domestic work that 

was left for the responsibility of women could be easily helped and reduce the 

extreme workload of the Mizo women by the men in the family if only they were 

not bind by the patriarchal structure. 

The article written by Makthanga on the issue with thaibawi or henpecked 

husband received responses from R. Buchhawna from cotton college, Guwahati in 

his article titled „Thaibawi Thu‟ published in Mizo leh Vai Chanchinbu in 1925. 

Like some of the early educated men R. Buchhawna highlighted the hard life of the 

Mizo women under the traditional patriarchy that favors men to be free from such 

continuous domestic work while Mizo women work as much like men in the fields. 

As an educated man himself and studying outside Mizoram, he stress the need and 

importance of education women and improve their conditions by which then the 

society can developed and move on from the primitive culture. He mentioned the 

chief Khamliana of Lungleng village that he practiced weaving as well and who 

could attack and labeled him as not man enough?
70

 Having economic 

independence according to R. Buchhawna does not symbolize a man to be 
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incapable of losing his male identity but otherwise meant the development of the 

state itself. He propose that everyone should not fear of becoming thaibawi for the 

expense of transforming and improving their economic status and relieving their 

women from the bondage of the traditional patriarchy and asked the chiefs to 

preach the useless fear of being called a thaibawi.  

Several male native agents have spoken out for the deplorable conditions of 

women under the traditional patriarchy through the use of the monthly magazine of 

Mizo leh Vai Chhanchinbu. As education was more accessible for men with the 

coming of the Christian missionaries the voices raised by the educated few were 

extremely important to challenge the traditional patriarchy that constructed the 

whole Mizo society. While earlier scholars have tried to portray women as 

submissive having no significant contribution of their own and neglected them 

alongside the male heroes, it is a huge contribution to find that men itself talks the 

contribution and active role in the development of the society though their own 

volition. 

 

4.5 WOMEN’S CONFORMITY TO PATRIARCHY 

The coming of the women Christian missionaries at the turn of the 20
th

 

century in the Lushai Hills and their agenda of new womanhood and good 

Christian wives through the introduction of modern education allows the active 

participation of the Mizo women in contributing to the new ideology. The Mizo 

women played a significant role in supporting new colonial patriarchy as 

colonialism empowers women and for the first time their role as a female became 

essential in the patriarchal society through education. However, even if education 

was introduced to the female gender and enable them to have a space aside from 

their home it does not emancipate them from patriarchal domination and instead  it 

reproduces gender ideology and makes the woman confine herself within the 

domestic sphere on behalf of the colonial power.
71
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Joanna Liddle and Rama Joshi argued that the suppression of sati marked 

the first government intervention in the Hindu religion and which was claimed by 

the British as their first initiative towards the liberation of Indian women.
72

 By 

putting this argument in the context of the Mizo women the liberation of women as 

well was also one of the main agenda of the missionaries by projecting the pitiful 

conditions of women in the patriarchal society and through the introduction of 

modern education the Christian missionaries also marked their intervention on the 

socio-economic and religious life of the Mizo by introducing new patriarchy and 

new womanhood. To assert their influence over the model of womanhood and new 

patriarchy, the missionaries felt the need to let the Mizo to acknowledge the status 

of women and therefore Miss E.M. Chapman, one of the pioneers of the girls 

education in Lunglei stated that from the moment they were born Mizo women had 

no freedom whatsoever and their mind, body and soul belong to their father, 

brother and husband. Any Mizo men who did not beat their wife were ridiculed as 

henpecked husband or thaibawi by the community. From dawn to night the Mizo 

women worked hard to meet the needs of their family while the Mizo men sit idly 

and courting women till late at night.
73

 This statement clearly depicted the 

conditions of women and the perspective of the missionaries towards women and 

the very foundation of the traditional patriarchal society. 

The model of new womanhood was in fact established due to the 

introduction of modern education in the Lushai Hills and the curriculum set aside 

for the girls‟ school apart from their daily lessons. Through education the female 

students conform to the ideas of new womanhood by establishing new form of 

patriarchal rules where women accepts the role of household duties as a sign of a 

great privilege and as trying to acquire the title of a good Christian lady.  Through 

domesticity women accepts her dominate position in the patriarchal society. 

Domesticity also entailed pressures to conform to other new standards as the 

educational system brought about by the women missionaries teaches women to be 

good wives and household managers. In 1890 The Christian Miscellany and 

Family Visitor (a religious magazine) wrote in its 'Hints for Home Life' column: 

'She [the housewife] is the architect of home, and it depends on her skill, her 
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foresight, her soft arranging touches whether it shall be the "lodestar to all hearts", 

or whether it shall be a house from which husband and children are glad to escape 

either to the street, the theatre, or the tavern.' The ideology of separate spheres is 

summed up from the verse from a poem by Alfred lord Tennyson; 

 

Man for the field and woman from the hearth: 

Man for the sword and the needle she: 

Man with the head and woman with the heart: 

Man to command and woman to obey; 

All else confusion.
74

 

 

When the colonial government and Christian missionaries entered the 

Lushai Hills, it not only brought about changes in the social and economic sphere 

but also displaced the very nature of their culture, tradition and religion of the 

Mizo and they were left to identify their own tribal identity with that of the new 

alien culture and traditions of the Europeans. While the coming of the Christian 

missionaries maybe regarded as an important milestone in the development of the 

socio-religious lives of the Mizo, it is crucial to acknowledge that without such 

great conformity by the both the gender, the works of the Christian missionaries 

will bear no fruit. Without the conformity of women themselves there cannot exist 

for long a strong base for patriarchy in any society.   

Lynn Abrams stated that, „The message that motherhood was woman's 

highest achievement, albeit within marriage, never weakened through the course of 

the century‟. Therefore through education and medical missions in the Lushai 

Hills, the Christian missions secure the ideology of womanhood which led to the 

creation of new patriarchy among the educated women. With the development of 

education and the increasing number of educated girls among the Mizo, a woman 
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organization called Mizo Hmeichhe Tangrual (MHA) was born in July 16, 1946. In 

their first general assembly on March 12, 1947 among the agenda proposed on the 

assembly they put forward that woman must obey their husband. This shows 

clearly the effective influence over women through the introduction of the ideology 

of new womanhood by the women missionaries.  

 

4.6 CONCLUSION 

With the coming of the Christian missionaries in Mizoram that brought 

about a change in the patriarchal order of the social set up, this chapter highlighted 

the new missionary patriarchy that covers the entire Lushai Hills through education, 

evangelical works and the conformity by the Mizo women to the new patriarchy 

that further allows the subordination of women. This chapter concludes that despite 

the liberation of women through the introduction of education it enables patriarchy 

to set in where the gender roles were further define by teaching the girls students 

the separate syllabus on how to become a good wife to her husband and good 

mother. Education has limited the space of women as compared to men as 

domestic roles were considered to be the role of women by the women Christian 

missionaries as well which led to women‟s conformity to patriarchy  to follow the 

teachings of Christianity. The 20
th

 century which marked the coming of the new 

religion witnessed a tremendous change in the social, political and religious 

structure and also changed the conditions of women to certain degree under the 

new patriarchal structure. 
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The study of patriarchy and its interpretations throughout the period 

between pre-colonial to the colonial period and analyzing the changes and 

continuity on the social and administrative institution is the main focus and aim of 

this present dissertation. Patriarchy has been defined commonly by many writers as 

a rule where the male head of a social unit holds the power in the family, society or 

in administration. Since the early twentieth century, feminist writers have used the 

concept to refer to the social system of masculine domination over women. 

Patriarchy has been a fundamentally important concept in gender studies, leading 

to the development of a number of theories that aim to identify the bases of 

women’s subordination to men.1 Therefore the concept of patriarchal domination 

in the Mizo society from pre-colonial to the colonial period can be used as a 

defining basis for the study of the different social and administrative institutions 

that resulted in the subordination of women and the rising of the value towards 

masculinity till the colonial period 

Since patriarchy and the subordination of women occupies the main agenda 

of the feminist movement in the second half of the twentieth century, its origins 

and development have been studied from different institutions and perspectives. As 

Carole Pateman writes, "The patriarchal construction of the difference between 

masculinity and femininity is the political difference between freedom and 

subjection."2 However, by analyzing the manifestations and institution of 

patriarchy in the Mizo context it visibly spread across all social, cultural and 

administrative institutions which led to the reproduction and exert of male 

dominance over women.  

Patriarchy can be seen in almost all the societies in the world. However, it 

must be pointed out that in different societies around the world and in different 

periods in history the nature and manifestations of patriarchy is different. In the 

context of Mizoram, patriarchy persisted through the different institutions that 

created traditional patriarchy in the pre-colonial period and the further re-

establishment of patriarchal functions with the coming of the colonial government 

and the impact of new religion among the Mizo through the Christian missionaries. 
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As the Mizo society right from the pre-colonial period has been dominated 

by the strict patriarchal control it is necessary to study in which institutions women 

were subordinated and the space for flexibility persisted in the society. As the 

patriarchal family, the Mizo defined and constructed their attitude within the 

family itself which is undoubtedly the major reasons for the continuation of the 

patriarchal rule as without the conformity of women patriarchy cannot exercised its 

power. As the institution of patriarchy is considered to have its historical origins in 

the family, the power of the father or the men in the family was manifested through 

different institutions. As patriarchal rule was carried out in the family which is the 

first step of socialization it trained the women and wife to conform to the idea of 

patriarchy and the obedience towards her husband. Therefore, the institution of 

family remained the place where the lessons for patriarchy was internalize and the 

creation of male hierarchy follows. 

Patriarchal code has further established with the exclusivity of allowing 

only the sons to inherit their father’s property with the negligence of daughters and 

the tracing of lineage through male lines which further lower the position of 

women in the patriarchal Mizo family. In the public space the gender division is 

more visible than in the private space where the important roles in the social and 

administrative system were reserved for men. 

Theoretically, the pre-colonial Mizo society was maintained under the 

patriarchal system but there existed some form of flexibility through the existence 

of some few cheiftainess who acquire such position at the death of their husbands 

or as a regent for their minor sons. Also, the voices of women were also not 

restricted under the traditional patriarchy which gives them spaces to resist the 

authoritarian rule of men in the society through songs and using it as a tool to 

question the patriarchal rule in the pre-colonial society.  

The gender division in the Mizo society was definitely best organized in the 

institution of Zawlbuk which allows the entering and participation of men only. 

The exclusion of female in Zawlbuk clearly depicted the neglected and deplorable 

conditions of the Mizo women of their participation as a member of the society 

since Zawlbuk was a place where all the important information and educational 

system occurred and it is referred to as place of traditional educational institution 
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by many writers. All the social etiquettes were taught and used as a place of 

learning about the past and history of the Mizo and mighty warriors which were 

used to motivate and disciplined the young boys. Therefore the exclusion of female 

in participating in the activities of Zawlbuk redefined the traditional patriarchy that 

favors male over female. The marriage system practiced by the Mizo had definitely 

curtail the freedom of women as their body were controlled through the bride price 

that goes to the man in the family and marriage in the Mizo society was a 

transaction of power between men under the patriarchal rule. 

With the establishment of British Government at the end of the 19th century 

and the coming of the Christian missionaries at the turn of the 20th century brought 

about a new form of patriarchy and attitude among the Mizo. Through the 

emerging colonial and missionary patriarchy it is undeniable about the fact that 

there is continuity and changes of traditional patriarchy through the various social 

and administrative institutions.  

The colonial patriarchy introduced by the colonial government brought 

about many changes in the administrative structure where it reduces the power of 

the Mizo chiefs who otherwise were the complete authoritarian ruler in their own 

village. The reduction of power and the imposition of tax and impressed labor have 

definitely created the transition of the Mizo society from a traditional patriarchal 

setup to a more concrete and elaborate form of domination in every corner of the 

administrative system through colonial patriarchy. The publication of the written 

customary laws by the colonial ethnographers cemented the colonial authority 

from the oral based traditional patriarchy. The written customary laws can be seen 

as portraying the institution of patriarchy which could be can be analyze as a form 

of re-establishing the role of men in the society.  

At the turn of the 20th century the coming of Christian missionaries and 

their agenda of Christianizing the whole Lushai Hills eventually caught up with the 

idea of transmitting a method of organizing the Mizo to accept Christianity turned 

into a creation of missionary patriarchy. Through the introduction of new 

education system a new wave of movement towards the glorification of the 

western ideas and culture occurred through the propagation of the new religion. As 

education was a powerful tool in controlling the mind and attitudes of the society it 
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was an important tool to introduce a new form of culture that were alien to the 

Mizo.  

Through the introduction of education in the Lushai Hills at the wake of the 

20th century many educated Mizo men stared to raise their voices against the status 

and positions of the Mizo women through using print media like Mizo and Vai 

Chanchinbu which reflected the changing nature of traditional patriarchy. The 

coming of the Christian missionaries and the availability of education among the 

female students brought about a new form of conformity towards patriarchy from 

the lessons taught at school itself. Education in the Lushai Hills was used as a 

center by the missionaries to define the gender roles as female students were taught 

the rudimentary steps of basic cleanliness and medical education as a homemaker 

it was their duty to take care of their husband and children. The coming of the 

missionary patriarchy has limited the space for women as it the society itself was 

dominated by the coming of the new religion and culture among the Mizo. 

Through education the domestication of women was accepted by women 

themselves as they regarded it as a form of following the religion brought by the 

missionaries that led to acceptance of patriarchal norms in the 20th century with the 

influence of the missionaries that disguise as a development process in the social 

and cultural prospects. Without the conformity of women there is no chance for 

patriarchy to thrive in a society.  
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Bawlpu: Medicine man. 

Chawng: Sacrifice or feast performed by the Lusei chief in order to become 

Thangchhuah, an important step to reach Pialral. 

Chawngpa: One who organized the Chawng sacrifice or ceremony. 

Chawngnu: The wife of Chawngpa. 

Dan: Customs. 

Dawi: Magic or witchcraft. 

Dawithiam: Wizard. 

Fathang: Rice due payable to chief. 

Inthen: Divorce. 

Hmei: Concubine. 

Hmui: A spindle. 

Hnamchawm: Commoners. 

Khawhring: The name of a malignant spirit which closely approximates to what in 

English is known as the evil-eye’. The same is referred to as Ahmaw by the Maras. 

Khuangchawi: An elaborate feast given by the chiefs and well-to-do Luseis. 

Lawm: an exchange of labour. Lawmpa refers to the male and Lawmnu refers to 

the female that constitute the partners of this exchange of labour especially in Jhum 

cultivation. 

Mitthikhua: A dead man’s village. 

Man: Bride price. 

Manpui: Principal portion of a bride price. 

Mantang: Subsidiary portions of a bride price. 
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Pathian: God in traditional Mizo belief. 

Puithiam: Traditional priest. 

Pialral: Lusei concept of a Paradise. 

Pupawla: The name of mythical personage who lives at the junction of the roads 

leading to Mitthikhua (or dead man’s village) and shoot with his pellet-bow at the 

souls of the departed as they pass on their way thither. 

Puan:  Loin cloth. 

Pasaltha: Warrior. 

Pu: A wife’s male relation; the male relative of a girl’s mother who received a 

share of her marriage price, or anyone whom she adopts in his stead. 

Ramhual: Ramhual were  those  who  advised  the  chief  on  matters  related  to  

agriculture.  In consultation with the Ramhual, the chief would specify the land to 

be used for cultivation by the entire village for the year.   

Rokhawm: Inheritance. 

Sadawt: Official priest. 

Sawn: Illegitimate child.  

Sechhun: the sacrifice of Mithun or bison performed by Lais and Luseis. 

Thuam: Dowry 

Thul: A basket used to keep clothing. 

Thlaichhiah: A rite performed by a Lusei widow on the death of her husband that 

spanned the period of 3 lunar months. 

Thiang lo: Unlawful, taboo or misfortune. 

Thaibawih: A henpecked husband. 
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Tlangau: The Tlangau is the crier, whose high-pitched voice is heard after dark 

when every good householder is at home, proclaiming the chief’s orders.  

Thirdeng: Blacksmith. 

Tawlhloh Puan: A loin cloth used to honor a brave man. 

Tlawmngaihna: To be self-sacrificing, unselfish, and self-denying, prestige etc. 

which among the Mizo was esteemed to retain in life.  

Upa: Lusei chief’s council of elders. 

Uire: Adultery; an adulteress; (used only in the case of women). 

Zalen: Blood  relations  of  the  chief  and  exempted  from  giving Fathang  or  rice  

dues. 

Zu: Grain Beer. 

Zawlbuk: Bachelor’s dormitory 

Zawn: A punishment for women generally in the form of public rape. 
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